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Verse 1
JEREMIAH 27

JEREMIAH WEARS AN OX YOKE
We can hardly believe that no scholar whose works we have had the privilege of reading has discerned the most important lesson that shines like the sun at perihelion in such a passage as this. And what is that lesson? It is that all allegations of certain prophecies being "post eventum", or as having been written after the events prophesied, are absolutely devastated and destroyed by the behavior of the prophets who gave the prophecies.

For example, Micah the Morashtite rolled in the dust or the mud; he screamed like an ostrich and howled like a jackal; Isaiah went naked and barefoot for a period of two years; and here Jeremiah wears an ox yoke upon his own neck, and did so in the presence of the King of Judah and his court, including the ambassadors of five foreign nations! Such bizarre behavior was indulged by these prophets in connection with their declarations of predictive prophecy.

Basic intelligence makes it impossible to believe that such behavior would have marked the announcement by some interpolator of an event that had already occurred. Thus, God proves his own prophecies by such fantastic behavior on the part of his prophets.

Jeremiah 27:1-3
"In the beginning of the reign of Jehoiachim the son of Josiah, king of Judah, came this word unto Jeremiah from Jehovah, saying, Thus saith Jehovah to me: Make thee bonds and bars, and put them upon thy neck; and send them to the king of Edom, and to the king of Moab, and to the king of the children of Ammon, and to the king of Tyre, and to the king of Sidon, by the hand of the messengers that came to Jerusalem unto the king of Judah."
Jeremiah 27:1 here places the events of this chapter in the accession year of Jehoiachim; but it is evident from Jeremiah 27:3 that Zedekiah was the king during the events of this chapter. What we have here is some kind of an error; and scholars usually agree that some ancient copyist accidentally copied the first verse of the preceding chapter. The Revised Standard Version is evidently correct, which gives the verse thus: "In the beginning of the reign of Zedekiah the son of Josiah, king of Judah, etc."

Such errors are quite rare; and it is fortunate that the subsequent verses of the chapter enable the necessary correction to be made.

"Make thee bonds and bars ..." (Jeremiah 27:2). These are the elements of an ancient ox yoke which consisted of two pieces of wood, one to be place above the neck of the animal, and the other to placed under it, with both pieces held together by thongs of leather.

"And put them upon thy neck ..." (Jeremiah 27:2). An ox yoke was for two animals; and thus this contraption made quite a cumbersome and uncomfortable piece of wearing apparel for Jeremiah. He must have exhibited a startling spectacle at the court of' the king.

"Send them to the kings of Edom, Moab, Ammon, Tyre, and Sidon ..." (Jeremiah 27:3). These were the neighboring kingdoms of Judah; and the presence of representatives from these kingdoms at this time in Judah was due to the political intrigue going on at that time against Babylon. There was a strong party in Judah who still regarded Jehoiachin as the rightful king of Judah and who hoped for his speedy return. The king of Babylon about the fourth year of Zedekiah's reign had encountered some opposition at home; and the vassal kingdoms, including Judah, were trying to form a coalition against Babylon with the hope of regaining their independence. Jeremiah was divinely inspired to oppose such a foolish maneuver.

"Send them ..." (Jeremiah 27:3). This indicates that five such yokes were to be made, not counting the one Jeremiah was wearing, and these were indeed sent to each of the five kings mentioned. Some dispute this; but we cannot interpret "them" as meaning only one yoke! After all, it would not be much harder to make six yokes than it would to make only one. If, as some say, only the messages were sent to the kings, the import of the instruction would have been the same either way.

Verse 4
"And give them a charge unto their masters, saying, Thus saith Jehovah of hosts, the God of Israel, Thus shall ye say unto your masters: I have made the earth, the men and the beasts that are upon the face of the earth, by my great power, and by my outstretched arm; and I give it unto whom it seemeth right unto me. And now have I given all these lands into the hands of Nebuchadnezzar the king of Babylon, my servant; and the beasts of the field also have I given him to serve him. And all the nations shall serve him, and his son, and his son's son, until the time of his own land come: and then many nations and great kings shall make him their bondman."
The Bible makes it clear indeed that "The Most High ruleth in the kingdom of men, and giveth it to whomsoever he will" (Daniel 4:25). By divine inspiration, Jeremiah here made it plain enough that God had given dominion over the world of that period into the hands of Nebuchadnezzar.

This is a staggering thought, especially in view of the truth that very evil men often prove to be the very ones to whom God gives such vast power and dominion. The wisdom of Matthew Henry in contemplating this is appropriate.

The things of this world are not the best things, for God often gives the largest share of them to bad men, men who are rivals of God and rebels against him. Nebuchadnezzar was a proud, wicked man, but he had world dominion by divine fight. He was a very bad man, but God called him his servant. If God so uses and rewards evil men who serve him, however unwittingly, how much more wonderfully will God reward and honor those who love God and truly serve him![1]
"I have made the earth and the men and the beasts that are upon the face of the earth ..." (Jeremiah 27:5). God here reveals himself to be not merely the Creator and Sustainer of all created things, but as their Sovereign Lord and Controller also. He is the God of history who has his hand firmly upon the progression of the nations as well. As Paul expressed it, "God made of one every nation of men to dwell on the earth, having determined their appointed seasons, and the bounds of their habitation" (Acts 17:26). Note in this very paragraph, God had appointed a "season" for the dominion of Babylon, and also that there would be another "season" when Babylon's time came to be themselves the bondmen of others!

"Him and his son, and his son's son ..." (Jeremiah 27:7). Cheyne declared that this is not intelligible unless we should understand the "seventy years" of captivity as "a round number."[2] Cheyne's error was his failure to see that the expression here is, "a very general one, signifying Nebuchadnezzar and all of his successors until the whole seventy years expired."[3] Of course, there were other successors to Nebuchadnezzar during this period. Thus it is not the number seventy which is "round," but this abbreviation of Nebuchadnezzar's successors.

"Until the time of his own land come ..." (Jeremiah 27:7). Of course, this is the predictive prophecy of an event to occur many years after the death of Jeremiah; and the radical critics, following their crazy rule about there being no predictive prophecy in the Bible promptly label this verse as a "vatticinium ex eventu".[4] But, as noted above, if this event had already happened why was it necessary for the announcer to dress himself up in an ox yoke? Henderson, Keil, Graf, and many other discerning scholars refuse to allow such ridiculous, high-handed, illogical misinterpretations of the scriptures.

This predictive prophecy of the end of Babylonian domination and the subjection of them to others "was fulfilled in the destruction of the Chaldean Empire by Cyrus and his allies at the termination of the seventy years of Jewish exile in Babylon."[5]
Verse 8
"And it shall come to pass, that the nation and the kingdom which will not serve the same Nebuchadnezzar king of Babylon, and will not put their neck under the yoke of the king of Babylon, that nation will I punish saith Jehovah, with the sword, and with the famine, and with the pestilence, until I have consumed them by his hand. But as for you, hearken ye not to your prophets, nor to your diviners, nor to your dreams, nor to your soothsayers, nor to your sorcerers that speak unto you, saying, ye shall not serve the king of Babylon: for they prophesy a lie unto you, to remove you far from your land, and that I should drive you out, and ye should perish. But the nation that shall bring their neck under the yoke of the king of Babylon, and serve him, will I let remain in their own land, saith Jehovah; and they shall till it, and dwell therein."
It appears from this paragraph that even the captivity of the whole of Judah might have been averted, even at that late date, provided that Zedekiah had led the people to accept the verdict of Jehovah and faithfully serve the king of Babylon. It was the eventual rebellion of Zedekiah against Babylon that resulted in the final total ruin of Jerusalem and the wholesale deportation of the people into their captivity. It seems to have been the possibility, however remote, of avoiding that ultimate disaster which was the very thing Jeremiah had in mind in his message to the false priests and prophets in Jeremiah 27:16ff.

Zedekiah was a weak and wavering monarch; and he managed to stand with Jeremiah in the events of his fourth year (the date of this chapter); but in his eleventh and final year, he went with the popular movement in favor of rebellion; and the final ruin of Judah was shortly accomplished. In this fourth year of Zedekiah, that monarch made a pilgrimage to Babylon, probably for the purpose of reaffirming his loyalty to Nebuchadnezzar, and for the purpose of convincing Nebuchadnezzar that he had not participated in the coalition which the neighboring nations had attempted to form against Babylon.

All of the evil practitioners mentioned here, the prophets, diviners, soothsayers, sorcerers, dreamers, etc. were banned and forbidden by the Law of Moses (Deuteronomy 18:9-13). "They were pedlars of falsehood."[6] They had no message at all from God. They merely told the people what they believed the people wanted to hear. If the nation consented to the overlordship of Babylon, they would have to pay tribute; but they could go on living in their land. Following their false leaders robbed them of this more favorable option.

Verse 12
"And I spake to Zedekiah king of Judah according to all these words, saying, Bring your necks under the yoke of the king of Babylon, and serve him and his people, and live. Why will ye die, thou and thy people, by the sword, by the famine, and by the pestilence, as Jehovah hath spoken concerning the nation that will not serve the king of Babylon? And hearken not unto the words of the prophets that speak unto you, saying, Ye shall not serve the king of Babylon; for they prophecy a lie unto you. For I have not sent them, saith Jehovah, but they prophesy falsely in my name; that I may drive you out, and that ye may perish, ye, and the prophets that prophesy unto you."
Green spoke of this chapter thus: "Jeremiah provides proof positive of his superb statesmanship in his assessment of the political situation."[7] Although seemingly innocent, such a statement violates every true conception of the message of the inspired prophets of the Old Testament. It was not shrewd statesmanship on Jeremiah's part. What God revealed through him was in no sense dependent upon what the prophet himself might have been able to guess or forecast from the basis of his own knowledge or experience. "The revelations of this chapter are not shrewd political comment but something which Jeremiah received as he stood in the counsels of Yahweh."[8]
This paragraph reveals that Jeremiah repeated for Zedekiah the same message which had been sent, along with the yokes, to the five neighboring kings by their ambassadors.. So powerful was the influence of all the false prophets, soothsayers, dreamers, sorcerers etc. of that day that Jeremiah found it appropriate to warn the king Zedekiah against paying any attention to their falsehoods. "To underestimate the power of a lie in times of national distress is sheer folly."[9]
The Septuagint (LXX) has omitted much of this chapter; and, upon that basis, some scholars attempt to reject what is written here; but, "It is far too bold to insist that the shorter form is the original."[10] Additionally, we reject the silly critical rule that the shorter of two passages is more likely to be the original. It is just as likely, or even more likely, that the shorter passage is merely an abbreviation. This is just another foolish critical dictum designed to serve their evil purposes. Furthermore, as Keil pointed out, "Considering the innumerable arbitrary interferences of the LXX with the text of Jeremiah, the omission of the words in question cannot justify the slightest critical suspicion of their genuineness."[11] For many reasons, we are unwilling to accept changes found in the Septuagint (LXX) as any dependable reason whatever for altering the text of the American Standard Version.

Verse 16
"And I spake to the priests and to all the people, saying, Thus saith Jehovah: Hearken not to the words of your prophets that prophesy unto you, saying, Behold the vessels of Jehovah's house shall now shortly be brought again from Babylon; for they prophesy a lie unto you. Hearken not unto them; serve the king of Babylon, and live: wherefore should this city become a desolation? But if they be prophets, and if the word of Jehovah be with them, let them now make intercession to Jehovah of hosts, that the vessels which are left in the house of Jehovah, and in the house of the king of Judah, and at Jerusalem, go not to Babylon."
What a courageous, blunt, overwhelming challenge this is. Jeremiah did not merely call the false prophets, diviners, soothsayers, etc. liars; but he did so to their face, and laid down the challenge that they were not merely lying when they prophesied the speedy return of the golden vessels from Babylon, but that if the false teachers had one word of truth in them they would be praying that the remaining "vessels" would not also be carried away to Babylon, a prophecy which Jeremiah at once pronounced in their hearing, namely, that the remaining vessels indeed, not merely of the temple, but of the king's house and of all Jerusalem also, would also all be carried to Babylon! (See next paragraph).

John Bright in the Anchor Bible commentary stated that "vessels" in Jeremiah 27:16 is an inadequate word, because much more was meant, as indicated in Jeremiah 27:19, below.[12]
As Green observed, "Jeremiah's conflict with the false prophets was growing more and more acute."[13]
Verse 19
"For thus saith Jehovah of hosts concerning the pillars, and concerning the sea, and concerning the bases, and concerning the residue of the vessels that are left in the city, which Nebuchadnezzar king of Babylon took not, when he carried away captive Jeconiah the son of Jehoiachim, king of Judah, from Jerusalem to Babylon, and all the nobles of Judah and Jerusalem: yea, thus saith Jehovah of hosts, the God of Israel, concerning the vessels that are left in the house of Jehovah, and in the house of the king of Judah, and at Jerusalem: They shall be carried to Babylon, and there shall they be, until the day that I visit them, saith Jehovah; then will I bring them up, and restore them to this place."
Behold, what a magnificent predictive prophecy we have here:

(1) the remaining treasures of the temple, the king's house, and the city of Jerusalem shall also be carried away to Babylon;

(2) the vessels shall not be destroyed there, but shall be preserved to that day when God will visit them; and

(3) He will indeed visit them and restore them to Jerusalem at the time when his Divine Will may desire to do so!

Did it happen? Certainly! Was this prophecy written after the event? Ridiculous! The man who stated this was wearing an ox yoke; and if it had all already happened, he would never have been dressed like that! He was wearing the yoke only as an effort to persuade those sinners to believe the truth. They did not believe it; and of course they would have believed it if it had already come to pass.

Of course, the infidel critics never stop trying to "prove" the prophecy came after the captivity. As Smith said, "They seized upon the word `nobles' which Jeremiah used here; and they claimed that it was a word that came into use after the captivity; but that is not true.

Jeremiah used it again in Jeremiah 39:6; Isaiah used it Isaiah 34:12; and in 1 Kings 21:8, the word is used of the nobles of Samaria. In fact it was a word in very common usage both in Chaldee and Syriac."[14]
"Then will I bring them up and restore them to this place ..." (Jeremiah 27:22). Ash stated that, "The Septuagint (LXX) says nothing about the eventual restoration of the treasures, nor does it offer any restoration hope. Some argue that the Septuagint (LXX) may represent the original text, since a restoration hope would be out of place in an oracle of this tenor."[15] We regret that respected commentators would include a canard of this kind in their commentaries. Of course, it is true that "some argue" in this manner; but no believer can accept such false arguments.

Why all of this attention to the LXX? The critics glorify it when it supports their denials; but when it contradicts their denials, they seem to be totally ignorant of its existence. For example, the Septuagint (LXX) properly translates the Hebrew word [~`almah] as The Virgin; but has anyone ever heard of a radical critic accepting that?

Two radical critical dictums are respected in such a comment: (1) that the shorter text of similar ones is "original," a foolish rule that has never been proved and is clearly untrue in many cases; and (2) that a promise of blessing cannot be included in a prophecy of condemnation, disaster, or punishment. This rule also is false. Christ promised heaven in the same passage that speaks of hell; and we refuse to accept a rule that would butcher almost every statement Jesus Christ ever uttered.

A hundred years before Jeremiah was born, Isaiah promised the "return of the remnant," and proved the prophecy by naming one of his sons, "A Remnant Shall Return." Did Jeremiah know about that promise? Indeed he did; and can any one deny that this would have been an appropriate time for him to mention it and to embellish the thought of it with the additional prophecy that the sacred vessels of the temple would also return?

28 Chapter 28 

Verse 1
JEREMIAH 28

JEREMIAH vs. HANANIAH
Having already tried to bring about the execution of Jeremiah under the reign of Jehoiachim, the false priests and prophets elected to counteract Jeremiah's teachings by a dramatic confrontation and denial of his prophecies publicly. Their representative in this endeavor was Hananiah, son of Azur, a Gibeonite, probably a priest, a self-called false prophet with the brazen face, the loud voice, and the arrogant self-confidence that made him quite convincing with his smooth message of peace, prosperity, restoration and glory for Judah, all to be within two years!

There are extensive differences between the Septuagint (LXX) and the text of ASV, which is more complete than the LXX, which is certainly a mere abbreviation of the American Standard Version. The details of the American Standard Version are confirmed by recent archaeological discoveries, thus confirming it as superior to the LXX. False critics love to make those differences the basis of efforts to discredit certain words in the true text.

Hananiah means "`The Lord is Gracious,' and there are no less than fourteen characters in the Old Testament who bear this name."[1] Nothing is revealed in the Bible regarding this man except what is written here. The very fact of his being a Gibeonite should have suggested caution to the people. The citizens of this place deceived Joshua and earned for themselves favored status in the conquest of Canaan (Joshua 9:23); King Saul massacred large numbers of them (2 Samuel 21:1ff); and there Joab treacherously slew Amasa (2 Samuel 20:4ff).[2]
Jeremiah 28:1-4
THE FALSE PROPHECY
"And it came to pass in the same year, in the beginning of the reign of Zedekiah, king of Judah, in the fourth year, in the fifth month, that Hananiah the son of Azur, the prophet, who was of Gibeon, spake unto me in the house of Jehovah, in the presence of the priests and of all the people. Thus speaketh Jehovah of hosts, the God of Israel, saying, I have broken the yoke of the king of Babylon. Within two full years will I bring into this place all the vessels of Jehovah's house, that Nebuchadnezzar king of Babylon took away from this place, and carried to Babylon: and I will bring again to this place Jeconiah the son of Jehoiachim, king of Judah, with all the captives of Judah, that went to Babylon, saith Jehovah; for I will break the yoke of the king of Babylon."
"In the beginning of the reign ... in the fourth year ..." (Jeremiah 28:1). The critics, practically all of them, agree that these clauses "are self-contradictory."[3] Now we do not deny that there are in the Bible examples of some copyist's error, or some scribal note, here and there, that may have been accidentally and unconsciously adopted into the traditional text of the scripture. However, we do not believe that this is a blanket reason for explaining everything men do not understand as "a gloss," or "a copyist's error."

Some of the wisest men who ever wrote commentaries on the Bible find no fault with these clauses.

<SIZE=2>"These clauses accord with the common reckoning by dividing a reign into two halves; and, as Zedekiah reigned eleven years, this date was in the first half, therefore `in the beginning.'[4]
"Michaelis states that, "up to the fourth year, Zedekiah had the throne only upon the basis of his yearly appointment by Nebuchadnezzar, but that he was vested with the royal title and authority in the fourth year." (This would make the first year of his full authority as indeed the fourth year). This opinion was also adopted by Scholz.[5] The first four years of Zedekiah's reign were indeed `the beginning of it,' because in those years he was tributary to the king of Babylon; but afterward he was truly "king" in rebellion against Babylon.[6]
"Some interpreters have been troubled by the fact of the fourth year of Zedekiah's reign being here referred to as `the beginning'; but according to Jewish usage it was indeed `the beginning' of his reign, for the Jews divided periods of time into two halves, the beginning and the end. The simple meaning of the passages is, `In the first half of his reign.'"[7]SIZE>

In the light of such observations as these, we are constrained to label the critical claims of "an interpolation," or of "a gloss," or of "a copyist's error," as being far more likely the inadequate efforts of scholars to explain their ignorance. After all, where is there the slightest evidence of any kind of an error in the text?

"In the presence of the priests and of all the people ..." (Jeremiah 28:1). "He chose either a sabbath or a new moon that he might confront Jeremiah not only in the presence of the priests but also of all the people."[8] It is amazing that not merely this comment, but practically the exegesis of this whole chapter appears almost verbatim in the writings of Payne Smith. On this verse, Smith has this: "He seems to have come to Jerusalem on purpose to confront Jeremiah, and to have chosen either a sabbath or a new moon for the occasion, that his act might be done not only in the presence of the priests, but also of all the people."[9]
"Thus speaketh Jehovah, the God of Israel, saying ..." (Jeremiah 28:2). Hananiah here presented himself as an authentic prophet of God, using all of the right formula, and confronting Jeremiah with a contradiction of that true prophet's word, which was as blunt, convincing, and evil as the claim of Satan himself in the Garden, that "Ye shall not surely die!" How were the people to know who spoke the truth? This chapter will shed light on that problem.

Cheyne commented that, "One has only to say a thing very firmly, and to repeat it very often, and the very force of utterance will make way for it. A brazen face, a loud voice, and a positive assertion are enough to convince many people of assertions that are against all reason."[10] The recent Nazi, Adolph Hitler, exploited this human weakness to the limit, adding the principle that, "the bigger the lie, the more people will believe it!"

One thing that might have bolstered the confident arrogance of Hananiah was the fact that, "Nebuchadnezzar at that very time was busy putting down a rebellion at home, and probably Hananiah's friends had sent him word of this."[11] Additionally, there was also the conspiracy of the kingdoms against Babylon mentioned in the previous chapter. It all seemed very promising from the standpoint of a "prophet" who was relying upon his own political shrewdness, instead of relying upon what God had revealed to him.

"I will bring again to this place Jeconiah ..." (Jeremiah 28:4). For many years, one of the favorite arguments against the authenticity of the prophecy of Ezekiel was the fact that certain events were dated from the reign of Jehoiachin who reigned only three months. "However, archaeology has turned the tables on the critics and has revealed this feature of Ezekiel as an impregnable argument in favor of its genuineness."[12] It also confirms the authenticity of this trust of the false prophet Hananiah in the speedy return of Jeconiah to Jerusalem. "That Jeconiah was still considered king of Judah, even by the Babylonians themselves, was proved in 1940 by the publication of tablets from the reign of Nebuchadnezzar, enumerating the recipients of royal bounty, and including `Yaukin (Jeconiah), king of the land of Yahud (Judah).'"[13]
Verse 5
JEREMIAH'S RESPONSE TO THE FALSE PROPHECY
"Then the prophet Jeremiah said unto the prophet Hananiah, in the presence of the priests, and in the presence of all the people that stood in the house of Jehovah, even the prophet Jeremiah said, Amen: Jehovah do so; Jehovah perform thy words which thou hast prophesied, to bring again the vessels of Jehovah's house, from Babylon unto this place. Nevertheless hear now this word that I speak in thine ears, and in the ears of all the people: The prophets that have been sent before me and before thee of old prophesied against many countries, and against great kingdoms, of war, and of evil, and of pestilence. The prophet that prophesieth of peace, when the word of the prophet shall come to pass, then shall the prophet be known, that Jehovah hath truly sent him. Then Hananiah the prophet took the bar from off the prophet Jeremiah's neck, and brake it. And Hananiah spake in the presence of all the people, saying, Thus saith Jehovah: Even so will I break the yoke of Nebuchadnezzar king of Babylon within two full years from off the neck of all the nations. And the prophet Jeremiah went his way."
"Jeremiah said, Amen: Jehovah do so ..." (Jeremiah 28:6). This was not sarcasm, because Jeremiah truly desired that such wonderful things as the false prophet had spoken might indeed be done by the Lord, only if it were possible. It was the same kind of plea that Jesus made, when he said, "If it be possible, let this cup pass from me; nevertheless, not my will, but thine be done."

However, this was in no sense whatever a statement that Jeremiah, even for a single moment, believed the lying words of the evil prophet. Green missed this truth altogether. He said, "Jeremiah revealed here his belief in the sincerity of Hananiah, and that Jeremiah himself was possibly wrong."[14] Such a view cannot be reconciled with what Jeremiah immediately said.

"Nevertheless, hear now this word that I speak in your ears ..." (Jeremiah 28:7). The real answer to Hananiah's false prophecy was that it made liars out of every prophet God had ever sent, including Jeremiah, all of whom had prophesied the ruin and captivity of Judah. Jeremiah also pointed out that the prophets of "peace" could be verified as true only by the conformity of subsequent events with the things they had prophesied. With that announcement, Jeremiah terminated the argument.

Deuteronomy 18:22 had laid down the test for prophets that only those prophets were true whose predictive prophecies were proved true by subsequent events; and Jeremiah referred to this, but as the false prophets had allowed a margin of two whole years for the fulfillment of his prediction, the truth of Hananiah's falsity was not at once evident.

We should observe the meekness and mildness of Jeremiah's response. He engaged in no loud and boisterous repetitions. He did not, upon his own unsupported authority, at once declare Hananiah to be the false prophet which he knew him to be. He simply waited for God to provide the answer, and turned away and left the scene. Although Jeremiah had given his personal assent to the glorious words of the false prophet, "He well knew that the truth was otherwise."[15]
"Hananiah took the bar ... and brake it ..." (Jeremiah 28:10). It might have appeared to Hananiah and the crowd in the house of the Lord that Jeremiah had been silenced. Jeremiah did not at once deny Hananiah's evil prophecy. Why? No answer had then appeared from Jehovah; and Jeremiah did not give an answer that God had not yet spoken.

"Encouraged by Jeremiah's patience and in the absence of any answer from God that his prophecy was a lie, Hananiah resorted to violence, tore the yoke from the prophet's neck, and broke it, probably to the great delight of the crowd who considered the action as a symbol of deliverance."[16]
"And the prophet Jeremiah went his way ..." (Jeremiah 28:11). "There are men with whom it is always useless to argue,"[17] and Jeremiah instantly recognized in Hananiah just such a person. He had falsely claimed to have God's Word; Jeremiah had already pointed out that his prophecy was contrary to what all previous prophets had prophesied; and, since God had at that point in time not refuted Hananiah with any dramatic additional revelation, there was nothing else for Jeremiah to do, except to leave; and that he at once did.

Verse 12
GOD GAVE THE ANSWER; VINDICATING JEREMIAH
"Then the word of Jehovah came to Jeremiah, after that Hananiah the prophet had broken the bar off the neck of the prophet Jeremiah, saying, Go, and tell Hananiah, saying, Thus saith Jehovah: Thou hast broken the bars of wood; but thou hast made in their stead bars of iron. For thus saith Jehovah of hosts, the God of Israel: I have put a yoke of iron upon the neck of all the nations, that they may serve Nebuchadnezzar king of Babylon; and they shall serve him: and I have given him the beasts of the field also. Then said the prophet Jeremiah unto Hananiah the prophet, Hear now, Hananiah: Jehovah hath not sent thee; but thou makest this people to trust in a lie. Therefore thus saith Jehovah, Behold, I will send thee away from the face of the earth: this year thou shalt die, because thou hast spoken rebellion against Jehovah. So Hananiah the prophet died the same year in the seventh month."
"Bars of wood ... bars of iron ..." (Jeremiah 28:13). The meaning here is that the Babylonian disaster coming upon the nations would be even worse after the rebellion against Nebuchadnezzar, which, of course, was finally led by Zedekiah. For Judah, it resulted in the second great siege of Jerusalem, the absolute and total destruction of the temple, and the removal of many more captives to Babylon.

"Jehovah hath not sent thee... I will send thee away from the face of the earth ..." (Jeremiah 28:15,16). There is a play upon the words here. Jehovah had indeed not "sent" Hananiah with his false prophecy, but God here promised that he would indeed be "sent" away from the face of the earth. This was a clear prophecy of the death of Hananiah; but God spelled it out for him, "this year thou shalt die."

"Because thou hast spoken rebellion against Jehovah ..." (Jeremiah 28:16). This is very similar to countless other statements throughout the Bible. Note that the sentence of death here announced against Hananiah, "Accords perfectly with Deuteronomy 18:20 which declares that to prophesy falsely in the name of Jehovah, as Hananiah had done, was to commit a capital offense."[18] This is only another example of the innumerable instances in which the discernible shadow of the Pentateuch lies over every single subsequent word in the holy Bible. As Harrison pointed out, this sudden death of Hananiah is similar to the deaths of "Pelatiah (Ezekiel 11:13) and Ananias and Sapphira (Acts 5:1-11)."[19]
Most current commentators treat this and the preceding two chapters as a single unit, which indeed they are; but we prefer to deal with all of these chapters as units in their own right.

29 Chapter 29 

Verse 1
JEREMIAH 29

JEREMIAH'S LETTER TO THE EXILES
The date of this chapter is some time after the first wave of captives had been carried to Babylon following the first Babylonian capture of the city in 597 B.C. Jehoiachin was deposed after a very brief three months on the throne; and the puppet king Zedekiah, an uncle of his, had been installed as the vassal king of his overlord the king of Babylon, Nebuchadnezzar.

The false prophets were busy spreading the falsehood that the captivity would shortly end; Jehoiachin (Jeconiah) would be restored, and all the vessels of the temple would be restored to Jerusalem. This was the message of Hananiah (of the preceding chapter) who had promised all of these wonderful things would take place in a mere couple of years.

The crowd of false prophets similar to Hananiah were circulating the same falsehoods in Babylon; and the letter in this chapter was written by Jeremiah in order to counteract and frustrate the evil campaign of the false prophets.

It was simply not the will of God that Israel's captivity should be over within so short a time as the false prophets were saying. Yet it is easy to understand why the false prophets believed that the captivity would soon end. There still remained in the person of Zedekiah a representative of the house of David on the throne in Jerusalem; the temple still stood, despite the robbing of many of its treasures; and upon these grounds, the false prophets imagined that the complete independence of Judah might soon be restored.

God had ordained and commanded the captivity of Judah as a punishment upon the rebellious, apostate nation; it was God's intention to humble and discipline his people, and bring them at last to an acceptable relationship to Himself; and, if their captivity had been nothing but an extended intrigue against their captors, the purpose of God would surely have been frustrated. The captivity would not be short, but long, (Jeremiah 29:4); it would last into the third generation; and the vast majority of the captives would never see Jerusalem again! Jeremiah's letter was for the purpose of destroying the campaign of the false prophets.

This chapter is somewhat complex; and some scholars find as many as "four separate letters"[1] in it; some would follow the LXX and remove most of the chapter; others would make the prophecy of the further destruction of Judah a separate letter that somehow became incorporated into this chapter, basing their postulation upon the premise that Zedekiah would not have allowed a prophecy like that to go to Babylon, etc., etc.

There are not four letters here. The first words of the chapter state that, "These are the words of THE LETTER" that Jeremiah wrote to the captives from Jerusalem. It was a delegation from Zedekiah that bore the letter to Babylon, and there is no need to suppose that Zedekiah ever saw Jeremiah's letter. Besides that, even if he had seen it, the primary thrust of it was clearly in line with Zedekiah's own kingly interests. If some kind of a rebellion in Babylon had resulted in the restoration of Jehoiachin to his throne, it would have meant the fall of Zedekiah.

Jeremiah 29:1-4
"Now these are the words of the letter that Jeremiah the prophet sent from Jerusalem unto the residue of the elders of the captivity, and to the priests, and to the prophets, and to all the people, whom Nebuchadnezzar had carried away captive from Jerusalem to Babylon (after that Jeconiah the king, and the queen-mother, and the eunuchs, and the princes of Judah and Jerusalem, and the craftsmen, and the smiths, were deported from Jerusalem), by the hand of Elasah the son of Shaphan, and Gemariah the son of Hilkiah (whom Zedekiah king of Judah sent unto Babylon to Nebuchadnezzar king of Babylon), saying, Thus saith Jehovah of hosts, the God of Israel, unto all the captivity, whom I have caused to be carried away captive from Jerusalem unto Babylon."
"The queen-mother, and the eunuchs, and the princes ..." (Jeremiah 29:2). The queen-mother's name was Nehushta the daughter of Elnathan (2 Kings 24:8); and in the Jewish system she was a very important person who seems to have worn a crown and occupied a throne adjacent to that of the king.

Scholars have a lot of trouble with the word "eunuchs" in this passage; and Cheyne even called it a gloss;[2] but the Bible fully explains it. The princes of Judah and Jerusalem had already been captured and carried away to Babylon, among whom were Daniel and his friends; and they had been emasculated, given new names, and given into the charge of Nebuchadnezzar's "prince of the eunuchs" (Daniel 1:7). Therefore, the word "eunuchs" in this place is absolutely appropriate. As Thompson said, "The essential historicity of this material cannot be doubted."[3]
"The craftsmen and the smiths ..." (Jeremiah 29:2). It was the policy of Nebuchadnezzar to bring skilled artisans and persons with technical knowledge into Babylon in order to help him, "build and beautify the city."[4] God later identified Nebuchadnezzar's kingdom as "the head of gold," as it pertained to lesser kingdoms which would follow his; and this was surely one of the reasons for that preference. Nebuchadnezzar did not import young women to satisfy his lust, but skilled workers to help him build and beautify.

"Elasah the son of Shaphan ..." (Jeremiah 29:3). "This man was probably a brother of Ahikam (See Jeremiah 26:24)."[5] He was therefore a friend and protector of Jeremiah; and, if it had been necessary to shield the contents of Jeremiah's letter from the eyes of Zedekiah, Elasah was surely the person who could and would have done so.

The exact date and purpose of this embassy to Babylon is not known; but, "as Zedekiah himself went to Babylon in his fourth year,"[6] this embassy might have been preparatory to that visit.

"The captives, whom I have caused to be carried away ..." (Jeremiah 29:4). God here reveals himself as the cause of the captivity. "God Himself has brought about the exile; and, since the Lord's will was behind it, the better part of wisdom for Judah was submission."[7]
Verse 5
"Build ye houses, and dwell in them; and plant gardens, and eat the fruit of them. Take ye wives, and beget sons and daughters; and take wives for your sons, and give your daughters to husbands, that they may bear sons and daughters: and multiply there, and be not diminished. And seek the peace of the city whither I have caused you to be carried away captive, and pray unto Jehovah for it; for in the peace thereof shall ye have peace."
What a marvelous anticipation of New Testament teaching is in this paragraph. The wholehearted cooperation with the governmental powers under which one may chance to live is spoken as a cardinal principle of the gospel of Christ in Romans 13:1-12. Praying for authorities is specifically commanded in 1 Timothy 2:1-3. If the Jewish nation had properly received and obeyed this commandment, the Roman destruction of 70 A.D. would have been averted.

Of course, instructions such as these infuriated the false prophets.

"Take ye wives, and beget sons and daughters ..." (Jeremiah 29:6). "The wives Jeremiah encouraged them to marry were Jewish wives, not foreign (Deuteronomy 7:3)."[8]
"The Hebrew exiles in Babylon were not slaves but deportees, and free to leave about as they pleased. Some became wealthy, and some, like Daniel, attained high places in government; and the commandments of Jeremiah 29:7 were made out of regard for the welfare of Israel."[9]
As a matter of fact, the prosperity of many of the exiles was so great that when the command finally came for them to return to the Holy Land, countless numbers of them elected to remain in Babylon. It was indeed only "a remnant" that returned to Jerusalem.

Verse 8
"For thus saith Jehovah of hosts, the God of Israel: Let not your prophets that are in the midst of you, and your diviners, deceive you; neither hearken ye to your dreams which ye cause to be dreamed. For they prophesy falsely unto you in my name: I have not sent them, saith Jehovah."
"Your dreams which ye cause to be dreamed ..." (Jeremiah 29:8) The dreams mentioned here seem to be accredited to the people themselves. We do not know if the meaning here is that, from the intense desire of the people for independence, their subconscious minds produced the dreams, or if the false prophets, knowing the longings of the people for liberty, invented the dreams to suit the wishes of the people; but we suppose the latter is intended.

Some scholars of the scissors and paste experts excise these verses; but, as Green stated it, "There is no real basis for the excision. The verses undergird what precedes and prepare for what follows."[10]
Verse 10
"For thus saith Jehovah, After seventy years are accomplished for Babylon, I will visit you, and perform my good word toward you, in causing you to return to this place. For I know the thoughts that I think toward you, saith Jehovah, thoughts of peace, and not of evil, to give you hope in your latter end. And ye shall call upon me, and ye shall go and pray unto me, and I will hearken unto you. And ye shall seek me, and find me, when ye shall search for me with all your heart. And I will be found of you, saith Jehovah, and I will gather you from all the nations, and I will return again your captivity, and I will gather you from all the nations, and from all the places whither I have driven you, saith Jehovah; and I will bring you again unto the place whence I cause you to be carried away captive."
"After seventy years ... for Babylon ..." (Jeremiah 29:10). Yes, the captivity would end, but not until the seventy years were accomplished. Notice also that there are overtones here that reach unto the end of time. The gathering of God's people from "all the nations" is at the present time taking place in the preaching of the gospel all over the world. There is far more in these verses than the mere return of a few Jews to Jerusalem.

"The accomplishment of the seventy years for Babylon ..." (Jeremiah 29:10). "These words indicate that `the seventy years' are primarily the length of the Babylonian empire, and only in a secondary sense, the length of the Jewish exile."[11] The actual duration of the Babylonian domination was from, "The fall of Nineveh in 612 B.C. to the fall of Babylon in 539 B.C."[12] a period of 73 years. Counting from the accession of Nebuchadnezzar in 606 (Jewish method of reckoning) to the fall of Babylon to Cyrus, there was a period of 67 years. As far as we are concerned, there is no need to talk about "round numbers" in a prophecy as exact as this one.

Verse 15
"Because ye have said, Jehovah hath raised us up prophets in Babylon; Thus saith Jehovah concerning the king that sitteth upon the throne of David, and concerning all the people that dwell in this city, your brethren that are not gone forth with you into captivity; thus saith Jehovah of hosts: Behold, I will send upon them the sword, the famine, and the pestilence, and will make them like vile figs, that cannot be eaten, they are so bad. And I will pursue after them with the sword, with the famine, and with the pestilence, and will deliver them to be tossed to and fro among all the kingdoms of the earth, to be an execration, and an astonishment, and a hissing, and a reproach, among all the nations whither I have driven them; because they have not hearkened unto my words, saith Jehovah, wherewith I sent unto them my servants the prophets, rising up early and sending them; but ye would not hear, saith Jehovah. Hear ye therefore the word of Jehovah, all ye of the captivity, whom I have sent away from Jerusalem to Babylon."
"Jehovah hath raised us up prophets in Babylon ..." (Jeremiah 29:15). This evidently comes from some communication which Jeremiah had received from the captives themselves. Of course, such prophets were false prophets; and Jeremiah warned against the captive's being deceived by them.

Jeremiah 29:16-17 have the prophecy of the complete destruction of the remainder of Judah in Jerusalem; and we reject the idea that this prophecy does not belong in Jeremiah's letter. Oh yes, it is missing from the Septuagint (LXX), but what of that? As Smith noted, "The whole text of the Septuagint is here so brief and confused as to be practically inexplicable; but on the other hand the Hebrew text represents the original manuscript, and is especially trustworthy in the case before us."[13] "The fact of these verses being lacking in the LXX proves nothing except that the translators of the Septuagint (LXX) were unable to understand the main thought of the passage!"[14] It is for exactly this same reason that present-day commentators would prefer to omit the passage.

The vital relevance of this prophecy against the remainder of Judah in Jerusalem is that it was necessary to silence and destroy the campaign of the false prophets. Their whole message was, "All of us will be back home in Judah within two years." Jeremiah had already been fully verified as a true prophet of God; and this message sent to the exiles effectively killed their whole campaign. It infuriated them; but it also silenced them.

Cheyne's notion that Jeremiah 29:16-20 "are an interpolation"[15] is therefore an unfortunate error. It is another example of a scholar claiming "an interpolation" as an explanation of something he does not understand.

Henderson understood the necessity for these verses in Jeremiah's letter, writing, "They are designed to contradict the false hopes held out to the captives that the Jewish state in Jerusalem should stand, and that they would be restored to their brethren in Judaea."[16]
"Vile figs ..." (Jeremiah 29:17). The captives already knew about this prophecy; but Jeremiah repeated it here. See Jeremiah 24:2f. This letter had nothing in it about the destruction of Judah that was not already known by Zedekiah; and any thought that he would not have allowed a communication like this to go to Babylon is denied by the facts that Zedekiah probably did not see the letter; and that, if he had seen it, he would have allowed it anyway. He evidently believed that Jeremiah was a true prophet. His later rebellion was due solely to his weakness.

Verse 21
"Thus saith Jehovah of hosts, the God of Israel, concerning Ahab the son of Kolaiah, and concerning Zedekiah the son of Maaseiah, who prophesy a lie unto you in my name: Behold, I will deliver them into the hand of Nebuchadrezzar king of Babylon; and he shall slay them before your eyes; and of them shall be taken up a curse by all the captives of Judah that are in Babylon, saying, Jehovah make thee like Zedekiah and like Ahab, whom the king of Babylon roasted in the fire; because they have wrought folly in Israel, and have committed adultery with their neighbor's wives, and have spoken words in my name falsely, which I commanded them not; and I am he that knoweth, and am witness, saith Jehovah."
"Concerning Ahab ... and Zedekiah ..." (Jeremiah 29:21). This part of Jeremiah's letter is directed to these two men, with a message from God that they shall be put to death. This was a rather lengthy communication which Jeremiah sent to Babylon, as Cawley and Millard noted, "This letter includes messages to no less than four different groups:

(1) those already in captivity in Babylon (Jeremiah 29:10-14);

(2) those who would become captives later (Jeremiah 29:15-19);

(3) Ahab, Zedekiah and their fellow false prophets (Jeremiah 29:21-23); and

(4) to Shemaiah (Jeremiah 29:24-32)."[17]
This extensive letter, addressed to different groups, indicates that Jeremiah's communication with the captives had been rather extensive. Shemaiah was among those who had written a letter which Jeremiah read; and there were doubtless other examples also.

"Roasted in the fire ..." (Jeremiah 29:22). The Babylonian method of putting criminals to death was by casting them alive into the fiery furnace (Daniel 3:6); "But the Babylonians would hardly have put men to death for committing adultery ... Nebuchadnezzar probably put them to death for plotting a rebellion against Babylon."[18]
The curse mentioned here is interesting. "When the exiles would imprecate the greatest evil upon one whom they hated, the heaviest curse in the fewest words they could think of was, `The Lord make thee like Zedekiah and like Ahab.' "[19]
Cheyne wisely commented that, "There is an important and melancholy addition to our knowledge of false prophets in Jeremiah 29:23, namely, that they committed adultery. They were not only misleading prophets, but immoral men in their private capacities."[20] This pattern in the lives of false teachers has prevailed throughout history, and even to the present day.

Verse 24
"And concerning Shemaiah the Nehelamite thou shalt speak, saying, Thus speaketh Jehovah of hosts, the God of Israel, saying, Because thou hast sent letters in thine own name unto all the people that are in Jerusalem, and to Zephaniah the son of Maaseiah, the priest, and to all the priests, saying, instead of Jehoida, that there may be officers in the house of Jehovah, for every man that is mad, and maketh himself a prophet, that thou shouldest put him in the stocks and in the shackles. Therefore, why hast not thou rebuked Jeremiah of Anathoth, who maketh himself a prophet to you, forasmuch as he hath sent unto us in Babylon, saying, The captivity is long: build ye houses, and dwell in them, and plant gardens, and eat the fruit of them?"
The usual explanation of this passage is that, "These words are a second communication from Jeremiah to Babylon, sent after Shemaiah had sent Jeremiah the letter mentioned in Jeremiah 29:25."[21] This may well be the case; and if this is right, it would indicate that the false prophets in Babylon were really infuriated by Jeremiah's letter, and that they promptly mounted a campaign to get Jeremiah silenced. In that case, this letter has been added to "the letter" mentioned in Jeremiah 29:1, because of the similarity between them.

Smith explained this and the verses to the end of the chapter as being, "Appended to Jeremiah's letter without any introduction, that it might tell its own tale, showing the effects of the letter. The Zephaniah mentioned here was the deputy high priest."[22]
The whole account here is abbreviated, because Shemaiah's letter stated that Jeremiah had prophesied a "long captivity," but the letter as recorded here omits the word "long." In such a condensation as we evidently have here, it is impossible to fill in all the details accurately.

Smith also noted that the letter which Shemaiah wrote to the deputy High Priest was manifestly different from the one written to "all the people," indicating that Shemaiah wrote a lot of letters (note that they are mentioned in the plural); and that one of those had, in fact, triggered what is here called "the letter" and that this paragraph addressed to Shemaiah was actually a part of it. The whole question is of no major importance.

"The captivity is long ..." (Jeremiah 29:28). The literal text here is, "It is long." "The omission of the noun here is far more forcible than its inclusion would have been. What is long? God's anger is long; their punishment is long; the time necessary for their repentance is long; the exile is long; the seventy years are long; everything is indeed long for men who are homesick, and who will never live to see their native land again."[23]
Verse 29
"And Zephaniah the priest read this letter in the ears of Jeremiah the prophet. Then came the word of Jehovah unto Jeremiah, saying, Send to all them of the captivity, saying, Thus saith Jehovah concerning Shemaiah the Nehelamite: Because that Shemaiah hath prophesied unto you, and I sent him not, and he hath caused you to trust in a lie, therefore, thus saith Jehovah, Behold, I will punish Shemaiah the Nehelamite, and his seed; he shall not have a son to dwell among his people, neither shall he behold the good that I will do unto my people, saith Jehovah, because he hath spoken rebellion against Jehovah."
This paragraph might well indeed have been included as a fitting introduction to this whole chapter. The chronological sequence of events in Jeremiah is very difficult to know with any certainty.

"Zephaniah ... read this letter in the ears of Jeremiah ..." (Jeremiah 29:29). Evidently the deputy High Priest honored and trusted Jeremiah as the true prophet of God; and instead of placing Jeremiah in the stocks and shackles as Shemaiah had requested, he informed the prophet of all that was going on. Note that God here commanded Jeremiah to write not merely Shemaiah but, "to all of them of the captivity," (Jeremiah 29:31). Thus the words to Shemaiah were to be included in the letter to all the captives, as it appears in this chapter.

30 Chapter 30 

Verse 1
JEREMIAH 30

ALL ISRAEL RESTORED UNDER MESSIAH
This and the following three chapters are called by some "The Book of Consolation"; but for our study, it is just as well to consider the chapters independently as they appear in the text. While true enough that there is indeed a concentration in these four chapters of many glorious prophecies for Israel, these glorious prophecies are by no means limited to these chapters. Jeremiah 29:10-14 (of the previous chapter) is but one example.

Cheyne mentioned that passages akin to these four chapters also "occur in earlier chapters of Jeremiah 3:14-19; 16:14,15, and Jeremiah 23:3-8."[1]
There are three dates which are seriously proposed for these four chapters, the majority of current scholars seeming to prefer the tenth year of Zedekiah, near the end of the final siege of Jerusalem, circa 587 B.C., just before the collapse of the city.[2] Still others find a date late in the exile and, "Suppose that they were written by someone other than Jeremiah; but such theories lean heavily upon critical reconstructions of Isaiah which are based entirely upon unwarranted and unproved conclusions."[3] That type of "dating" Biblical books we reject as totally untrustworthy. A third date was proposed by Naegelsbach who dates the first two chapters here (Jeremiah 30 and Jeremiah 31), "as the oldest part of the whole Book of Jeremiah, along with Jeremiah 3-6."[4] We suggest that no one knows for sure exactly when various chapters in this prophecy were written, unless the text indicates it; and again, we raise the question, "What difference does it make anyway?"

Our own preference of a date is that which places these chapters shortly before the final capture of Jerusalem. It seems very appropriate that, "When the siege was drawing to an end, famine and pestilence were ravaging the city, its capture more and more evident every day, with all hope of rescue past, and Jeremiah himself in prison - that in this sad pressure of earthly troubles, Jeremiah bade his countrymen look courageously to the fulfillment of the high hopes expressed in these chapters,"[5]
These chapters speak of the perpetuity of Israel, the calling of the Gentiles, the amalgamation of Jew and Gentile alike under one New Covenant, the coming of Messiah, the Branch, the Son of David, the Mediator between God and man, Jehovah Our Righteousness, who as both Priest and King would bring a new age of prosperity to Israel. A comprehensive title for all four of these chapters, according to Smith, is "`The New Covenant,' the very name by which the Gospel is known in most languages, though we call it the New Testament."[6]
Jeremiah 30:1-3
"The word that came to Jeremiah from Jehovah, saying, Thus speaketh Jehovah, the God of Israel, saying Write thee all the words that I have spoken unto thee in a book. For, lo, the days come, saith Jehovah, that I will turn again the captivity of my people Israel and Judah, saith Jehovah; and I will cause them to return to the land that I gave to their fathers, and they shall possess it."
"Write all the words that I have spoken unto thee in a book ..." (Jeremiah 30:2). We can find no grounds whatever for agreement with the usual scholarly proposition that this commandment regarding the placing of Jeremiah's prophecies in a book applied only to this chapter and perhaps two or three other chapters additionally. Do those chapters include "all the words that God spoke to Jeremiah?" No matter what men say, the answer to that is negative.

What we have here is exactly the same commandment found again in Jeremiah 36:2, where God said to Jeremiah:

"In the fourth year of Jehoiachim ... the word came from Jehovah to Jeremiah, saying, Take thee a roll of a book, and write therein all the words that I have spoken unto thee against Israel, and against Judah, and against all the nations, from the day I spake unto thee, from the days of Josiah, even unto this day."

This passage, along with what is written here, indicates that all of Jeremiah's prophecies were carefully written down and preserved by him in a book. How else, do the scholars suppose we now possess his book, after so many centuries have fled away? The very existence of the book of Jeremiah in the sacred Hebrew Canon is the only proof needed that Jeremiah did what God commanded him to do. Of course, this glimpse of the truth plays havoc with all the speculative editors, redactors, and interpolators used in the imaginative guesses of Bible critics.

Keil mentioned a Dr. J. D. Michaelis who took the same view of these passages as the one taken here; and although Keil disagreed with him, he gave no reason whatever for doing so.[7]
"The days are coming ..." (Jeremiah 30:3). "These words look toward eschatological times. Jeremiah is contemplating the distant, not the near, future of the nation; and these words strike the keynote for the entire group of four chapters beginning here."[8]
Yes, there is a definite promise here of the return of Israel to "the land" which God gave to their fathers; but the real fulfillment of this came, not in the return of a few Jews to Jerusalem, but in the ingathering of Jews and Gentiles alike into the kingdom of heaven under the preaching of the Gospel of Christ.

"I will turn again the captivity of my people ..." (Jeremiah 30:3). "This expression in the Bible is sometimes used where no captivity of any kind is in view (Job 42:10; Ezekiel 16:53)."[9] In many passages, therefore, where this expression occurs, the meaning is, "I will reverse or restore the fortunes."[10] It was the "captivity" of Israel in their sins that was the principal concern of the Lord, as indicated by Jesus' use of similar words in Luke 4:18.

"My people Israel and Judah ..." (Jeremiah 30:3). Thompson was impressed with the use of both these designations here and thought that, "It indicates that both the southern and northern kingdoms of Israel were included in God's plans for the future."[11] However, the unification of "all Israel" in this passage has no reference whatever to the two "kingdoms." It is the New Israel which will accomplish the fulfillment of God's will in the future; and that Israel will not only include all of racial Israel, including both the northern tribes and the southern kingdom, but also the Gentiles as well.

Verse 4
"And these are the words that Jehovah spake concerning Israel and concerning Judah. For thus saith Jehovah: We have heard a voice of trembling, of fear, and not of peace. Ask ye now, and see whether a man doth travail with child; wherefore do I see every man with his hands on his loins, as a woman in travail, and all faces are turned into paleness? Alas, for that day is great, so that none is like it: it is even the time of Jacob's trouble; but he shall be saved out of it."
"Alas for that day ..." (Jeremiah 30:7). Payne Smith, and others have understood this day to be the day when the armies of the Medo-Persians approached Babylon to destroy it;[12] but we cannot believe that was "the day of Jacob's trouble." That was evidently the day of Babylon's trouble!

"That day is great ... there is none like it ..." (Jeremiah 30:7) The unique day in view here, it appears to us, must be understood as the Judgment of the Great Day. See Amos 5:18f and the first two chapters of Zephaniah. The great day mentioned here is not the day of the destruction of Jerusalem, nor the day of the destruction of Babylon. "It is the Day of the Lord, a significant eschatological theme."[13] Keil agreed with this, pointing out that the passage is an imitation of Joel 2:2. where that prophet, for the first time presents the idea of the great day of Judgment to come on all nations."[14]
Verse 8
"And it shall come to pass in that day, saith Jehovah of hosts, that I will break his yoke from off thy neck, and will burst thy bonds, and strangers shall no more make him thy bondman; but they shall serve Jehovah their God, and David their king, whom I will raise up unto them. Therefore fear thou not, O Jacob my servant, saith Jehovah; neither be dismayed, O Israel: for, lo, I will save thee from afar, and thy seed from the land of their captivity; and Jacob shall return, and shall be quiet and at ease, and none shall make him afraid. For I am with thee, saith Jehovah, to save thee: for I will make a full end of all the nations whither I have scattered thee, but I will not make a full end of thee; but I will correct thee in measure, and will in no wise leave thee unpunished."
"Yoke from off thy neck ..." (Jeremiah 30:8). "Only in the most preliminary way can this refer to the yoke of Nebuchadnezzar on the neck of Jacob. What is meant is the liberation of God's people from all foreign oppressors; and that could be accomplished only by the glorious intervention of Israel's Messianic king."[15] The remainder of this chapter is devoted to the further exploration of that theme.

Caesar was the name of a Roman emperor; but the name, in time, became a title for many subsequent emperors. Among the Jews, the same thing happened. David was the name of one of their kings; but, in time, it came to be the title of Messiah himself, "The Son of David" (Matthew 1:1). "It is very significant that in the prophetic scriptures the resurrection of David himself is never predicted as an antecedent to the rule of his Son, the Lord Jesus Christ, on the Davidic throne."[16]
"They shall serve Jehovah their God, and David their king ..." (Jeremiah 30:9). Note the parallelism. David their king, Messiah, is indeed God come in the flesh. Serving Christ is serving God. Some have missed the point here. Henderson noted that, "The prophecy that the Jews would serve Messiah has hitherto had only a very partial fulfillment, yet the time is coming when they all shall adore him as their Saviour and their King."[17] Such a comment overlooks the truth that "All Israel," that is, "All the true Israel" are already serving Messiah. To construe this prophecy as a notion that all racial Israel shall ever adore Christ is a gross mistake.

"Jacob my servant ..." (Jeremiah 30:10). Theme of Jacob, or Israel, as God's servant is more fully developed in Isaiah in the series of passages called "The Servant Songs." (Isaiah 41:8-14; 43:1-7; 44:1-2; 51:1f; Isaiah 53, etc.).

"Full end of all the nations ... not a full end of thee ..." (Jeremiah 30:11). Ammon, Moab, Edom, Assyria, etc. no longer exist; but the nation of Israel is still on earth. How do critics explain this without designating it a "predictive prophecy?"

Verse 12
"For thus saith Jehovah, Thy hurt is incurable, and thy wound grievous. There is none to plead thy cause, that thou mayest be bound up: thou hast no healing medicines. All thy lovers have forgotten thee; they seek thee not: for I have wounded thee with the wound of an enemy, with the chastisement of a cruel one, for the greatness of thine iniquity, because thy sins were increased. Why criest thou for thy hurt? thy pain is incurable: for the greatness of thine iniquity, because thy sins were increased, I have done these things unto thee. Therefore all they that devour . thee shall be devoured; and all thine adversaries, every one of them, shall go into captivity; and they that despoil thee shall be a spoil, and all that prey upon thee will I give for a prey. For I will restore health unto thee, and I will heal thee of thy wounds, saith Jehovah, because they have called thee an outcast, saying, It is Zion whom no man seeketh after."
"Thy hurt is incurable ... I will heal thee of thy wounds ..." (Jeremiah 30:12,17). From the human standpoint, there was no remedy for the condition of Israel, but God would supply the healing and restoration which were impossible from any other source.

Notice how the metaphors are multiplied here. There is an incurable sickness; there is a terrible wound; there are no medicines available; there is a lawsuit and no one to plead the cause of the defendant; all of Israel's lovers have forsaken her!

"Thy lovers have forgotten thee ..." (Jeremiah 30:14). "These were the surrounding nations upon which Israel had relied for help against Babylon."[18]
"The greatness of thine iniquity . .. thy sins were increased ..." (Jeremiah 30:15). The terrible punishment which God decreed for Israel was fully justified and amply deserved by the apostate people.

Verse 18
"Thus saith Jehovah: Behold, I will turn again the captivity of Jacob's tents, and have compassion on his dwelling-places; and the city shall be builded upon its own hill, and the palace shall be inhabited after its own manner. And out of them shall proceed thanksgiving and the voice of them that make merry: and I will multiply them, and they shall not be few; I shall also glorify them, and they shall not be small. Their children also shall be as aforetime, and their congregation shall be established before me; and I will punish all that oppress them, And their prince shall be of themselves, and their ruler shall proceed from the midst of them; and I will cause him to draw near, and he shall approach unto me: for who is he that hath had boldness to approach unto me? saith Jehovah. And ye shall be my people, and I will be your God."
"I will turn again the captivity of Jacob's tents ..." (Jeremiah 30:18). The mention of tents here does not mean that most of the people were still nomads, dwelling in tents, because the parallelism stresses dwelling-places in the next line. These verses look to the time when Israel's punishment has been completed and a marvelous prosperity will return to them. "The prophet speaks of Judah here as a type of the Church, with Immanuel as her king."[19] The title of all four of the chapters here is "The New Covenant"; and the racial Israel hardly enters the picture at all.

"And the city shall be builded upon its own hill ..." (Jeremiah 30:18). "The Hebrew word here for `hill' means mound (of a ruined city) and corresponds to the Arabic `tell.' Notice how many place-names have this word: Tel Aviv (Ezekiel 3:15), Tel el-Amarna (in Egypt), Tel Assar (2 Kings 19:12), Tel Melah and Tel Harsha (Ezra 2:59)."[20] For ages, in the East, it was customary to build cities upon the ruins (the tels) of cities that had been destroyed in order to decrease the chance of floods and to strengthen fortifications.

"Their prince shall be of themselves, and their ruler shall proceed from the midst of them ..." (Jeremiah 30:21). It is the great prophecy of the Christ given by Moses in Deuteronomy 18:15 that explains these clauses. The Anchor Bible renders this whole verses thus:

"Their prince shall be one of their own,

Their ruler shall come from their midst;

And Him I'll permit to approach me.

For who otherwise would be so bold

As thus to approach me? Yahweh's word."

Keil tells us that the very words of this verse were used in Exodus 19:6 to denote the approach of Moses to Jehovah on Mount Sinai,[21] thus indicating the priesthood of the prince or ruler mentioned here. It would be difficult to frame a verse more specifically identifying the character of these verses as "Like unto Moses" than what is given here. Moses was priest and king, so is Jesus Christ. Moses was "from the midst of the brethren" even as he prophesied that Christ also would be from the midst of the brethren.

This picture of a ruler-priest finds its Old Testament type also in the example of Melchizedek in Psalms 110.

For these and other reasons we find here a clear prophecy of the Messiah. As Keil expressed it, "Herein is contained the truth, that the sovereignty of Israel, as restored, culminates in the kingdom of the Messiah."[22]
As Thompson noted, "The passage has a peculiarly Messianic ring to it."[23] One such evidence was pointed out by Henderson who wrote of the question asked by God Himself "Who would be so bold as to approach me? ... Such an approach had never been made before; the question is put as something altogether unique."[24]
Furthermore, both Henderson and Albert Barnes translate Jeremiah 30:21 thus, "And his Glorious One shall spring from himself."[25] Such terminology is exclusively applicable to the Messiah. Matthew Henry also concurred in this rendition.

Verse 23
"Behold the tempest of Jehovah, even his wrath, is gone forth, a sweeping tempest. It shall burst upon the head of the wicked. The fierce anger of Jehovah shall not return, until he have executed, and till he have performed the intents of his heart: in the latter days ye shall understand it."
Matthew Henry commented at length upon this revelation of the wrath of God, "as something very terrible, sudden, irresistible, hurtful and sure to accomplish God's will."[26]
God's purpose to destroy wickedness from before his presence will be executed with no less precision and power than the execution of his purpose to redeem and bless those who love him.

We have already met with these two verses in Jeremiah 23:19-20; and, of course, radical critics never miss an opportunity to scream "interpolation" or "gloss." We appreciate the marvelous way in which Keil demonstrated that the subtle differences in the two passages are extremely significant in the different contexts and that, "There is thus no good ground for considering these verses a later interpolation into the text."[27]
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Verse 1
JEREMIAH 31

THE NEW COVENANT
This is one of the most significant chapters in the entire Old Testament. However, we do not concur in the frequent scholarly attribution of the marvelous revelation herein to "the genius of Jeremiah," nor to the "superiority of his theology." God Himself, as frequently stated in this chapter, revealed these wonders to Jeremiah.

The first part of the chapter is a promise to the Northern Kingdom (Ephraim) that, due to their repentance and reformation they shall again be restored to their land and to their former favor in the eyes of God. These promises to Ephraim are recorded in Jeremiah 30:2-22; and the next large portion of the chapter applies the same marvelous prophecies of return, prosperity and favor to the Southern Kingdom. Some scholars seem to become almost ecstatic, reveling in the unification of the two ancient Israels, and in the restoration of their status as "the virgin Israel" (Jeremiah 30:4 and Jeremiah 30:21).

It is the conviction of this writer that verses Jeremiah 30:2-26 of this chapter are nothing more than the recital of the blessings that will be ultimately available to the whole Israel, along with everyone else on earth, "in the times of the Messiah."

It is impossible to construe these verses (Jeremiah 30:2-26) literally, because nothing even remotely resembling these predictions ever occurred in the historical racial Israel. The Northern tribes were never restored to "their land." They were never reunited with the Southern Israel. They never repented. They never returned to the literal Jerusalem to worship God. A few from the Northern tribes did return, as in the case of a few individuals from those tribes, who are mentioned in the New Testament, as for example Anna (Luke 2:36) of the tribe of Asher. Every one of the extravagant blessings mentioned here was nothing more than an agricultural symbol of some great spiritual reality that would be realized under the New Covenant.

The proposition that we encounter in most of the current commentaries is that God Himself could hardly wait to marry the scandalous old Whore Israel; and that God actually calls her "The Virgin Israel" in Jeremiah 30:4,21; but we are absolutely certain that such expressions could not have been applied by a prophet of God to the old Racial Israel which historically became actually worse than Sodom and Gomorrah (Ezekiel 16) and which shamelessly broke the Old Covenant, nullifying it absolutely.

Yes indeed, God did indeed marry the Virgin Israel in the New Covenant, but it was the New Israel! (See a full discussion of this in my commentary Vol. 2 of the minor prophets, pp. 49-67.) A total failure to understand the difference in the two Israels has confused the writings of a great many scholars. The designation of the Israel intended in these verses as "the Virgin Israel" makes it absolutely certain that it is the Israel which constitutes the Messianic kingdom which is meant. It is the church of Jesus Christ which is the "pure virgin" which is married to God in the person of Christ (2 Corinthians 11:1-3).

For these reasons, there is little reason to concern ourselves with any exhaustive explanations of the agricultural metaphors which abound in these first 26 verses. Their meaning is exactly the same as that of similar metaphors found so frequently in the Old Testament.

Jeremiah 31:1
"At that time, saith Jehovah, will I be the God of all the families of Israel, and they shall be my people."
The first phrase here ties the whole chapter to the times of the Messiah. Both the Northern and Southern Israels will be accepted in the kingdom of Christ, as will everyone else on earth who desires to serve God.

Verse 2
"Thus saith Jehovah, The people that were left of the sword found favor in the wilderness; even Israel when I went to cause him to rest. Jehovah of old appeared unto me, saying, Yea, I have loved thee with an everlasting love: therefore with lovingkindness have I drawn thee. Again will I build thee, and thou shalt be built, O virgin of Israel: again shalt thou be adorned with thy tabrets, and shall go forth in the dances of them that make merry. Again shalt thou plant vineyards upon the mountains of Samaria; the planters shall plant, and shall enjoy the fruit thereof. For there shall be a day, that the watchmen upon the hills of Ephraim shall cry Arise ye, and let us go up to Zion unto Jehovah our God."
"People that were left of the sword ..." (Jeremiah 31:2). Some see this as a reference to the deliverance from Egypt, and others suppose that it refers to the Israelites left after the destruction by Babylon. We prefer the latter understanding because, God did not call Israel to "rest" in the wilderness of Sinai, but commanded them to enter Canaan. Both explanations are acceptable.

The mention of Ephraim and Samaria in this paragraph show clearly that the Northern kingdom was meant.

Verse 7
"For thus saith Jehovah, Sing with gladness for Jacob, and shout for the chief of the nations: publish ye, and praise ye, and say, O Jehovah, save thy people, the remnant of Israel. Behold, I will bring them from the north country, and gather them from the uttermost parts of the earth, and with them the blind and the lame, the woman with child and her that travaileth with child together: a great company shall they return hither. They shall come with weeping; and with supplications will I lead them: I will cause them to walk by the rivers of waters, in a straight way wherein they shall not stumble; for I am a father to Israel, and Ephraim is my firstborn."
"Save thy people ..." (Jeremiah 31:7). This indicates that "eternal salvation" is the culmination of God's promises here. The remnant of Israel... (Jeremiah 31:7). This expression forbids any notion that the whole nation of apostate racial Israel were meant to be included in these glorious promises.

In both this and the preceding paragraphs, God assured Israel of his "everlasting love." With the utmost tenderness, God mentioned his fatherhood of Israel, and Ephraim's being his firstborn. None of this great and everlasting love belonged to racial Israel in any exclusive sense. These wonderful expressions of God's love are merely the Old Testament counterpart of the great New Testament principle, that "God so loved the world, that he gave his only begotten Son that whosoever believeth in him should not perish but have everlasting life" (John 3:16).

Verse 10
"Hear the word of Jehovah, O ye nations, and declare it in the isles afar off, and say, He that scattereth Israel will gather him, and keep him, as a shepherd doth his flock. For Jehovah hath ransomed Jacob, and redeemed him from the hand of him that was stronger than he. And they shall come and sing in the height of Zion, and shall flow unto the goodness of Jehovah, to the grain, and to the new wine, and to the oil, and to the young of the flock and of the herd: and their soul shall be as a watered garden; and they shall not sorrow any more at all. Then shall the virgin rejoice in the dance, and the young men and the old together; for I will turn their mourning into joy, and will comfort them, and make them rejoice from their sorrow. And I will satiate the soul of the priests with fatness, and my people shall be satisfied with my goodness, saith Jehovah."
The care of God for his Church in the New Israel of the Messianic kingdom is depicted here. In that age, there was no better way to enumerate these blessings than we find in the agricultural metaphors which abound in this chapter.

Verse 15
"Thus saith Jehovah: A voice is heard in Ramah, lamentation, and bitter weeping, Rachel weeping for her children; she refuseth to be comforted for her children, because they are not. Thus saith Jehovah, Refrain thy voice from weeping, and thine eyes from tears; for thy work shall be rewarded, saith Jehovah; and they shall come again from the land of the enemy. And there is hope for thy latter end, saith Jehovah; and thy children shall come again to their own border. I have surely heard Ephraim bemoaning himself thus, Thou hast chastised me, and I was chastised, as a calf unaccustomed to the yoke: turn thou me, and I shall be turned; for thou art Jehovah my God. Surely after that I was turned, I repented; and after that I was instructed, I smote upon my thigh: I was ashamed, yea, even confounded, because I did bear the reproach of my youth. Is Ephraim my dear son? is he a darling child? for as often as I speak against him, I do earnestly remember him still: therefore my heart yearneth for him; I will surely have mercy upon him, saith Jehovah."
The great emphasis in this paragraph is upon repentance and the tenderness and forgiveness by which true repentance shall be welcomed by the loving father.

This promise is not a picture of Ephraim's repentance, but a picture of the welcome that he would have received from God if he had repented. Over and beyond that, it emphasizes the necessity of repentance as a key element in the New Covenant to be announced a moment later. As Jesus expressed it twice in three lines, "Verily, verily, I say unto you, except ye repent, ye shall all likewise perish!" (Luke 13:3,5).

As far as the Northern Israel was concerned, there is no Biblical evidence whatever that any such wave of repentance as that suggested here ever happened.

Verse 21
"Set thee up waymarks, make thee guideposts; set thy heart toward the highway, even the way by which thou wentest, turn again, O virgin of Israel, turn again to these thy cities. How long wilt thou go hither and thither, O thou backsliding daughter? for Jehovah hath created a new thing in the earth: A woman shall encompass a man."
"O thou backsliding daughter ..." (Jeremiah 31:22). This refers to the actual condition of Israel. God here addressed her as "Virgin of Israel"; but that envisions her status at the time after she receives and obeys the Gospel of Jesus Christ. The glorious promises of the Messianic age most certainly cast their long shadows over these verses.

"A woman shall encompass a man ..." (Jeremiah 31:22). In a word, we agree with Matthew Henry who followed the patristic interpretation of this passage and referred it to "The Incarnation of Christ."[1] Yes, we are aware that practically all of the present crop of commentators reject this interpretation out of hand; but no better interpretation has ever been proposed; and practically all of the current generation of scholars admit that they do not have the slightest idea what the passage means. Moreover the objections that are offered to this very old and satisfactory understanding of the passage have no value at all. For example, Cheyne thought that it was impossible for this to refer to the Virgin Mary's bearing the Christ in her womb, because, he said, "The definite article for woman does not appear, as in Isaiah's promise that `The Virgin' shall conceive."[2] This objection has no weight because the great protoevangel of Genesis 3:15 likewise omits the definite article in the announcement that "The seed of woman" shall bruise the head of Satan, there being no definite article for woman.

Also, let it be noted that whatever is prophesied here, God called it a "new thing in the earth," a description that cannot possibly apply to any other explanation of this passage that we have ever seen; but it does apply to the virgin birth of the Son of God. Such explanations as, "The female shall protect the strong man, or the woman shall turn the man,"[3] or "a woman shall embrace a man,"[4] are certainly not any "new thing in the earth." Until the critics who do their best to remove every prophecy of the Son of God from the Old Testament can tell us what this passage means, we shall cling to the only explanation that has ever made any sense at all.

Verse 23
"Thus saith Jehovah of hosts, the God of Israel, Yet again shall they use this speech in the land of Judah and in the cities thereof, when I shall bring again their captivity: Jehovah bless thee, O habitation of righteousness, O mountain of holiness. And Judah and all the cities thereof shall dwell therein together, the husbandman, and they that go about with flocks. For I have satiated the weary soul, and every sorrowful soul have I replenished. Upon this I awaked, and beheld; and my sleep was sweet unto me."
"Upon this I awaked ..." (Jeremiah 31:26). God's revelation of this chapter had apparently come to Jeremiah in a dream, one of the "various means" (Hebrews 1:1) by which God of old spoke to the fathers by the prophets. This explanation was the one accepted by Lindblom.[5] The particular revelation that resulted in the dream's coming to an end was the prophecy of the return of the remnant of Israel from captivity in Babylon to Jerusalem and Judah and to the prosperity that would ensue. Much of that promised happiness and prosperity never materialized, because of the failure of the returnees to repent and turn wholeheartedly unto God, as revealed in some of the minor prophets, notably Micah.

Verse 27
"Behold, the days come, saith Jehovah, that I will sow the house of Israel and the house of Judah with the seed of man, and with the seed of beast. And it shall come to pass that, like as I have watched over them to pluck up and to break down and to overthrow and to destroy and to afflict, so will I watch over them to build and to plant, saith Jehovah. In those days they shall say no more, the fathers have eaten sour grapes, and the children's teeth are set on edge. But everyone shall die for his own iniquity: every man that eateth sour grapes, his teeth shall be set on edge."
"Behold the days come ..." (Jeremiah 31:27). It is amazing how often this or equivalent expressions such as "at that time," occur in this chapter, all of which point unerringly to the Age of Messiah for the fulfillment of the revelation recorded here.

"Thus saith Jehovah ..." (Jeremiah 31:27,28, etc.). Some nineteen times in the forty verses of this chapter this formula appears. The New Covenant that God is announcing here is radically different from anything ever heard of before; and this oft-repeated statement "thus saith Jehovah" was necessary. As Green said, "The sulking cynical captives would be skeptical; and therefore the announcement of it gets a heavy stamp of divine authority: `this is revelation!' "[6]
"I have watched over them to pluck up, etc. ..." (Jeremiah 31:28). This is a reference to what Jeremiah had written in Jeremiah 18:7-10; and if Israel would now truly believe and serve God, all of the great blessings would be poured out upon them.

"The fathers have eaten sour grapes, etc. ..." (Jeremiah 31:29). This seems to have been a popular proverb among the Israelites, because Ezekiel also mentioned it and based upon it a chapter regarding individual responsibility (Ezekiel 18). The people were using this saying, "To excuse themselves from responsibility for the predicament they were in, to pass the buck to their forbears, and ultimately to God."[7]
In the Messianic age to come, Jeremiah prophesies here that, "Men will no more accuse God of unrighteousness, as in the wicked proverb, but they will perceive that everyone has to suffer for his own guilt."[8]
Verse 31
THE NEW COVENANT
"Behold the days come, saith Jehovah, that I will make a new covenant with the house of Israel, and with the house of Judah."
In Vol. 10 (Hebrews) of the New Testament Commentaries, pp. 162-166, one may find additional commentary on the New Covenant. There were several covenants that God made. (1) There was a covenant with Noah (Genesis 6:18,9:9); (2) two covenants with Abraham (Genesis 17:2,10; 15:18ff); (3) the covenant of salt (Numbers 18:19; Leviticus 2:13); and (4) the covenant of the everlasting priesthood (Numbers 25:13). However, in Hebrews 8:6-7, this "new covenant" is contrasted with what is called "the first covenant," or "the old covenant," indicating that the new covenant would replace not merely those lesser covenants, but it would take the place of that covenant which was so great and comprehensive, overshadowing all others, that God called it the "first covenant." In short, it was designed to replace the entire religious system of the Jews, including the Decalogue, the priesthood, the sacrifices, the tabernacle ritual, the temple, and the temple services later developed, the statutes, judgments, and commandments, embracing the entire ceremonial and moral constitution of Judaism. Every student needs to identify which covenant was annulled and replaced by the new.

The old covenant identified:

(1) It was the one made with the "house of Israel and with the house of Judah." The mention of the house of Judah is significant, because it distinguished the "old covenant" from the covenant of the priesthood which was made with the house of Levi. It also indicated that all Israel, both the Northern and Southern Israels, were included in the New Covenant.

(2) The old covenant was the one that had the Decalogue in it as a basic component (Deuteronomy 4:13; Hebrews 9:4).

(3) The old covenant was the one God made with Moses (Exodus 34:2,28).

(4) It was the one God made at the time when Israel came out of Egypt, "in the day that I took them by the hand to bring them out of Egypt" (Jeremiah 31:32).

The nature of the new covenant. It partakes of the nature of all covenants, concerning which Keil declared that, "Every covenant which God concludes with men consists, on the side of God, the assurance of God's favors and blessings; and on the side of men, it binds them to the keeping of commandments laid upon them."[9]
Time when the new covenant was made. It was made upon the Cross of Jesus Christ when he became the "propitiation for our sins, and not for ours only, but for the sins of the whole world." It was announced upon the Day of Pentecost, exactly fifty days after the resurrection of the Son of God, and it became effective upon that day when three thousand Jews became "the Virgin Israel" accepted the terms of the New Covenant, and by their baptism into Christ, became thereby Charter Members of the New Israel, the Israel of God, the Spiritual Israel, that Other Israel, which succeeded the Old Israel, and is today the Only Israel of God.

MISCONCEPTIONS OF THE NEW COVENANT
We regret that some scholars have missed the truth regarding that New Covenant. Graybill, for example, said that, "The new covenant will not be a new law, the old law was good enough!"[10] The last clause here is a flat contradiction of Hebrews 8:6-7, which declares that if the old law had been faultless God would not have changed it. Furthermore, the notion that the New Covenant got rid of all law is a preposterous error. We have already noted that the "priesthood" was changed when Christ our High Priest was raised from the dead, eternally supplanting the Aaronic priesthood; and the author of Hebrews stated that, "The priesthood being changed, there is made of necessity a change also of the law" (Hebrews 7:12).

Furthermore, if there is no law of the gospel, or law of Christ, or law of the Spirit of life in Christ Jesus, then there is no such thing as sin, because "sin is the transgression of the law" (1 John 3:4).

Another gross error is the notion that the New Covenant was stated in the form of a question by Feinberg, "Does the New Covenant efface the distinction between Israel (racial Israel) and the Church (the New Israel)? The answer is a resounding no!"[11] This, of course, is a flat contradiction of Romans 10:12, which declares that "there is no distinction," not even between Gentiles and Jews; and, since Gentiles are in the Church, if one should suppose a distinction between Jewish Christians and Gentile Christians, it would mean that God has two classes of children in his Church, an utter impossibility.

In the New Covenant all special considerations and privileges of racial Israel were forever lost. Race, today, is totally unimportant, as regards salvation. No person whomsoever can be either saved or lost eternally, upon the basis of any racial consideration whatsoever.

Verse 32
"Not according to the covenant that I made with their fathers in the day that I took them by the hand to bring them out of the land of Egypt, which my covenant they brake, although I was a husband unto them, saith Jehovah."
"Which my covenant they brake ..." (Jeremiah 31:32). The significance of this is beyond all calculation. Israel did not merely strain the covenant, they broke it! Furthermore, there were not any of the promises of that covenant which were designed to be valid unless Israel refrained from breaking the covenant. Notice those tremendous "ifs" in Deuteronomy 28:1,15,58, etc. See Vol. 4 (Deuteronomy) in my commentaries on the Pentateuch. pp. 305-318.

"Salvation is possible only through the death of Christ; and this is the basis of the New Covenant; and all mankind is thus in view in this covenant."[12] All men of every race and nation are subject to it, with special privileges to none.

Tragically, racial Israel refused to accept this New Covenant and refused to obey it, which is a fact that is very hard for commentators to ignore. For many years, this writer believed that the sacred scriptures teach that, "Israel as a nation will ratify (and accept and obey) this new covenant, after `the full number of the Gentiles has come in' (Romans 11:25-27)."[13] We now deny that the scriptures teach this. The error was due to extensive tampering on the part of translators with Romans 11:15. It is true enough that the scriptures do not deny that such a conversion of racial Israel could occur, but there is absolutely no statement whatever that it will occur. See our extensive studies in this whole area in Vol. 6 (Romans) of the New Testament Series, especially at Romans 3 and Romans 11.

Verse 33
"But this is the covenant that I will make with the house of Israel after those days, saith Jehovah: I will put my law in their inward parts, and in their heart will I write it; and I will be their God, and they shall be my people."
Notice that God does not here state that he will cancel or no longer require his law to be observed, but that he will achieve the observance of his holy law by an utterly new method. That new method would be by the means of "the new birth" (John 1:3-7). A new heart would be created in obedient believers, and this would enable a more acceptable obedience to Divine Law. God never envisioned a time when his followers (even Christians) would be able to achieve perfect obedience; and therefore in the great injunction for Christians to pray, one finds the words, "Forgive us our sins, as we forgive those who transgress against us."

Nevertheless, the requirement of holiness is nowhere eliminated or cancelled in the New Testament, but the Lord specifically declared that, "Without holiness, no man shall see God" (Hebrews 12:14).

Verse 34
"And they shall teach no more every man his neighbor, and every man his brother, saying, Know Jehovah; for they shall all know me, from the least of them unto the greatest of them, saith Jehovah: for I will forgive their iniquity, and their sin will I remember no more."
"They shall teach no more every man his neighbor, etc. ..." (Jeremiah 31:34), Keil and a number of others thought that the principle of men teaching other men the truth about God was here nullified, "Because the sinner is placed in direct relationship with God through the Holy Spirit,"[14] but we know that Keil cannot possibly be correct in this, since Christ himself ordained that, "They shall all be taught of God" (John 6:45); and the Great Commission itself commanded that "all nations," "the whole creation," must be taught.

Of the dozens of scholars whose works we have been privileged to read, only George DeHoff gave the true explanation of what is meant here.

"Under the new covenant of Christ men are taught before they become Christians. Then they obey the gospel. Under the old covenant a child was a Jew as soon as he was born and had to be taught this fact after he was old enough to understand."[15]
The significance of this passage is very great. It means that no untaught person can be a Christian, hence no infants in the true sense are Christians. "Ye must be born again," Jesus said; and all infants have been born only once. Infant membership allows many unregenerated people to grow up in various churches without regard either to their faith or obedience, opening the gate for many outright unbelievers to gain and exercise power in some so-called Christian communions.

Another tremendous untruth sometimes imported into the doctrine of the New Covenant was announced by Payne Smith, as follows: "The Gospel cannot be a formal code guaranteeing certain blessings to those who obey it; because it begins with an offer of unconditional pardon: and it is in the sense of this full unmerited love which so affects the heart as to make obedience henceforth an inner necessity."[16]
Variations of this colossal error are today found in the writings of hundreds of commentators, If indeed, as Smith said, the Gospel is not something which men must obey, why did the greatest of the apostles declare that, "Christ shall be revealed from heaven in flaming fire with tens of thousands of his holy angels taking vengeance upon them that know not God, and them that obey not the Gospel of our Lord Jesus Christ?" (2 Thessalonians 1:8). If, as Smith said, the human heart is so impressed by unmerited, unconditional forgiveness that it will automatically obey God, why are there so many backsliding Christians?

Furthermore, there is not a line in the whole Bible that even hints that God's salvation is "unconditional." Did not Jesus Christ say, "He that believeth and is baptized shall be saved?" (Mark 16:16); and even there, baptism is by no means the only condition, but it stands as a synecdoche for the full catalogue of Christian obligations. Why cannot men think? If salvation is unconditional, God alone is responsible for the loss or salvation of every man who ever lived; but again, an apostle declared, "That every man must give an account of the deeds done in the body" (2 Corinthians 5:10). Let God be true and every man a liar!

The forgiveness of sins is the grand hallmark of the New Covenant. Never before in the history of mankind was there anything like it. When angels sinned, there was no forgiveness; when any of God's laws were ever violated, there was never any forgiveness; there is no forgiveness in nature; there was not even any forgiveness under the Mosaic Law. Why? Because, "It is impossible for the blood of bulls and goats to take away sin" (Hebrews 10:4). In all of those Old Testament passages where forgiveness of sins is promised, the reference is actually to the Messianic age.

Note also that God "remembers no more" the sins that are forgiven, an achievement that sinners themselves cannot accomplish.

Verse 35
"Thus saith Jehovah, who giveth the sun for a light by day, and the ordinances of the moon and of the stars for a light by night, who stirreth up the sea that the waves thereof roar; Jehovah of hosts is his name: If these ordinances depart from before me, saith Jehovah, then the seed of Israel also shall cease from being a nation before me forever. Thus saith Jehovah: If heaven above can be measured, and the foundations of the earth be searched out beneath, then shall I also cut off all the seed of Israel for all that they have done, saith Jehovah."
The perpetuity of God's Israel is assured by these verses; but it is most certainly the Spiritual Israel in Christ Jesus which dominates the passage. The racial Israel also is represented in the promise that their "seed," that is, not "all" of them shall be cut off, implying, of course, that the vast majority of racial Israel shall indeed be cut off because of rebellion against God. As Keil stated it, "That the whole of Israel cannot perish is no bolster for the sin of a single individual."[17]
In this connection, it should always be remembered that it was indeed the racial Israel that provided the nucleus of the Spiritual Israel in the person of the holy apostles and the first great ingathering of Christians. The essential truth in this is that Christ alone is the "True Vine" (John 15:1), that is, the True Israel, and that by virtue of their being "in Christ," in the "true Vine," in the "true Israel," the whole company of the redeemed throughout this dispensation are actually the Israel of God (Galatians 6:16).

Thus we see the absolute identity of the New Israel (composed of all Christians from every tribe, race and nation) with the old, in this manner achieving the perpetuity of Israel as promised in this chapter. As Paul expressed it in Galatians: "For as many of you as were baptized into Christ did put on Christ. There can be neither Jew nor Greek, there can be no male and female; for ye are all one man in Christ Jesus. And if ye are Christ's, then are ye Abraham's seed, heirs according to promise" (Galatians 3:27-29).

Verse 38
"Behold, the days come, saith Jehovah, that the city shall be built to Jehovah from the tower of Hananel unto the gate of the corner. And the measuring line shall go out further straight onward to the hill of Gareb, and shall turn about unto Goah. And the whole valley of the dead bodies and of the ashes, and all the fields unto the brook Kidron, unto the corner of the horse gate toward the east, shall be holy unto Jehovah; it shall not be plucked up, nor thrown down any more forever."
Although the name of "the city" to be rebuilt here unto Jehovah is not mentioned, there can be little doubt that Jerusalem is meant; but it is not the old Jerusalem; it is the New Jerusalem, "The Jerusalem which is above, which is our mother" (Galatians 4:24). There are many Old Testament passages which speak of this "rebuilt" Jerusalem, revealing many differences between the old Jerusalem and the New Jerusalem that cometh down out of heaven from God. It will be a city without walls; and, as this passage shows, it will be much larger than the old Jerusalem. Also, it shall, as Dummelow noted, "embrace vast areas that were once considered unclean."[18] This, of course, is a symbolical way of showing that the Gentiles shall be included in the inhabitants, along with Jews, and members of all nations.

Another difference between the old and the new Jerusalems is that there is no promise here of the rebuilding of the temple. Jeremiah had indeed prophesied the destruction of the temple; but the New Jerusalem needs no temple. God's people themselves are the "temple" (1 Corinthians 3:16).

We shall conclude the discussion of this great chapter with the following paragraph from C. F. Keil.

"This image of the New Jerusalem forms a very suitable conclusion to this chapter, which combines in one view both the deliverance from exile and the redemption by the Messiah. It announces the formation of the New Covenant in its beginnings when the Christian church was founded, but at the same time points to the completion of the kingdom of God under the new covenant, in order to show the whole extent of the salvation which the Lord prepares for his people who return to him."[19]
32 Chapter 32 

Verse 1
JEREMIAH 32

JEREMIAH PURCHASES A FIELD IN ANATHOTH
This chapter records another historical incident in the life of the prophet Jeremiah. The time was during the final months of the siege of Jerusalem which resulted in the final capture and destruction of the city and the deportation of the population to Babylon. Zedekiah was on the throne of Judah, this being in his tenth year as king, which was the eighteenth year of the reign of Nebuchadnezzar, that Isaiah 588-87 B.C. There is no point whatever in complaining that, according to the Babylonian method of reckoning the reign of kings, this was only the seventeenth year of Nebuchadnezzar. The Babylonians did not count the year of accession to the throne; but the Hebrews did.

George DeHoff noted that the siege, "Began the year before and apparently lasted eighteen months and twenty-seven days (2 Kings 25:18)."[1]
In the year preceding this chapter, "The siege had been lifted for a short while by the arrival near Jerusalem of an Egyptian army led by Pharaoh-Hophra (Jeremiah 44:30), the Apries of Herodotus, an ally of Zedekiah against Babylon (Ezekiel 17:15); but the Egyptians were either defeated quickly or decided to withdraw. In any case, the siege was promptly renewed with increased vigor";[2] and in the meanwhile, famine, and disease were daily rendering Jerusalem less and less able to defend itself.

At the time of this chapter, Jeremiah was a prisoner of Zedekiah, who, distressed by Jeremiah's prophecies concerning Jerusalem and its king, had imprisoned the prophet; but, at the time of the incident recorded here, Zedekiah had yielded to Jeremiah's request to be removed from the dungeon and had quartered him in the stockade area of the palace, where, it seems, Jeremiah enjoyed some privileges.

A broad outline of the chapter is: (1) a statement of the historical situation (Jeremiah 32:1-5); (2) Jeremiah was commanded to purchase a field in Anathoth, which he promptly did (Jeremiah 32:6-15); (3) perplexed by what God had commanded him to do, and perhaps entertaining some doubt, the prophet poured out a long prayer to God (Jeremiah 32:16-25); (4) God's first answer (Jeremiah 32:26-35; (5) God's second answer (Jeremiah 32:36-44).

Jeremiah 32:1-5
"The word that came to Jeremiah from Jehovah in the tenth year of Zedekiah king of Judah, which was the eighteenth year of Nebuchadnezzar. Now at that time the king of Babylon's army was besieging Jerusalem; and Jeremiah was shut up in the court of the guard, which was in the king of Judah's house. For Zedekiah king of Judah had shut him up, saying, Wherefore dost thou prophesy, and say, Thus saith Jehovah, Behold, I will give this city into the hand of the king of Babylon, and he shall take it; and Zedekiah king of Judah shall not escape out of the hand of the Chaldeans, but shall surely be delivered into the hand of the king of Babylon, and shall speak with him mouth to mouth, and his eyes shall behold his eyes; And he shall bring Zedekiah to Babylon, and there shall he be until I visit him, saith Jehovah: though ye fight with the Chaldeans, ye shall not prosper."
"Was besieging Jerusalem ..." (Jeremiah 32:2). The journey of Jeremiah to purchase that field in Anathoth did not take place during the brief lifting of the siege in the preceding year, but after the siege had been renewed.

"Wherefore dost thou prophesy ..." (Jeremiah 32:3). Zedekiah here repeated the prophecies of Jeremiah for which he had retaliated by casting the prophet into prison. It seems incredible that he would still have disbelieved Jeremiah after all the fulfillments of Jeremiah's prophecies which had taken place and were still taking place before his very eyes.

"There shall he be until I visit him ..." (Jeremiah 32:5) God's "visiting" a person sometimes signified his coming to "bless" the individual; but here it does not seem to indicate any such thing. Zedekiah's fate was much worse than that which usually befell defeated ancient kings. They slaughtered his sons before his eyes, and then put his eyes out, and carried him to Babylon where he died (1 Kings 25:2-7).

Harrison noted that this incident and others recorded here through Jeremiah 44 all happened during the kingship of Zedekiah.[3]
Verse 6
"And Jeremiah said, The word of Jehovah came unto me, saying, Behold, Hanamel the son of Shallum thine uncle shall come unto thee, saying, Buy thee my field that is in Anathoth; for the right of redemption is thine to buy it. So Hanamel mine uncle's son came to me in the court of the guard according to the word of Jehovah, and said unto me, Buy my field, I pray thee, that is in Anathoth, which is in the land of Benjamin; for the right of inheritance is thine; buy it for thyself. Then I knew that this was the word of Jehovah. And I bought the field that was in Anathoth of Hanamel mine uncle's son, and weighed him the money, even seventeen shekels of silver. And I subscribed the deed, and sealed it, and called witnesses, and weighed him the money in the balances. So I took the deed of the purchase, both that which was sealed, according to the law and the custom, and that which was open: and I delivered the deed of the purchase unto Baruch the son of Neriah, the son of Mahseiah, in the presence of Hanamel mine uncle's son, and in the presence of the witnesses that subscribed the deed of the purchase, before all the Jews that sat in the court of the guard. And I charged Baruch before them, saying, Thus saith Jehovah of hosts, the God of Israel; Take these deeds, this deed of the purchase which is sealed, and this deed which is open, and put them in an earthen vessel; that they may continue many days. For thus saith Jehovah of hosts, the God of Israel: Houses and fields and vineyards shall yet again be bought in this land."
"Then I knew that this was the word of the Jehovah ..." (Jeremiah 32:8). This does not mean that Jeremiah had doubted the word of Jehovah, but that now he had proof of it.

"The right of inheritance ..." (Jeremiah 32:8). This indicates that the Pentateuch was well known among the Jews of this period, and that many of its provisions were still being observed. The Book of Ruth tells of the marriage of Ruth the Moabitess, along with the redemption of a piece of land that had belonged to Ruth's husband. Leviticus 25:25 records the Mosaic law that was involved in such purchases.

"Baruch ..." (Jeremiah 32:12). This is the first mention of Baruch in Jeremiah. This man was the amanuensis of Jeremiah and was the scribe who actually wrote a great deal of the book, under the strict direction of Jeremiah.

"According to law and custom ..." (Jeremiah 32:11). This record of a purchase in Anathoth provides a valuable example of the legal phases of land purchase in those times. It is of interest that the placement of a copy of the original purchase agreement in an earthen vessel and the sealing of it was exactly the procedure that resulted in the preservation of the Dead Sea Scrolls.

"Seventeen shekels of silver ..." (Jeremiah 32:9). Jamieson and other writers have marveled that the price was so small.[4] Some have supposed that the shekels might have been gold instead of silver, but there is no excuse for changing the text. Despite the fact of the question's being of little importance, it should be noted that: (1) the field could have been small; (2) the year of Jubilee might have been near at hand, which, of course, would have drastically reduced the value; (3) its already being in possession of the Babylonians would have reduced the price; and (4) although the amount (17 shekels of silver) was calculated by Jamieson as about two pounds sterling (about $10.00)[5] at the time of his estimate, that sum might not have been as insignificant as it seems. "David paid only fifty shekels of silver for the threshing floor of Araunah, along with the oxen and implements that went with it; and long afterward thirty shekels purchased the potter's field with Judas' price for betraying the Lord."[6]
Verse 16
We have no patience at all with commentators who suggest that this prayer has been expanded with additions by "editors." Ridiculous! This is one of the greatest prayers ever uttered; and there is a tact and delicacy about it that are commendable beyond words!

Jeremiah simply could not understand why, under the circumstances, God had ordered him to buy the field. Therefore, he went to his knees and laid the whole problem before the Lord. Inherent in such an action was the silent pleading for God to explain to the prophet that which was utterly beyond his understanding. God answered him in detail. Jeremiah knew that God would understand, and he did not even frame his perplexity and his appeal in any formal petition.

Henderson's summary of this prayer is as follows:

"After expatiating on the Divine goodness to the Hebrew people, and contrasting therewith their ungrateful returns, he argues from the desperate condition of the circumstances, as attacked by the Chaldeans, the improbability of his ever coming to any enjoyment of his property."[7]
And yet, Jeremiah did not press, by even so much as a single word, what some would have called a gross injustice to himself. Think of it. Jeremiah knew that the captivity would last seventy years, that the city would be destroyed, along with the temple, and leveled with the ground, and that there appeared to be no way whatsoever by which the commanded purchase could ever benefit him. The subtle trust of Jeremiah in Jehovah, as exhibited in this prayer, is truly a marvel.

Verse 26
"Then came the word of Jehovah unto Jeremiah, saying, Behold, I am the God of all flesh: is there anything too hard for me? Therefore thus saith Jehovah: Behold. I will give this city into the hand of the Chaldeans, and into the hand of Nebuchadnezzar king of Babylon, and he shall take it: and the Chaldeans that fight against this city, shall come and set the city on fire, and burn it, with the houses, upon whose roofs they have burned incense to Baal, and poured out drink-offerings to other gods. to provoke me to anger. For the children of Israel and the children of Judah have done only that which was evil in my sight from their youth; for the children of Israel have only provoked me to anger with the work of their hands, saith Jehovah. For this city hath been to me a provocation of my anger and of my wrath from the day that they built it even unto this day; that I should remove it from before my face, because of all the evil of the children of Israel and of the children of Judah, which they have done to provoke me to anger, they, their kings, their princes, their priests, and their prophets, and the men of Judah, and the inhabitants of Jerusalem. And they have turned unto me the back and not the face: and though I taught them, rising up early and teaching them, yet they have not hearkened to receive instruction. But they set their abominations in the house which is called by my name, to defile it. And they built the high places of Baal, which are in the valley of the son of Hinnom, to cause their sons and their daughters to pass through the fire unto Molech; which I commanded them not, neither came it into my mind, that they should do this abomination, to cause Judah to sin."
The purpose of God's answer in this first segment of it is that of announcing his justice in the punishment coming upon Israel. Here is a shameful catalogue of their, abominations. Several things here are of particular interest.

"Jerusalem a provocation to God since the day they built it ..." (Jeremiah 32:31). Ever diligent to find "inaccuracies" in the Bible, some commentators point out that the Jews did not actually build Jerusalem; David captured it. Yes, yes; but Solomon was the first king to pour vast riches into the rebuilding of the city, and that alone entitles it to be said that "they built it"; and from that very reign began the long road to total idolatry for Israel. Solomon's seven hundred wives all wanted temples built to their pagan gods; and Solomon accommodated them. Thus the words are strictly true as they stand in the sacred text; and there is no need to say that, "The prophet means `from the earliest times.' "[8] Again, we would like to protest the affinity which scholars have for telling us "what the prophet meant," instead of "what the prophet said!" This is sometimes necessary, but the habit easily spills over into situations where it is not necessary at all.

"The high places of Baal, which are in the valley of the son of Hinnom ..." (Jeremiah 32:5). Note the close connection here between the high places of Baal and the horrible human sacrifices to Molech in the valley of the son of Hinnom. Baal worship is sometimes explained as being a lot more innocent than it actually was.

"Which I commanded them not ..." (Jeremiah 32:35). Today, there are some very aggressive and strident voices proclaiming that what God has not forbidden by specific commandment is allowable, in such matters as the appointment of women deacons and in the use of mechanical instruments of music in God's worship; but a passage like this indicates that "things which God has not commanded" are simply not allowable under any circumstances as elements of God's worship.

Verse 36
"And now therefore thus saith Jehovah, the God of Israel, concerning this city, whereof ye say, It is given into the hand of the king of Babylon, by the sword, and by the famine, and by the pestilence: Behold, I will gather them out of all the countries, whither I have driven them in mine anger, and in my wrath, and in great indignation; and I will bring them, again unto this place, and I will cause them to dwell safely. And they shall be my people, and I will be their God: and I will give them one heart and one way, that they may fear me forever, for the good of them, and of their children after them: and I will make an everlasting covenant with them, that I will not turn away from following them, to do them good; and I will put my fear in their hearts, that they may not depart from me, Yea, I will rejoice over them to do them good, and I will plant them in the land assuredly with my whole heart, and with my whole soul. For thus saith Jehovah: Like as I have brought all this great evil upon this people, so will I bring upon them all the good that I have promised them. And fields shall be bought in this land, whereof ye say, It is desolate without man or beast; it is given into the hand of the Chaldeans. Men shall buy fields for money, and subscribe the deeds, and seal them, and call witnesses, in the land of Benjamin, and in the places about Jerusalem, and in the cities of Judah, and in the cities of the hill-country, and in the cities of the lowland, and in the cities of the South: for I will cause their captivity to return, saith Jehovah."
These are glorious promises; but, alas, it appears that Israel never did learn the secret of Jeremiah 18:7-10, in which the prophet revealed that all of God's promises, whether of evil, or of good, were subject, absolutely, to the condition of whether or not Israel would truly turn to the Lord and worship him. Most of the wonderful things God promised here never occurred at all.

As outlined in the Book of Micah, the priesthood promptly corrupted the worship in the second temple, provoking even the cancellation of the covenant of Levi; and God even cursed their blessings and expressed the desire that the temple would be closed (See Malachi 2:1-9).

Furthermore, as time went on, in those long centuries before Christ was born, the whole Jewish nation fell into apostasy again, resulting in their judicial hardening, along with the hardened nations of the Gentiles; and, according to Paul, the Jews became as reprobate as the Gentiles themselves. The name of God was blasphemed among the Gentiles because of the shameful conduct of the Jews (Romans 2:24). Their temple with its operators, the three false shepherds of Zechariah 11:8, namely the Pharisees, the Sadducees, and the Herodians was denominated as a "den of thieves and robbers" by the Christ himself; and the grand climax of Jewish wickedness came when they rejected the Messiah himself and manipulated his crucifixion by suborned testimony, political intimidation, and mob violence.

Therefore, history has recorded no fulfillment whatever of the prosperity of the post-exilic captives from Babylon. They deserved no prosperity, and they received none.

It is a shame that some commentators simply cannot get it out of their minds that God's promises to Israel were in some mysterious manner irrevocable and eternal. One may only wonder if they ever read Jeremiah 18:7-10, Note this from Feinberg. He identified the new covenant as a renewal of the old covenant, writing that, "The covenant bond between God and his people will be renewed, and they will walk in righteousness ... The covenant will never again be broken; the promise of restoration (Jeremiah 32:41) is just as certain as the prediction of punishments."[9]
Of course, that is what should have happened; but it didn't!

God's punishment of Israel for the rejection of Christ was executed within a generation after the event. The nation was brutally destroyed by Vespasian and Titus in A.D. 70; 1,100,000 people were executed, and Josephus even gives the names of the towns and villages supplying the totals for that incredible destruction; thirty thousand young men were crucified upon crosses adorning the walls of Jerusalem; their temple was destroyed never to be rebuilt, the whole Mosaic system of daily sacrifices, along with the institution of the priesthood and the high priest disappeared forever.

But what about that "covenant" mentioned in Jeremiah 32:40? As Cheyne said, "It is the New Covenant of Jeremiah 31 ."[10] Payne Smith, Albert Barnes, and many others concur in this identification of the covenant here as "The New Covenant of Jeremiah 31 ." In truth, the very fact of its being called an "everlasting covenant," along with the declaration that it shall never be broken, either on the part of God or on the part of his people, identifies it as the New Covenant; because that first covenant was indeed violated, not by God, but by his people. The notion that Racial Israel would never break the covenant (the old one) again is foreign to everything in the entire Bible. The prophecy here (in Jeremiah 32:40) that God's people will not again break his covenant has been fulfilled by the continuity of the Christian faith upon earth; and, "In these two conditions, that neither God nor his people shall break the New Covenant, lies the certainty of the eternal duration of that covenant."[11]
Then, what about those people on earth who do indeed violate the teachings of Christ? Nevertheless, the covenant is not broken as long as there are faithful souls in the world who cling to the truth of God and obey it. This prophecy here assures the continuity of that condition. The great improvement of this arrangement over the old covenant is at once evident. This means that there will be faithful Christians on earth till the end of time. Christ's question in Luke 18:8 does not deny this, but may indicate the scarcity of them at the time of the Second Coming.
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Verse 1
JEREMIAH 33

THE RIGHTEOUS BRANCH; THE MESSIAH
Much of this chapter is challenged by the critics who point out that Jeremiah 33:14-26 are missing from the LXX, and that the apparent prophecies of the endless succession of a Davidic line of kings and a restoration and perpetual continuity of the Levitical priesthood with its countless sacrifices are totally contrary to other prophecies given through Jeremiah.

Jeremiah did indeed prophesy the final end of the Davidic line of kings in Jeremiah 22:30, where Coniah was designated as the very last of the Davidic succession; and he also prophesied the termination of the whole Levitical system in Jeremiah 3:16.

Furthermore, the New Testament emphatically teaches that, "No king of the family of David shall reign, except the Messiah, and that the seat of his government is not an earthly, but a heavenly throne (Luke 1:23,33; Psalms 89:37 KJV)."[1]
Likewise, regarding any such literal priesthood as that of the Levites, the New Testament is equally emphatic. "The Levitical services have been forever abrogated by the unchanging and unceasing priesthood of Jesus Christ (Hebrews 7:12-28)."[2]
The problem, then, is what to do with the apparent contradiction of such undeniable and eternal truth by the seeming affirmation in this chapter of a new line of Davidic monarchs on the throne in Jerusalem, and a permanent reestablishing of the Levitical priesthood after the return from the captivity.

There are two ways to solve the problem: (1) deny the authenticity of the chapter and credit it as a commentary not written by Jeremiah, but by someone else afterward, or (2) take the passage as a type of Messianic blessings, written in terminology that would have encouraged the returnees from Babylon. To this writer (2) is by far the preferable solution. The following exposition by Payne Smith, which is given in full under Jeremiah 33:17-18, below, follows this path of explanation, which we believe to be correct. The fact of the whole chapter's being absolutely Messianic supports this view.

The chapter falls into these divisions: the siege of Jerusalem actually in progress (Jeremiah 33:1-5); the destruction of the city and the ensuing captivity will not nullify God's ultimate forgiveness and blessing (Jeremiah 33:6-9); future blessings enumerated (Jeremiah 33:10,11); more blessings recounted (Jeremiah 33:12,13); the promise of the Messiah, the Righteous Branch, and apparently, the restoration of a Davidic monarch upon the earthly throne, and the perpetual restoration of the Levitical priesthood (Jeremiah 33:14-18); the infinite multiplication of the seed of David and of the Levitical priests (Jeremiah 33:19-22); the perpetual nature of the promise to David and to the patriarchs Abraham, Isaac and Jacob (Jeremiah 33:23-24).

Jeremiah 33:1-5
THE SIEGE OF JERUSALEM IN PROGRESS
"Moreover the word of Jehovah came unto Jeremiah the second time, while he was yet shut up in the court of the guard, saying, Thus saith Jehovah that doeth it, that formeth it to establish it; Jehovah is his name: Call unto me, and I will answer thee, and will show thee great things, and difficult, which thou knowest not. For thus saith Jehovah, the God of Israel, concerning the houses of this city, and concerning the houses of the kings of Judah, which are broken down to make a defense against the mounds and against the sword; while men come to fight with the Chaldeans, and to fill them with the dead bodies of men, whom I have slain in mine anger and in my wrath, and for all whose wickedness I have hidden my face from in this city:"
"Jehovah that doeth it ..." (Jeremiah 33:2). Some have supposed this to be a reference to the Creation; but it appears more logical to see it as a reference to the destruction of Jerusalem then in progress.

"Houses which are broken down ..." (Jeremiah 33:4). Due to difficulties in the text, some have supposed the destruction here to be connected with the demolition of houses by the army of the invaders; but our translation indicates that the houses were destroyed to provide materials for the erection of mantelets (Nahum 2:5) or mounds with which to oppose the invading Babylonians. We do not see the difference as a problem, because houses were in all probability destroyed by both the defenders and the invaders. Thus the text is true no matter which translation is used; it is true both ways.

"To fill them with the dead bodies of men ..." (Jeremiah 33:5). This was due to the fact of there being no time to bury the dead. All of the houses emptied of their residents due to military operations, whether of the defenders or the invaders, were used to stack the dead. The passage, due to textual uncertainties, "remains enigmatical."[3]
Verse 6
GOD'S PROMISE OF FUTURE BLESSINGS
"Behold, I will bring it health and cure, and I will cure them; and I will reveal unto them abundance of peace and truth. And I will cause the captivity of Judah and the captivity of Israel to return, and will build them, as at the first. And I will cleanse them from all iniquity, whereby they have sinned against me; and I will pardon all their iniquities, whereby they have transgressed against me. And this city shall be for me for a name of joy, for a praise, and for a glory, before all the nations of the earth, which shall hear all the good that I do unto them, and shall fear and tremble for all the good and for all the peace that I procure unto it."
This passage is Messianic, as proved by the "forgiveness of sins" promised in Jeremiah 33:8. Also, it should be noted that it is not the impressiveness of the literal city of Jerusalem that will constitute the joy and praise and glory of God, but it will be "a name" (Jeremiah 33:9), should we say merely "a name?" Certainly it is true that today, the only connection that the Messianic kingdom has with literal Jerusalem is the "name of it," heaven itself being called in the New Testament, "The New Jerusalem"; and the spiritual mother of all Christians, being, in no sense whatever, a literal earthly city of any kind, much less, an earthly Jerusalem, but "the Jerusalem which is above, which is free, which is our mother" (Galatians 4:26).

Another proof that we are here confronted with Messianic prophecies is seen in the fact that both the Northern and Southern Israels (Jeremiah 33:7) are promised a share in the blessings, an indication that all Jews of whatever tribe will have access to the New Covenant, along with all others of the human race, and upon the same terms.

Verse 10
FUTURE BLESSINGS ENUMERATED
"Thus saith Jehovah, Yet again there shall be heard in this place, whereof ye say, It is waste, without man and without beast, even in the cities of Judah, and in the streets of Jerusalem, that are desolate, without man and without inhabitant and without beast, the voice of joy and the voice of gladness, the voice of the bridegroom and the voice of the bride, the voice of them that say, Give thanks to Jehovah of hosts, for Jehovah is good, for his lovingkindness endureth forever; and of them that bring sacrifices of thanksgiving into the house of Jehovah. For I will cause the captivity of the land to return as at the first, saith Jehovah."
Since this was written while the siege was still in progress, while Zedekiah was still on the throne, and while Jeremiah was still a prisoner in the court of the guard, we have here the predictive prophecy of what will ultimately be said concerning the desolation of the city.

Also, here are very encouraging prophecies about the ultimate restoration and prosperity of the city.

In Psalms 106:1; Psalms 107:1; Psalms 108:1; and Psalms 136:1, some of the words of this passage are incorporated into the Psalms; and, "From this we gather that they became a regular part of the liturgical worship in the Jewish temple."[4]
Verse 12
MORE BLESSINGS ENUMERATED
"Thus saith Jehovah of hosts, Yet again shall there be in this place, which is waste, without man and without beast, and in all the cities thereof, a habitation of shepherds causing their flocks to lie down. In the cities of the hill-country, in the cities of the lowland, and in the cities of the South, and in the land of Benjamin, and in the places about Jerusalem, and in the cities of Judah, shall the flocks again pass under the hands of him that numbereth them, saith Jehovah."
The contrast between Jeremiah 33:10,11 and Jeremiah 33:12,13 emphasizes the great prosperity that is promised for Judah after their return from captivity, these blessings being typical of the great spiritual blessings under the Messiah. "Strangely enough, the Targum has a Messianic interpretation here and substitutes the word `Messiah' for the one counting the sheep."[5] This at least indicates that from of old the whole chapter has been understood as Messianic.

Verse 14
MESSIAH THE BRANCH IS PROMISED
"Behold, the days come, saith Jehovah, that I will perform the good word which I have spoken concerning the house of Israel and the house of Judah. In those days, and at that time, will I cause a Branch of righteousness to grow up unto David; and he shall execute judgment and righteousness in the land. In those days shall Judah be saved, and Jerusalem shall dwell safely; and this is the name whereby she shall be called: Jehovah our righteousness. For thus saith Jehovah: David shall never want a man to sit upon the throne of the house of Israel; neither shall the priests of the Levites want a man before me to offer burnt-offerings, to burn meal-offerings, and to do sacrifice continually."
As noted in the chapter introduction, the only difficulty here is the apparent promise of the perpetual succession of his descendants upon the throne of David and also that of the permanent, unending restoration of the Levitical priests with their animal sacrifices, events which are denied absolutely by other passages of the Word of God. We have rejected the device which would remove this passage from God's Word; and the best explanation of the true meaning, as we see it, is that of Payne Smith.

"The solution is probably as follows. It was necessary that the Bible should be intelligent to the people at the time when it was written, and in some degree to the writer. Neither writer nor the reader needed to know the whole meaning, but it must have had some meaning to them. But language can never rise above the ideas of the time; for words are merely symbols, taken at first from external objects, but gradually elevated and made to express mental emotions and spiritual conceptions. The Jew therefore could use only such symbols as he possessed; and in describing the perfections of the Christian Church, he was compelled to represent it as the state of things under which he had lived, freed from all imperfections. Thus we can form no idea of Deity except as a man freed from all human weakness ... So here; the Davidic kingdom and the Levitical priesthood are symbols that represented to the Jew all that was most dear to his heart in the state of things under which he lived."[6]
The limitation of language itself has been frequently mentioned in my series of commentaries. "The waters above the firmament" in the Creation narrative, for example, actually refer to "moisture in the atmosphere, or clouds"; but the Jews had no word for "vapor"; therefore, the waters (liquid) were beneath the firmament, and the waters (vapor) were above the firmament.

Also, read the description of the New Jerusalem in Revelation's last two chapters. "Transparent gold" is an impossibility.

Language often breaks down as an inadequate vehicle for the conveyance of the thoughts of God; and so we believe is the case here. The continuity of a succession of rulers on the literal throne of David and the perpetual ministrations of the Levitical order in their offerings of burnt-offerings, etc., represented to the Jew the full and perpetual restoration of his national life, along with freedom from oppressive foreign rule, and restoration of all the rights and privileges of his holy religion: Furthermore, it was impossible for the Jewish mind to have comprehended such marvelous blessings apart from such promises as are found in these five verses.

Nevertheless, we believe that the words are also literally true when properly understood. How about all of those "kings" and "priests" which are promised here? They are those who have been loosed from their sins and cleansed in the blood of Christ. "Unto him that loved us, and washed us from our sins, in his own blood, and made us kings and priests unto God and his Father; to him be glory and dominion forever and ever. Amen." (Revelation 1:5,6, KJV).

KINGS AND PRIESTS UNTO GOD
These are Christians, called by the apostle Peter "a royal priesthood" (1 Peter 2:9), and of whom the prophecy declares that "They live and reign with Jesus Christ a thousand years!" (Revelation 20:6). And just who are these? They are those who participated in the "first resurrection." They are those who experienced the new birth (Revelation 20:5).

And how about those "sacrifices" which are to be offered perpetually? "Ye (Christians) ... are a spiritual house, a royal (or holy) priesthood, to offer up spiritual sacrifices, acceptable to God through Jesus Christ" (1 Peter 2:5).

And the burnt-offerings ... what about them? When the true sacrifice for sins, even Christ our Lord, died upon Calvary, the whole institution of animal sacrifices perished forever, never to be renewed. Therefore the perpetual sacrifices mentioned here refer not to burnt offerings, etc, but to "spiritual sacrifices," as indicated in the above paragraph. And exactly what are those spiritual sacrifices? They are the songs, the prayers, the charities, the good deeds, the faithful lives of true Christians. They are described in Hebrews.

"Through him (Christ) then let us offer up a sacrifice of praise to God continually, that is, the fruit of lips that make confession to his name. But to do good and to communicate forget not; for with such sacrifices God is well pleased" (Hebrews 13:15-16).

These New Testament passages clear up completely any problems that are alleged to appear in these verses. Again we have proof that when radical critics wish to expunge some verse or some chapter from the Bible, it is merely because they cannot understand the passage; and for many of them, their failure is due to their apparent ignorance of everything in the New Testament.

THE RIGHTEOUS BRANCH
"I will cause a Branch of righteousness to arise unto David ..." (Jeremiah 33:16). This prophecy parallels that of Jeremiah 23:1-8. (See notes on this above). It is amazing that "Jehovah Our Righteousness," which is given there as the name of the Righteous Branch (The Messiah), appears here as the name of Jerusalem. This is no contradiction, because the New Jerusalem is the Church of God, completely identified with the True Israel who is Jesus Christ, a truth which becomes crystal clear in the New Testament. This designation of Jerusalem as "Jehovah Our Righteousness" makes it mandatory to read "Jerusalem" here as "The New Jerusalem." All will admit the total impropriety of associating a name like that with the literal earthly Jerusalem.

Although his prophecies of the Messiah are not as extensive as those of Isaiah, Jeremiah nevertheless often spoke of the coming of the Messiah. "He spoke of the Messiah as `The Spring of Living Waters' (Jeremiah 2:13), `The Good Shepherd' (Jeremiah 23:4; 31:10), `The Righteous Branch' (here and in Jeremiah 23:5f), `The Redeemer' (Jeremiah 50:34), `The Lord Our Righteousness" (Jeremiah 23:6), `David the King' (Jeremiah 30:9), and as `The Agent of the New Covenant' (Jeremiah 31:31-34)."[7]
Thus, we find no fault whatever with what the holy prophet has written here; and we believe that the full understanding of it is clear enough in the marvelous words of the New Testament. The literal interpretation which sees here a promise, not of One Davidic King alone, namely the Messiah, "but a series of Davidic descendants to occupy the throne of David"[8] is incorrect. As Jellie noted, "It was impossible, and now is impossible, to restore: (1) either a literal reign of David's descendants or (2) the Levitical priesthood, for two reasons: (a) Their genealogical tables have been irrecoverably lost, and (b) nothing short of a direct decision from God Himself could distinguish the descendants of David or Levi from the descendants of any other of the twelve tribes of ancient Israel."[9]
Furthermore, it should be particularly noted that this chapter says nothing at all about any "succession" of Davidic kings, or any series of such rulers, but that he shall have "a son to reign upon his throne." That son is the Son of God, the Messiah. But how about the plurality that seems to be here implied? Well, Christ himself said of the Twelve Apostles, "Ye shall sit upon twelve thrones judging the twelve tribes of Israel" (Matthew 19:28), a reference, of course, to the spiritual authority of the Apostles in God's Church.

Verse 19
PROMISE OF INNUMERABLE DESCENDANTS
"And the word of Jehovah came to Jeremiah, saying, Thus saith Jehovah: If ye can break my covenant of the day, and my covenant of the night, so that there shall not be day and night in their season; then may also my covenant be broken with David my servant, that he should not have a son to reign upon his throne; and with the Levites the priests, my ministers. As the host of heaven cannot be numbered neither the sand of the sea measured; so will I multiply the seed of David my servant, and the Levites that minister unto me."
"The promise of an innumerable posterity once given to the patriarchs, as in Genesis 13:16; 55:5; 22:17, etc., is here applied to the descendants of David and to the number of God's ministers."[10] This means that the numbers of people who will serve the Messiah shall indeed be, "A great multitude which no man could number, out of every nation and all tribes and peoples' and tongues" (Revelation 7:9).

And how are all these "descendants of David?" By virtue of all Christians being "in Christ," they are thereby sons of David and also sons of Abraham (Matthew 1:1; Galatians 3:29). Also, we have already noted how all Christians are priests unto God.

Verse 23
PERPETUAL NATURE OF GOD'S PROMISES
"And the word of Jehovah came to Jeremiah, saying, Considerest thou not what this people have spoken, saying, The two families which Jehovah did choose, he has cast them off? thus do they despise my people, that they should be no more a nation before them. Thus saith Jehovah: If my covenant of day and night stand not, if I have not appointed the ordinances of heaven and earth; then will I also cast away the seed of Jacob, and of David my servant, so that I will not take of his seed to be rulers over the seed of Abraham, Isaac, and Jacob: for I will cause their captivity to return, and will have mercy upon them."
"Take of his seed to be rulers ..." (Jeremiah 33:26). That there will indeed be of the seed of David (Christians) those who will be rulers (plural) over the seed of Abraham (once racial Israel, but now all Christians everywhere) is an unwavering promise of God; and, at this very moment it is being fulfilled all over the world in the Apostles of Christ and in all Christians who are "reigning with Christ."

Things looked very dark indeed for Israel at this sad juncture in their lives. They were about to be deported into a shameful exile in Babylon for a period of seventy years. All of their ancient glory which they remembered from the Solomonic empire had been blotted out forever; and, for many of the people, it seemed like the end of all hope. But God knew what he was doing. Descendants of David would indeed return from the captivity; and, in the fullness of time, Mary the betrothed wife of Joseph, one of the descendants of David through Nathan, would lay the infant Messiah in the Bethlehem manger!

34 Chapter 34 

Verse 1
JEREMIAH 34

SLAVES EMANCIPATED AND ENSLAVED AGAIN
This chapter features two prophecies: (1) There is the announcement of a conditional prophecy for Zedekiah (Jeremiah 34:1-8), offering that king certain blessings on condition of his surrender to Babylon. (2) There is the prophecy of doom for the population of Jerusalem as a just reward of their emancipation of slaves according to God's Word in a mocking, hypocritical ceremony enacted in the sacred temple itself, followed at once by their treacherous, perfidious and shameless cancellation of the emancipation and their enslavement of their former slaves again.

There could have been no better justification of God's terrible punishment of the Chosen People than the events recorded in this chapter. In every way, they completely deserved all the sorrows that came upon them.

Regarding the date of the chapter, it is accurately revealed by the historical situation in which it is set. "Both of these prophecies belong to the first period of the final siege of Jerusalem, probably the ninth year of Zedekiah the king."[1] "That year was 589-588 B.C."[2]
Jeremiah 34:1-5
THE PROPHECY REGARDING ZEDEKIAH
"The word which came unto Jeremiah from Jehovah, when Nebuchadnezzar king of Babylon, and all his army, and all the kingdoms of the earth that were under his dominion, and all the peoples were fighting against Jerusalem, and against all the cities thereof, saying, Thus saith Jehovah, the God of Israel, Go, and speak to Zedekiah king of Judah, and tell him, Thus saith Jehovah, Behold, I will give this city into the hand of the king of Babylon, and he shall burn it with fire: and thou shalt not escape out of his hand, but shall surely be taken, and delivered into his hand; and thine eyes shall behold the eyes of the king of Babylon, and he shall speak with thee mouth to mouth, and thou shalt go to Babylon. Yet hear the word of Jehovah, O Zedekiah king of Judah: Thus saith Jehovah concerning thee, Thou shalt not die by the sword; thou shalt die in peace; and with the burnings of thy fathers, the former kings that were before thee, so shall they make a burning for thee; and they shall lament thee, saying, Ah Lord! for I have spoken the word, saith Jehovah."
"All the kingdoms of the earth ..." (Jeremiah 34:1) This is a reference to the composite nature of Nebuchadnezzar's army, which was made up of numerous detachments from the many nations that had submitted to Babylon. Nebuchadnezzar as the suzerain overlord of all those countries had the right to demand troops of all of them to aid in his fight against enemies. He even had that right over Zedekiah who had at this juncture of events rebelled against him.

"And against all the cities thereof ..." (Jeremiah 34:1). This refers to the surrounding cities in Palestine which were fortified towns and would of necessity be captured prior to the assault against Jerusalem the major stronghold. Lachish and Azekah (Jeremiah 34:7) were the last two of these to hold out against the Chaldeans.

"Thou shalt not escape out of his hand ..." (Jeremiah 34:3). This meant that Zedekiah would most certainly he required to give an account to Nebuchadnezzar his overlord, with whom he had negotiated a covenant of obedience, in all probability "cutting a covenant" after the pattern of that mentioned in Jeremiah 34:18, below, and entailing the most terrible consequences upon its violation by the vassal.

"Yet ... thou shalt not die by the sword ... but in peace ..." (Jeremiah 34:4). The very word "yet" in this passage seems to hold out a certain hope for Zedekiah, always contingent, of course, (See Jeremiah 18:7-10) upon his obedience to God's command to deliver the city at once into the hands of his overlord. Whether or not this is actually the true understanding of this place does not appear absolutely certain to this writer; but Barnes, and many others, hold this view.

The city was doomed and Zedekiah's capture was assured, but he was still in a position to procure good terms; and the prophet here laid before him the alternative; but Zedekiah with all the obstinacy of a weak man chose to continue the war, and lost: (1) the kingdom; (2) his eyesight; and (3) his liberty.[3]
This view, in effect, denies that the prophecy here was fulfilled, due to Zedekiah's violation of the condition implied in the prophecy itself. Ash, Dummelow, and others concur with Barnes in this understanding. Dummelow submits as proof of this interpretation that, "Although the key condition of Zedekiah's surrender is omitted in this chapter, it is emphatically stated in Jeremiah 38:17."[4] We accept this understanding of the place and note that, in addition to the benefits to Zedekiah which were conditionally promised here, the lives of his sons would also have been spared if he had obeyed the word of the Lord (Jeremiah 38:17ff).

"Thou shalt die in peace ..." (Jeremiah 34:5). How could one die in peace, after his sons were slain before him, and after he had been blinded, enslaved, and deported to Babylon where he died? We agree with Matthew Henry that one may "die in peace, even though in prison,"[5] and also that to die in peace might have referred to his attaining "peace with God," as did Manasseh at the end of his life. Others have also suggested that, when contrasted with the death of Jehoiachim who died unmourned, receiving the burial of an ass, Zedekiah did indeed "die in peace." If so, then this part of the prophecy was unconditional.

"With the burnings of thy fathers, etc., ..." (Jeremiah 34:5). The Jews never had a custom of cremation, and this refers to the lighting of bonfires upon the death of a beloved monarch, spices also being added to the burning faggots in such lamentations. The expression "Ah Lord" was the customary exclamation upon the death of a king. Barnes and others thought this promise of that kind of a burial for Zedekiah was a pledge (if he had obeyed the Lord) of a successful tenure on the throne of Jerusalem as a vassal of Babylon. However, it is by no means impossible that the captive Jews in Babylon would have been allowed thus to honor their deceased monarch. Still, we favor the view of this whole prophecy as conditional and the conclusion that it was not fulfilled because Zedekiah violated the conditions in it.

Verse 6
TIME WHEN THIS WAS PROPHESIED
"Then Jeremiah the prophet spake all these words unto Zedekiah king of Judah in Jerusalem, when the king of Babylon's army was fighting against Jerusalem, and against all the cities of Judah that were left, against Lachish and against Azekah; for these alone remained of the cities of Judah as fortified cities."
It is a marvelous fact that the details of this siege of Jerusalem by Nebuchadnezzar have been strikingly confirmed by the spade of the archaeologist within our very generation. "The Mari letters and the Lachish Ostraca (broken pieces of pottery with inscriptions upon them) have been uncovered in the ruins of Lachish during the years 1935-1938, and have been positively dated in this very year of the final siege of Jerusalem."[6] "These treasures were discovered by the Wellcome-Marston Expedition."[7]
"Lachish and Azekah ..." (Jeremiah 34:7). These were important fortified towns, which longer than any others except Jerusalem itself, resisted the Chaldean army. Lachish, at one time, had been larger than Jerusalem itself, and according to the Lachish Letters was the last to surrender prior to the fall of Jerusalem. Lachish was located 23 miles southwest of Jerusalem, and Azekah was eleven miles north of Lachish. Letter No. 4 deals with the very time when this prophecy was written by Jeremiah.

It records urgent military messages from the commander of Jerusalem's defenders to the garrison commander in Lachish, saying, "Let my lord know that we are watching the signals of Lachish (the smoke signals), according to all the indications which my lord has given; for we cannot see Azekah (evidently Azekah had fallen)."[8]
There are also mentioned in these letters a half dozen names, including that of the father of Baruch, which are also found in this section of Jeremiah. Now, not for a moment, do we suppose that anything in the Bible needs to be confirmed either by pagan writers, or by fragments digged up from ancient ruins; but it is interesting and encouraging indeed to find that the deeper the spade of the archaeologist goes, the more is the proof of the truth of every word in the Holy Bible verified.

"This prophecy was given just a short time before Letter IV was written,"[9] because Azekah had not yet fallen (Jeremiah 34:7).

Verse 8
SLAVES FREED AND PROMPTLY ENSLAVED AGAIN (JER. 34:8-22)
"The word that came unto Jeremiah from Jehovah, after that the king Zedekiah had made a covenant with all the people that were at Jerusalem, to proclaim liberty unto them; that every man should let his man-servant, and every man his maid-servant, that is a Hebrew or a Hebrewess, go free; that none should make bondmen of them, to wit, of a Jew his brother. And all the princes and all the people obeyed, that had entered into the covenant, that everyone should let his man-servant, and everyone his maid-servant, go free, that none should make bondmen of them any more; they obeyed, and let them go."
As evident later in the chapter, this solemn covenant was entered into in the holy Temple itself, and was witnessed by the priesthood and attested by all of the appropriate ceremonies.

"Made a covenant ..." (Jeremiah 34:8,10). Evidently, the covenant here resembled that of Genesis 15:2, in which one or more birds or animals or both were cut in half, and the contracting parties walked between the divided portions of the living creatures that were slain, thus calling all men and God Himself to witness that any violator of the solemn agreement entered into by this ceremony would himself be destroyed after the manner of the slain creatures.

"They obeyed, and let them go free ..." (Jeremiah 34:11). In the abbreviated account here, it is not clear whether or not the Jews freed all of their slaves, or only those who were being kept in bondage contrary to the Law of Moses; but, in any case, the number of manumissions must have been very considerable, as "all the princes and the people" entered into the covenant to do so.

Again the existence of the Pentateuch, and the Jews' familiarity with its teachings, is emphatically evident in the events of this prophecy. The laws appealed to here were those of Exodus 21:2,7 and Leviticus 25:39-55. The Jews knew all about those laws but simply refused to obey them. What induced the change here?

Early in the final siege of Jerusalem, Nebuchadnezzar's immense composite army approached the city. It was early January in Zedekiah's ninth year. The evident danger quickened the conscience of the king and his people; and they at once "cut the covenant" to free their slaves, no doubt praying that, as a reward, God might spare their city.

This good deed was evidently a case of "death-bed repentance,"[10] as indicated in a quotation which Green attributed to Peake. Feinberg called it, "panic piety."[11]
Since there seems to have been no genuine religious devotion whatever behind this maneuver, we are led to inquire what was behind it?

REASONS FOR THIS MANEUVER
(1) In the approaching siege, by freeing their slaves, the evil masters would be no longer obligated to feed them.

(2) The shortage of defenders of the city might have been somewhat alleviated by making freemen of all the slaves, who then would be expected to fight for "their" city.

(3) The lack of opportunity to employ the slaves on the surrounding farm lands of Jerusalem, due to the occupation of this land by the enemy, could have made the quartering, clothing, and feeding of the slaves a very unwelcome burden.

Whatever the reasons, we can find nothing whatever honorable in this conduct of the Hebrew people.

Verse 11
"But afterward they turned, and caused the servants and the handmaids, whom they had let go free, to return, and brought them into subjection for servants and for handmaids."
What caused a reversal like this? It is easy to ascertain. The approach of an Egyptian army led by Pharaoh-Hophra caused a brief interruption of Nebuchadnezzar's siege of Jerusalem; and the Jews jumped to the conclusion that God had spared the city, even as he had in 701 B.C., when Sennacherib's army was destroyed in a single night, and Jerusalem was spared. This false appraisal of their true situation occasioned their display of their true colors that exposed the whole people as a heartless group of wicked, selfish men who cared neither for God or mankind.

Harrison made this comment on Jeremiah 34:11, "By breaking their promises the owners not merely disregarded the covenantal oath but also profaned the divine name they had invoked when they made it. This, however, was typical of the casual and irresponsible attitude which had characterized the Chosen People for many generations, and for which stem retribution was now at hand."[12]
Was the king in on this crooked reversal of the people's solemn promises? He evidently was, because he had led the way in the making of it.

Verse 12
"Therefore the word of Jehovah came to Jeremiah, saying, Thus saith Jehovah the God of Israel: I made a covenant with your fathers, in the day that I brought them forth out of the land of Egypt, out of the house of bondage, saying, At the end of seven years ye shall let go every man his brother that is a Hebrew, that hath been sold unto thee, and hath served thee six years, thou shalt let him go free from thee: but your fathers hearkened not unto me neither inclined their ear. And ye were now turned and had done that which is right in mine eyes, in proclaiming liberty every man to his neighbor; and ye had made a covenant before me in the house which is called by my name; but ye turned and profaned my name, and caused every man his servant, and every man his handmaid, whom ye had let go free at their pleasure, to return; and ye brought them into subjection, to be unto you for servants and for handmaids."
"Proclaiming liberty every man to his neighbor" (Jeremiah 34:15). The words here are particularly those used in Leviticus, stressing the existence of all the other books of the Pentateuch in addition to Deuteronomy.

It would be impossible to overestimate the extent of Judah's crime in the event here recorded: (1) It was a violation of God's specific commandment. (2) They had mocked God Himself by that hypocritical "covenant" they cut in the very house that was called by God's name. (3) They profaned the name of God by invoking his holy name upon an action which they had no intention of honoring. (4) It was an inhuman, unfeeling crime against innocent and defenseless people. (5) It was a violation and repudiation of the promises they themselves had made under oath; it was a perfidious perjury. (6) It was a crime against both God and mankind. (7) It was a crime against their wicked state which suffered the punishment their conduct so richly deserved.

Verse 17
"Therefore thus saith Jehovah: Ye have not hearkened unto me, to proclaim liberty every man to his brother, and every man to his neighbor: behold, I proclaim unto you a liberty, to the sword, to the pestilence, and to the famine; and I will make you to be tossed to and fro among all the kingdoms of the earth."
What a proclamation is this! God says, "Very well, I make a proclamation for you, freeing you from my love and protection, and giving you your liberty to be destroyed by the ravages of war, disease, and starvation."

Verse 18
"And I will give the men that have transgressed my covenant, which have not performed the words of the covenant which they made before me, when they cut the calf in twain and passed between the parts thereof."
For more on the nature of the covenant here, see under Jeremiah 34:8,10 above. It was the kind of covenant that God made with Abraham in Genesis 15:10ff, in which birds and/or animals were divided, and the parties of the covenant passed between the divided portions of the creatures that had been slain. The implication was that any violator would deserve to suffer the same fate of the animals or birds used in the ceremony. Here it was a calf that had been cut in twain.

The prophet here enumerated the men who had thus violated the solemn covenant. The list given in the next verses included practically all the leaders of the nation, even that of the king himself and his princes.

Verse 19
"The princes of Judah, and the princes of Jerusalem, the eunuchs and the priests, and all the people of the land, that passed between the parts of the calf; I will even give them into the hand of their enemies, and into the hand of them that seek their life; and their dead bodies shall be food unto the birds of the heavens, and to the beasts of the field."
In a word, this was a death sentence for the violators of the covenant. Note the opening words in the next line, "And Zedekiah king of Judah and his princes." Thus there is no way to exempt the king and his advisers from association with the crimes enumerated here.

Verse 21
"And Zedekiah king of Judah and his princes will I give into the hand of their enemies, and into the hand of them that seek their life, and into the king of Babylon's army, that are gone away from you. Behold, I will command, saith Jehovah, and cause them to return to this city; and they shall fight against it, and take it, and burn it with fire: and I will make the cities of Judah a desolation, without inhabitant."
These two verses fix the date of the events in this chapter. They occurred in that brief period during the appearance of Pharaoh-Hophra with his Egyptian army that caused Nebuchadnezzar to lift the siege momentarily. In that interval, the Jews enslaved the servants they had freed, and the whole nation violated its solemn promises.

God at once pronounced the sentence of death upon them; and within a year's time, it was fully executed.
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JEREMIAH 35

THE EXAMPLE OF THE RECHABITES
The findings of a number of scholars regarding the date of this chapter are as follows: Robinson dated it in 598 B.C. ;[1] John Bright dated it in 603 B.C.;[2] Thompson placed it in 601 B.C.;[3] and Cheyne dated it in the summer of 606 B.C.[4] The conviction of this writer is that men do not really know exactly when it was written and that the exact date is not necessary anyway. Payne Smith did not offer a precise date but stated that, "The date lies between that of the Battle of Carchemish and the appearance of Nebuchadnezzar at Jerusalem."[5] Wiseman noted that chronologically, the chapter follows Jeremiah 25.[6] This example of the Rechabites, therefore, occurred some 12-17 years earlier than the events of the last chapter.

REGARDING THE RECHABITES
These were a branch of the Kenites, who were related to Jethro (Hobab), the father-in-law of Moses.[7] They followed the children of Israel into Canaan and continued to live among them as devoted worshippers of Jehovah. The Rechabites mentioned here were descendants of that Jonadab (the son of Rechab) who had enthusiastically aided Jehu in the overthrow of Ahab and the Baalim religion (2 Kings 10:13-23).

Jonadab was the founder of this puritanical group called the Rechabites. He commanded his posterity after him against the drinking of wine, the building of houses, or the ownership or cultivation of vineyards, thus committing the group to a nomadic life. His motives in the establishment of such an order seem to have been: (1) that of maintaining the mobility of the group in case of difficulties or attack by enemies, and (2) that of cultivating an austere lifestyle opposed to the comforts, luxuries, and vices of civilization. Their attitude toward the culture that began to flourish in Canaan following its habitation by Israel seems to have been well expressed by Plumptre.

"Not for you the life

Of sloth and ease within the city's gates,

Where idol-feasts are held, and incense smokes

To Baalim and Ashtaroth; where men

Lose their manhood, and the scoffers sit

Perverting judgment, selfish, soft, impure."[8]
The event in this chapter took place some 250 years after Jonadab had founded his group; and, amazingly, the whole group had remained faithful to his orders. They lived in black tents; and when the approach of the Babylonian armies frightened them into moving into Jerusalem in the hope pf greater protection, the appearance of all those black tents within the city must have been a rather sensational sight. It provided a wonderful opportunity to show the rebellious children of Israel an excellent example of obedience and loyalty.

Jeremiah 35:1-5
"The word which came unto Jeremiah from Jehovah in the days of Jehoiachim the son of Josiah, saying, Go unto the house of the Rechabites, and speak unto them, and bring them into the house of Jehovah, into one of the chambers, and give them wine to drink. Then I took Jaazaniah the son of Habazziniah, and his brethren, and all his sons, and the whole house of the Rechabites; and I brought them into the house of Jehovah, into the chamber of the sons of Hanan the son of Igdaliah, the man of God, which was by the chamber of the princes, which was above the chamber of Maaseiah the son of Shallum, the keeper of the threshold. And I set before the sons of the house of the Rechabites bowls full of wine, and cups; and I said unto them, Drink ye wine."
"The house of the Rechabites ... the house of Jehovah ..." (Jeremiah 35:2,4). Here is an example of the way in which the same word has multiple meanings. In the case of the Rechabites, the reference is to their group; but in the case of the temple it refers to a literal building.

Of the persons whose names are given in Jeremiah 35:3, Ash declared that "nothing is known."[9]
"Into the chamber of the sons of Hanan ..." (Jeremiah 35:4). By reason of Haman's having a chamber in the Temple itself, and his being called, "the man of God," it is supposed that he was a prophet, "his sons" being a reference to his disciples. The fact that the whole house of the Rechabites, or at least, representatives of all their families could be seated in a single chamber indicates that the whole number of that community was probably not very large. "The fact that he lent this room to Jeremiah for the purpose of this meeting indicates a measure of sympathy with the prophet."[10]
"I said unto them, Drink ye wine ..." (Jeremiah 35:5). By the inspiration of God, Jeremiah already knew what the outcome of this test would be. He did not command them to drink wine but politely offered it to them, making it available in sufficient quantifies to allow all to have plenty.

The force of this temptation was reinforced by the fact of the group's having been signally honored by this reception in the Temple itself, and by the famed prophet Jeremiah himself having been the one who offered it.

Note also that their dwelling in Jerusalem at this time did not mean that they had violated the ancestral order not to live in houses, a violation which some of the group might have been forced into by reason of the shortage of space to pitch tents within Jerusalem. The very fact that one of the ancestral tenets might have been being violated at this time would have also added to the temptation to drink wine. Once a rule of conduct is broken in a single particular, it is easier to break it in another.

Beyond this, there was the fact of their being in strange circumstances in a city not their own. Matthew Henry noted that the very situation suggested: "Go ahead and drink wine. It's free. You have broken one rule of your order by moving into Jerusalem, why may you not break this rule also?"[11] Who has not heard exclamations such as, "Well, everyone is doing it!" or "When in Rome, do as Rome does!"

"The keeper of the threshold ..." (Jeremiah 35:4). "There were three of these keepers in the Temple, answering to the outer and inner courts of the Temple, and to the entrance of the Temple itself. These were officers of high rank, having precedence next to the High Priest and his deputy."[12]
Verse 6
"But they said, We will drink no wine; for Jonadab the son of Rechab, our father, commanded us, saying, Ye shall drink no wine, neither ye, nor your sons, forever: neither shall ye build house, nor sow seed, nor plant vineyard, nor have any; but all your days ye shall dwell in tents; that ye may live many days in the land wherein ye sojourn. And we have obeyed the voice of Jonadab the son of Rechab, our father, in all that he charged us, to drink no wine all our days, we, our wives, our sons, or our daughters; nor to build houses for us to dwell in; neither have we vineyard, nor field, nor seed: but we have dwelt in tents, and have obeyed and done according to all that Jonadab our father commanded us. But it came to pass, that when Nebuchadnezzar king of Babylon came up into the land, that we said, Come, and let us go to Jerusalem for the fear of the army of the Chaldeans, and for fear of the army of the Syrians; so we dwell at Jerusalem."
"We have obeyed ... in all that he commanded us ..." (Jeremiah 35:8). The obedience of the Rechabites to their principles was indeed astounding. "All of their days, they had obeyed all of Jonadab's injunctions; all of them obeyed at all times and in all particulars."[13] No greater contrast to the disobedience of Israel could possibly have been imagined.

It should be noted that, "What is praised here is not Jonadab's injunctions, but the faithful obedience of his sons."[14]
The superiority of the obedience of the Rechabites over that of Israel is inherent in a number of elements: (1) the person they obeyed was only a mortal man; Israel was disobeying God. (2) Jonadab had long been dead, some 250 years in fact; God lives forever. (3) There was no one to repeat the commands of Jonadab and insist upon their obedience; but God had sent prophet after prophet to reaffirm God's commandments and to urge Israel to obey. (4) Jonadab gave no great blessings to his children; but God had endowed Israel with an entire kingdom. (5) Jonadab's orders were very difficult to obey and had caused much hardship upon the Rechabites, but God's commandments for Israel were not encumbered with such great difficulties. "And yet Jonadab's orders were obeyed; and God's were not!"[15]
Jeremiah 35:11 is an explanation by the Rechabites that their dwelling in Jerusalem was of necessity and not because they were willing to violate the injunctions of their ancestor.

The following verses of this chapter stress the contrasts between the obedient Rechabites and the disobedient Israelites, which we have just enumerated.

Verse 12
"Then came the word of Jehovah unto Jeremiah, saying, Thus saith Jehovah of hosts, the God of Israel: Go, and say to the men of Judah and the inhabitants of Jerusalem, Will ye not receive instruction to hearken to my words? saith Jehovah. The words of Jonadab the son of Rechab, that he commanded his sons, not to drink wine, are performed; and unto this day they drink none, for they obey their father's commandment. But I have spoken unto you, rising up early and speaking; and ye have not hearkened unto me. I have sent also unto you all my servants the prophets, rising up early and sending them, saying, Return ye now every man from his evil way, and amend your doings, and go not after other gods to serve them, and ye shall dwell in the land which I have given to you and to your fathers: but ye have not inclined your ear, nor hearkened unto me. Forasmuch as the sons of Jonadab the son of Rechab have performed the commandment of their father which he commanded them, but this people hath not hearkened unto me; therefore thus saith Jehovah, the God of hosts, the God of Israel: Behold, I will bring upon Judah and all the inhabitants of Jerusalem all the evil that I have pronounced against them; because I have spoken unto them, but they have not heard; and I have called unto them, but they have not answered."
Little comment is required, for this text is the basis for the enumerated contrasts in the above paragraphs. These verses reach their climax in, "The thunder of judgment in Jeremiah 35:17. Such a course of action by Israel can lead to but one end, the destruction of the nation."[16]
Verse 18
"And Jeremiah said unto the house of the Rechabites, thus saith Jehovah of hosts, the God of Israel: Because ye have obeyed the commandment of Jonadab your father, and kept all his precepts, according to all that he commanded you; therefore thus saith Jehovah of hosts, the God of Israel: Jonadab the son of Rechab shall not want a man to stand before me forever."
Attempts to pinpoint the fulfillment of this promise to the Rechabites have been made, but not very convincingly. Nevertheless, we know that God did indeed bless the Rechabites as indicated here. Payne Smith declared that, "Professor Plumptre proved that the prophecy here was literally fulfilled when the Rechabites were incorporated into the tribe of Levi, whose office it was `to stand before Jehovah' (Deuteronomy 10:8)."[17] It is also possible that the firm rejection of alcoholic drinks in the Arab countries today may have come about, in part, because of the influence of the Rechabites. "Even today in Syria and Arabia, there are groups that claim to be Rechabites and that follow the Rechabite rule."[18]
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Verse 1
JEREMIAH 36

GOD'S WORD WRITTEN IN A BOOK;

THE BOOK READ TO THE PEOPLE; TO THE PRINCES; AND TO THE KING;

THE BOOK BURNED BY THE KING; AND THE BOOK REWRITTEN
The chapter heading here also serves as a list of the chapter divisions.

It was a critical hour in Israel's history. The Babylonians had just defeated the Egyptians in the Battle of Carchemish and were at that time moving into Palestine. "The crisis was at hand, and it was the psychological moment for Jeremiah to make a last-minute appeal for Jerusalem and Judea to repent and turn to the Lord."[1]
Jehoiachim, however, hated Babylon. He was a vassal of Egypt, for the moment compelled to be instead a vassal of Babylon; but he was planning a revolt. He had evidently appointed a fast day to lead the people in mourning over that Chaldean victory which had made him and Jerusalem tributary to Babylon, with the purpose, no doubt, of fomenting opposition to Nebuchadnezzar.

Jeremiah himself, however, was for the time restrained from appearing in the Temple; and that situation prompted the commandment of God to convert all of his prophecies to a written record, and the commandment for them to be read to the people in the Temple.

Before exploring the text of the chapter, we wish to reject a couple of critical allegations which radicals have attempted to fasten upon it.

(1) First, there is the proposition proposed by Robinson, namely, that, "The circumstances throw light on the origin of written prophecy,"[2] even calling this "The first roll written!" There is no truth whatever in such statements. There was, in the days of Jeremiah, absolutely nothing new, either in the science and industry of writing, nor in the writing of Biblical prophecies. That Jeremiah should have dictated to a professional scribe the words of his prophecies, and that the scribe wrote them in one of the customary rolls, either of papyrus or the skins of animals, both of which had been in use for centuries, as Graybill wrote, "was normal for the times."[3]
"Herodotus relates that the Ionians, from the earliest period, wrote on goat and sheepskins; and as the Hebrews were familiar with dressing skins at the time of their departure from Egypt, there is every reason to believe that Moses employed such materials in writing the Pentateuch."[4] Donald J. Wiseman authored an extensive eight-page article in the New Bible Dictionary, affirming that "the science of writing is at least as old as 3,100 B.C."; "writing is mentioned more than 450 times in the Bible"; "The Bible states that Moses wrote the Decalogue (Exodus 17:14), the words of God (Exodus 24:4), the Torah (Joshua 8:31), Deut. (24:1), all the statutes and judgments (Exodus 34:27), the legal enactments (Deuteronomy 24:1), the details of all the journeys of the Israelites (Numbers 33:2), etc., etc."[5]
Centuries before Moses, the laws of Hammurabi were inscribed on a solid block of granite (black diorite) eight feet high, which was discovered at Susa in 1902! Furthermore, there are at least two instances of writing long before Hammurabi! These facts are mentioned in an article by W. J. Martin in the New Bible Dictionary, pp. 501,502.

(2) The other critical canard is the allegation that, it must have been a very small collection of prophecies, because they were all read three times in a single day! Indeed, indeed! And where is there anything in the sacred text that supports a notion like that? The events described here are a summary; and all of the events mentioned probably took place over a period of several days. It evidently took several months to conclude the extensive Book of Jeremiah's prophecies. Also we have the repeated statement that "all the words of Jeremiah" (Jeremiah 35:13) were read some three times, with the exception noted in the text itself that the king did not wait to hear "all the words" but acted promptly to burn it. It is an unfounded and purely gratuitous "guess" that all of these things happened in one day, or even in one week. The text gives no hint whatever of the time frame in which these things happened.

Jeremiah 36:1-3
GOD COMMANDS THE BOOK TO BE WRITTEN
"And it came to pass in the fourth year of Jehoiachim the son of Josiah, king of Judah, that this word came unto Jeremiah from Jehovah, saying, Take thee a roll of a book, and write therein all the words that I have spoken unto thee against Israel and against Judah, and against all the nations, from the day I spake unto thee, from the days of Josiah, even unto this day. It may be that the house of Israel will hear all the evil which I purpose to do unto them; that they return every man from his evil way; that I may forgive their iniquity and their sin."
The date of the chapter is firmly fixed in the fourth year of Jehoiachim. "This was the year 604 B.C., following the victory of Nebuchadnezzar over the Egyptians at Carchemish."[6] "It is scarcely a coincidence that it was in this very month of December that the Babylonians assaulted, captured, and sacked Ashkelon on the Philistine plain; and not long afterward, Jehoiachim was forced to become a vassal of Babylon."[7] Halley further described the historical situation.

"Jeremiah at that time had been prophesying 23 years, from the 13th year of Josiah to the fourth year of Jehoiachim. The purpose was to have Baruch read a copy of all Jeremiah's prophecies to the people at a time when Jeremiah had apparently been banned from the temple area. It took a year or so to write the prophecies. Its reading made a profound impression on some of the princes, but the king reacted angrily, burning the roll in the fire."[8]
Verse 4
THE READING OF THE BOOK TO THE PEOPLE
"Then Jeremiah called Baruch the son of Neriah; and Baruch wrote from the mouth of Jeremiah all the words of Jehovah, which he had spoken unto him, upon a roll of a book. And Jeremiah commanded Baruch, saying, I am shut up; I cannot go into the house of Jehovah: therefore go thou and read in the roll, which thou hast written from my mouth, the words of Jehovah in the ears of the people in Jehovah's house upon the fast-day; and also thou shalt read them in the ears of Judah that come out of their cities. It may be that they will present their supplication before Jehovah, and will return everyone from his evil way; for great is the anger and wrath that Jehovah hath pronounced against this people. And Baruch the son of Neriah did all that Jeremiah the prophet commanded him, reading in the book, the words of Jehovah in Jehovah's house."
At this point in their history, the apostasy of Israel was complete. God had commanded only one fast day, the Day of Atonement; but the evil rulers of the people had made public fasting to be a political weapon; and the one mentioned here in the month of December was connected in no way with the Day of Atonement which came in the seventh month. "December was the Hebrew month Chisleu that began on the first moon of the ninth month."[9]
For additional comment regarding the many fasts invented by the Jews, after their own devices, and not according to the will of God, See Vol. 4 of my Minor Prophets Series, pp. 99-104.

Keil stated that the fast-day mentioned here was, "In remembrance of that day in the year when Jerusalem was taken for the first time by Nebuchadnezzar ... It was appointed (or allowed) by Jehoiachim for the purpose of rousing popular feeling against the Chaldeans to whom they were subjugated."[10]
Verse 9
DETAILS ON THE FAST-DAY READING OF THE ROLL
"Now it came to pass in the fifth year of Jehoiachim the son of Josiah, king of Judah, in the ninth month, that all the people in Jerusalem, and all the people that came from the cities of Judah unto Jerusalem, proclaimed a fast before Jehovah. Then read Baruch in the book the words of Jeremiah in the house of Jehovah, in the chamber of Gemariah, the son of Shaphan the scribe, in the upper court, at the entry of the new gate of Jehovah's house, in the ears of all the people."
This paragraph merely describes where the reading took place, evidently in one of the prominent chambers of the temple. For this to have been done with any degree of completion it would have required most of the whole day; and it is nowhere stated that the two subsequent readings took place on the fast-day.

Verse 11
READING OF THE ROLL TO ALL THE PRINCES
"And when Micaiah the son of Gemariah the son of Shaphan, had heard out of the book all the words of Jehovah, he went down into the king's house, into the scribe's chamber: and, lo, all the princes were sitting there, to wit, Elishama the scribe, and Delaiah the son of Shemiah, and Elnathan the son of Achbor, and Gemariah the son of Shaphan, and Zedekiah the son of Hananiah, and all the princes. Then Micaiah declared unto them all the words that he had heard, when Baruch read the book in the ears of the people. Therefore all the princes sent Jehudi the son of Nethaniah, the son of Shelemiah, the son of Cushi, unto Baruch, saying, Take in thy hand the roll wherein thou hast read in the ears of the people, and come. So Baruch the son of Neriah took the roll in his hand and came unto them. And they said unto him, Sit down, now, and read it in our ears. And it came to pass when they had heard all the words, they turned in fear one toward another, and said unto Baruch, We will surely tell the king of all these words. And they asked Baruch, saying, Tell us now, How didst thou write all these words at his mouth? The Baruch answered them, He pronounced all these words unto me with his mouth, and I wrote them with ink in the book. Then said the princes unto Baruch, Go, hide thee, thou and Jeremiah; and let no man know where ye are."
"All the princes ..." (Jeremiah 36:14,14). Apparently all of these princes had an impressive pedigree and were doubtless some of the most important people in the city.

"They turned in fear one toward another ..." (Jeremiah 36:16) "All of them were afraid, and they demonstrated by looks, gestures, and words their fear and concern." Why were they afraid? The words of the prophet alone were enough to strike fear into the heart of every believer; but there was also another reason. The king, upon hearing that these princes had listened to the words of Jeremiah, might have been expected to react violently. They promptly informed Baruch that they would indeed tell the king all about it. There was, in fact, no way whatever by which such a report could have been avoided. The words of the book had already been read publicly!

They immediately requested that Baruch would explain to them just how the dictation took place, and Baruch promptly answered. It is evident that: (1) God's Word was transmitted accurately, and (2) that it was not edited or changed in any manner by Baruch.

The sympathy of these mighty princes toward Baruch and Jeremiah is evident in a number of incidentals: (1) they invited him to "sit," thus assuming the position of a teacher; (2) they questioned him about the manner of the dictation; and (3) they warned him to hide both himself and Jeremiah from the wrath of the king, which they had every right to anticipate. The implication in this is that, they would not have rushed their appearance before Jehoiachim, but would, in all probability, have allowed a reasonable time to pass in order to facilitate the hiding of Baruch and the prophet.

The king's lust for blood had already been demonstrated to those princes, when he extradited Uriah from Egypt and murdered him, casting the prophet's body into the common graveyard (Jeremiah 26:23).

Verse 20
THE READING OF THE BOOK BEFORE THE KING
"And they went in to the king into the court; but they had laid up the roll in the chamber of Elishama the scribe: and they told all the words in the ears of the king. So the king sent Jehudi to fetch the roll; and he took it out of the chamber of Elishama the scribe. And Jehudi read it in the ears of the king. Now the king was sitting in the winter-house in the ninth month: and there was a fire in the brazier burning before him. And it came to pass that when Jehudi had read three or four leaves, that the king cut it with the penknife, and cast it into the fire that was in the brazier, until all the roll was consumed in the fire that was in the brazier. And they were not afraid, nor rent their garments, neither the king, nor any of his servants that heard all these words. Moreover Elnathan and Delaiah and Gemariah had made intercession to the king that he would not burn the roll; but he would not hear them. And the king commanded Jerahmeel the king's son, and Seraiah the son of Azriel, and Shelemiah the son of Abdiel to take Baruch and Jeremiah the prophet; but Jehovah hid them."
"Three or four leaves ..." (Jeremiah 36:23). The "roll of the book" did not have leaves, so what is meant is that "after reading three or four prophecies, the king refused to hear any more."

"The king cut it with the penknife ..." (Jeremiah 36:23). According to Keil, the tenses used here indicate that the king repeatedly cut the book, casting it into the fire until all of it was burned.[11]
As a number of commentators have pointed out, hardly any explanation is needed for this whole chapter.

Verse 27
"Then the word of Jehovah came to Jeremiah, after that the king had burned the roll, and the words which Baruch wrote at the mouth of Jeremiah, saying, Take thee again another roll, and write in it all the former words that were in the first roll, which Jehoiachim the king of Judah hath burned. And concerning Jehoiachim king of Judah thou shalt say, Thus saith Jehovah: Thou hast burned this roll, saying, Why hast thou written therein, saying, The King of Babylon shall certainly come and destroy this land, and shall cause to cease from thence man and beast? Therefore thus saith Jehovah concerning Jehoiachim king of Judah: He shall have none to sit upon the throne of David; and his dead body shall be cast out in the day to the heat, and in the night to the frost. And I will punish him and his seed and his servants for their iniquity; and I will bring upon them, and upon the inhabitants of Jerusalem, and upon the men of Judah, all the evil that I have pronounced against them, but they hearkened not. Then took Jeremiah another roll, and gave it to Baruch the scribe, the son of Neriah, who wrote therein from the mouth of Jeremiah all the words of the book which Jehoiachim the king of Judah had burned in the fire; and there were added besides unto them many like words."
"He shall have none to sit upon the throne of David ..." (Jeremiah 36:30). We do not understand the thinking of some writers who declare that this prophecy was unfulfilled, basing their denial upon the fact that a son did succeed him in Jerusalem for a brief three months and a few days; but, in our view, his being deposed in such a short time was more than an adequate fulfillment of what Jeremiah stated here.

We are reminded that Jehoiachim was not the last ruler to attempt to rid himself of God's Word by burning the written records of it. Hitler and his evil associates burned the Bible at Nuremberg in 1933, with the same disastrous consequences for himself and his kingdom as those which overcame Jehoiachim and his kingdom.
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Verse 1
JEREMIAH 37

JEREMIAH SCOURGED AND IMPRISONED
This chapter and the next, record events in the life of Jeremiah during the final days of the siege of Jerusalem in the closing period of the reign of Zedekiah (circa 589 B.C.), which resulted in the destruction of Jerusalem and the deportation of many of its inhabitants to Babylon.

In fact, "From this chapter to Jeremiah 44 (inclusive), we have little else than an account of events relating to the personal history of Jeremiah."[1]
During this final siege of Jerusalem by Nebuchadnezzar, Zedekiah had evidently requested help from Pharaoh-Hophra who had come to the throne of Egypt that very year. He made a move as if to help Zedekiah and his Jerusalem defenders against the Babylonians, with the result that, for a short time only, Nebuchadnezzar lifted the siege and devoted his full attention to the forces of Pharaoh-Hophra. Some say that the Egyptian force was defeated by Nebuchadnezzar, and others suppose that Pharaoh-Hophra withdrew without a battle. Either way, the result was an unqualified disaster for Zedekiah and Jerusalem.

During that short interval, while the siege had been lifted, the events of this chapter occurred. We have already studied Jeremiah 34 which gives an account of the Jewish reaction to this temporary respite from the siege. They thought, "Hallelujah! The war is over"; and so they enslaved the servants whom they had just manumitted!

Jeremiah 37:1-2
"And Zedekiah the son of Josiah reigned as king instead of Coniah the son of Jehoiachim, whom Nebuchadnezzar king of Babylon made king in the land of Judah. But neither he, nor his servants, nor the people of the land, did hearken unto the words of Jehovah, which he spake by the prophet Jeremiah."
This is a brief recapitulation of the history of the past eleven years. In the first capture of Jerusalem, the Babylonians had taken Coniah and carried him away to Babylon along with many other captives. Nebuchadnezzar placed Coniah's uncle Zedekiah on the throne as a sworn vassal of the king of Babylon. He reigned eleven years, and the events of this chapter were very near the end of that period. Zedekiah rebelled against Babylon, and Nebuchadnezzar returned for the final siege which is under way in this chapter.

Verse 3
"And Zedekiah the king sent Jehucal the son of Shelemiah, and Zephaniah the son of Maaseiah, the priest, to the prophet Jeremiah, saying, Pray now unto Jehovah our God for us. Now Jeremiah came in and went out among the people; for they had not put him into prison. And Pharaoh's army was come forth out of Egypt; and when the Chaldeans that were besieging Jerusalem heard tidings of them, they brake up from Jerusalem."
"Pharaoh ..." (Jeremiah 37:5). "This was Pharaoh-Hophra, the Apries of Herodotus; his intervention availed nothing."[2] Feinberg stated that the "Babylonians defeated the Egyptian army";[3] but Harrison was of the opinion that the Egyptians "withdrew without a battle."[4] History has no record of any battle having been fought; and the opinion of Harrison seems more likely to be correct.

The reason for Zedekiah's request for Jeremiah to pray for the city seems to have been grounded in the hope that God would again spare the city from destruction as he had done by a miraculous intervention in the death of the entire army of Sennacherib in 701 B.C. Indeed, such a thing might have happened, if Zedekiah had been the kind of man that Hezekiah was; but Jeremiah 37:2, above, indicates that Zedekiah and all the people were solidly committed to wickedness and rebellion against God.

Verse 6
"Then came the word of Jehovah unto the prophet Jeremiah, saying, Thus saith Jehovah the God of Israel, Thus shall ye say to the king of Judah, that sent you unto me to inquire of me: Behold, Pharaoh's army which is come forth to help you, shall return to Egypt into their own land. And the Chaldeans shall come again, and fight against this city; and they shall take it, and burn it with fire. Thus saith Jehovah, Deceive not yourselves, saying, The Chaldeans shall surely depart from us; for they shall not depart. For though ye had smitten the whole army of the Chaldeans that fight against you, and there remained but wounded men among them, yet would they rise up every man in his tent, and burn this city with fire."
Contrary to what would most certainly have been in the prophet's own personal best interests, Jeremiah gave the same message he had already repeated to Zedekiah so often, namely, that God would destroy the city by the hand of the Chaldeans; and that this would surely come to pass, even if Judah were to kill their whole army except a few wounded men. This shows how certain was the fulfillment of what God had prophesied, and it was even a more unfavorable answer than the one Zedekiah had received in Jeremiah 21:4-7.

"Deceive not yourselves" (Jeremiah 37:9). "Satan himself, though he is the great deceiver, could not deceive us if we did not deceive ourselves. Sinners are their own destroyers, being their own deceivers, despite the fact of their being so frequently warned against it, and also having in their possession the Word of God, the great design of which is to undeceive them!"[5]
This expression, "Do not deceive yourselves," is a translation of a remarkable Hebrew idiom, the literal meaning of which is, "Do not cause your souls to rise (lift up)."[6]
Jeremiah 37:10 stresses the certainty of fulfillment of God's purpose of destroying the apostate Israel, which had long ago reached a point of no return in their iniquity. The prophecy states that even if the Babylonian army itself had been practically destroyed, with only a few wounded men surviving, even to that pitiful remnant God would give the victory over Jerusalem!

Verse 11
"And it came to pass that when the army of the Chaldeans was broken up from Jerusalem for fear of Pharaoh's army, then Jeremiah went forth out of Jerusalem to go into the land of Benjamin, to receive his portion there, in the midst of the people. And when he was in the gate of Benjamin, a captain of the ward was there, whose name was Irijah, the son of Shelemiah, the son of Hananiah; and he laid hold on Jeremiah the prophet, saying, Thou art falling away to the Chaldeans. Then said Jeremiah, It is false; I am not falling away to the Chaldeans. But he hearkened not to him; so Irijah laid hold on Jeremiah and brought him to the princes. And the princes were wroth with Jeremiah, and smote him, and put him in prison in the house of Jonothan the scribe; for they had made that the prison."
"Jeremiah went forth ... to go into the land of Benjamin ..." (Jeremiah 37:12) Jeremiah's home was in Anathoth in the territory of Benjamin, only a short distance from Jerusalem; and there were many excellent reasons which might have prompted Jeremiah to make that short trip. It is impossible for men to know exactly why he attempted to do so, for God's Word does not tell us.

"To receive his portion there ..." (Jeremiah 37:12) This is ambiguous and has been variously understood as a reference to his seeking a supply of bread, or attending to that business about buying a field, or (following the KJV) merely seeking to find a place of retirement. Able scholars have supported all of these suppositions.

"In the midst of the people ..." (Jeremiah 37:12). Does this refer to the people in the midst of whom Jeremiah would "receive his portion," or to the throng of people in the gate of Benjamin rushing out into the country during the intermission in the siege of the city in order to procure supplies to last through the siege? Again, no one can be sure of the meaning; but Dummelow's comment seems to be fully justified. "There was naturally a rush to get out of the city on account of the confinement as well as the scarcity of provisions."[7]
"Thou art falling away to the Chaldeans ..." (Jeremiah 37:13). This charge of Irijah was a fabrication of his own evil mind, there being no evidence whatever to support his false allegation. "The charge was vicious and nonsensical; and some have suggested that Irijah's charge was motivated by his desire for revenge against Jeremiah for predicting the death of his grandfather Hananiah (Jeremiah 28:16)."[8]
"Irijah... brought him to the princes ..." (Jeremiah 37:14). And what a dishonorable reprobate gang of "princes" these proved to be! Without mercy, reason, or honor, they scourged and imprisoned the man of God! They were a different group altogether from those princes who, at an earlier time, had treated Jeremiah with favor upon the occasion of Jehoiachim's having the scroll read to him and then cutting it in pieces and burning it.

Verse 16
"When Jeremiah was come into the dungeon-house, and into the cells, and Jeremiah had remained there many days; then Zedekiah the king sent, and fetched him: and the king asked him secretly in his house, and said, Is there any word from Jehovah? And Jeremiah said, There is. He said also, Thou shalt be delivered into the hand of the king of Babylon. Moreover Jeremiah said unto Zedekiah, Wherein have I sinned against thee, or against thy servants, or against this people, that ye have put me in prison? Where now are your prophets that prophesied unto you, saying, The king of Babylon shall not come against you, nor against this land?"
"The dungeon-house, and the cells ..." (Jeremiah 37:16). The prison mentioned here was a huge cistern-like excavation beneath the house of Jonathan, with cells excavated into the side of it, having no light or ventilation. Inmates were expected to die from such treatment; and yet Jeremiah survived it many days.

"The king asked him secretly in his house ..." (Jeremiah 37:17). Zedekiah's secrecy was due to his fear of his ministers who hated Jeremiah and who urgently desired to murder him; but the king's conscience no doubt drove him to arrange this secret interview. Also, the conceited arrogance of the whole Jewish nation continued right down to the very day the city fell and Nebuchadnezzar removed the survivors to Babylon. Despite their consummate wickedness, they still believed Jerusalem and the temple were invulnerable and that God would yet spare them. Therefore Zedekiah asked, "Is there any word from Jehovah?"

"Wherein have I sinned against thee, etc. ..." (Jeremiah 37:18). It should be noted that Jeremiah here accused the king of being responsible for his imprisonment, pressing, at the same time, his plea of innocence from any wrong-doing.

"Where now are your prophets that prophesied, saying, The king of Babylon shall not come against you ..." (Jeremiah 37:19)? What a powerful argument is this! "The implication is, `Why should a truth-teller be in jail, and the tellers of lies be free'"?[19] Having laid such a foundation for it, Jeremiah skillfully presented his plea for mercy.

Verse 20
"And now hear, I pray thee, O my lord the king: let my supplication be presented before thee, that thou cause me not to return to the house of Jonathan the scribe lest I die there. Then Zedekiah the king commanded, and they committed Jeremiah into the court of the guard: and they gave him daily a loaf of bread out of the bakers' street, until all the bread in the city was spent. Thus Jeremiah remained in the court of the guard."
"Lest I die there ..." (Jeremiah 37:20). This was no remote possibility but a practical certainty if Jeremiah had been returned to that evil dungeon in the house of Jonathan.

"The king commanded ..." (Jeremiah 37:21). Jeremiah had not asked to be released, recognizing the practical impossibility of it, due to the murderous hatred of Zedekiah's ministers and advisers; and to the credit of the king he honored Jeremiah's request for a less intolerable confinement.

"The bakers' street ..." (Jeremiah 37:21). "This is the only place in Scripture where the name of a street in Jerusalem appears. It was a Near Eastern custom to name streets after those who worked in them."[10] We see the same phenomenon in New York City and other large cities where industries and professions tend to proliferate on certain streets. The garment district, the floral district, and the millinery streets, and the financial district are the result.

This change for Jeremiah, placing him in the house of the guard, was fortunate indeed for mankind, because, as Payne Smith pointed out, "That was the place and the time during which Jeremiah wrote the cheerful prophecies contained in Jeremiah 30-33."[11] These included the magnificent prophecy of the New Covenant in Jeremiah 31.
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Verse 1
JEREMIAH 38

JEREMIAH'S THIRD IMPRISONMENT
There are some similarities between the imprisonment mentioned in the preceding chapter and the one recounted here; but there is absolutely nothing that can justify the critical nonsense about these two chapters giving variable accounts of the same imprisonment. This was the third imprisonment of Jeremiah. The first was by Pashur (Jeremiah 21); the second is recorded in the preceding chapter, and the third imprisonment is the one recounted in this chapter.

TWO IMPRISONMENTS; NOT ONE
The great Jewish historian Josephus preserved a record of both of these imprisonments, (the two in Jeremiah 37 and Jeremiah 38) adding significant details to each, noting, for example, that, in the imprisonment given in this chapter, "Jeremiah stood in the mire up to his neck," and that, "The intention of the rulers was that he might be suffocated."[1]
The following irreconcilable differences deny that the two chapters refer to a single imprisonment: (1) The one occurred early in Nebuchadnezzar's attack on the city, during that intermission following the approach of the Egyptian army under Pharaoh-Hophra; the other took place almost at the very end of the siege, when supplies were low, defenders were few, and the fall of the city was imminent, about a year or more later than the other.

(2) The charges upon which Jeremiah was seized and imprisoned were different. In the first, he was charged with desertion to the Chaldeans; but in the second, he was charged with treason and with damaging the morale of the people.

(3) The prisons were different. The first was in the house of Jonathan; the second was within the court of the guard and belonged to Malchijah the king's son.

(4) Jeremiah's enemies in the first imprisonment acted without the king's permission; but, in the second, they forced the king to grant permission.

(5) The purposes of the imprisonments were not the same. In the first, they merely wanted to silence Jeremiah; but in the second they intended to destroy his life.

(6) The duration of the imprisonments were not the same. The first lasted "many days"; and the second lasted probably less than a single day.

(7) The first was terminated when the king sent for Jeremiah; and the second was terminated by Jeremiah's rescue at the hands of the Ethiopian eunuch Ebel-melech.

(8) There was plenty of water available in the first imprisonment, or Jeremiah could not have survived for "many days"; but there was no water at all in the miry pit which was the scene of the second imprisonment.

(9) The interviews with the king following each imprisonment were utterly unlike each other. Jeremiah spoke freely with Zedekiah in the first; but in the second Jeremiah did not respond at all until Zedekiah had sworn with an oath that he would neither put the prophet to death nor give him into the hands of those who would kill him. Note that this oath, if it had been in the first interview, would have prevented the king's giving Jeremiah into the hands of those who plotted to kill the prophet in this second imprisonment.

(10) The king's delegation leading to the first imprisonment was led by Jehucal; and the delegation seeking the life of Jeremiah was led by Shephatiah.

In this light, how could Thompson write that, "It is tempting to regard Jeremiah 37 and Jeremiah 38 as simply different accounts of the same course of events!"[2] And how could Anthony Ash declare that, "We consider it best to see them (the two chapters) as two accounts of the same series of events!"[3] This writer has found no satisfactory basis for the acceptance of such views as accurate. The text clearly speaks of two events. Significantly, none of the writers with such views attempts to give us the composite account of what really happened; nor do they attempt to reconcile the differences noted above. Our conclusion agrees with that of Green, writing in the Broadman Commentary, who declared that, "Jeremiah 37 and Jeremiah 38 present events in sequence and not in parallel accounts."

Jeremiah 38:1-4
THE DEATH OF JEREMIAH DEMANDED
"And Shephatiah the son of Mattan, and Gedaliah the son of Pashur, and Jucal the son of Shelemiah, and Pashur the son of Malchijah, heard the words that Jeremiah spake unto all the people, saying, Thus saith Jehovah, He that abideth in this city shall die by the sword, by the famine, and by the pestilence; but he that goeth forth to the Chaldeans shall live, and his life shall be unto him as a prey, and he shall live. Thus saith Jehovah, This city shall surely be given into the hand of the army of the king of Babylon, and he shall take it. Then the princes said unto the king, Let this man, we pray thee, be put to death; forasmuch as he weakeneth the hands of the men of war that remain in this city, and the hands of all the people, in speaking such words unto them: for this man seeketh not the welfare of this people, but the hurt."
The leader of this delegation to the king, Shephatiah, is unknown except for what is written here. Pashur is the prince who cast Jeremiah into the stocks in Jeremiah 21. All of these appear to have been bitter enemies of Jeremiah.

"Let this man be put to death ..." (Jeremiah 38:4). From the ordinary viewpoint, this delegation appears to have been justified in their demand for the execution of Jeremiah; because, certainly, they were accurately reporting exactly what Jeremiah had prophesied; and there cannot be any doubt that such prophecies had destroyed the morale of the whole population, including that of the soldiers.

Was Jeremiah, then, a traitor? Did he deserve to be put to death? Indeed, NO. The whole nation of Israel was a theocracy, their first allegiance belonging to God, as revealed by his servants the prophets. Their "sinful kingdom," from its inception was a rebellion against God and was thus foreordained to destruction. The real welfare of the nation lay in their repentance and return to the God of their fathers who had delivered them from slavery in Egypt. The dire extremities in which the nation, at this time, found itself could have been alleviated if the people had heeded Jeremiah.

As Henderson noted, "The princes might have been correct in accusing Jeremiah of rebellion (1) IF he had not provided incontestable evidence that he held a divine commission, (2) and IF the government itself had not been in a false position."[4] Zedekiah himself, as a sworn servant of the king of Babylon, was the real traitor in their current situation; and he had completely betrayed the interests of his own nation by entering into a rebellion against Babylon, contrary to the will of God and totally impractical.

Jeremiah was no glib supporter of those in political power, supporting "his country right or wrong!" "He so loved his country that he was not content until it became the embodiment of the highest social, moral, and spiritual ideals; and he was a splendid example of the enlightened type of patriotism so badly needed today."[5]
Verse 5
"And Zedekiah the king said, Behold, he is in your hand; for the king is not he that can do anything against you. Then took they Jeremiah, and cast him into the dungeon of Malchijah the king's son, that was in the court of the guard: and they let down Jeremiah with cords. And in the dungeon there was no water, but mire; and Jeremiah sank in the mire."
As noted above, this is impossible to reconcile as a variable account of that same imprisonment where Jeremiah stayed "for many days." Why don't the critics tell us which account is true, and which is false? The answer lies in human unbelief of what the holy Scriptures say.

"The king is not he that can do anything against you ..." (Jeremiah 38:5). What an admission on the part of a man who was called a king! As Smith noted, it is a statement that, "All power is in your hands, and you are ready to exercise it against the king's wishes."[6] All of the real power lay in the hands of the princes; and the king himself had little respect from them. Many of the people, including, no doubt, some of the princes, really wanted to defeat Babylon and bring back Jeconiah from Babylon as the king they really wanted.

Verse 7
AN ETHIOPIAN RESCUES JEREMIAH
"Now when Ebel-melech the Ethiopian, a eunuch, who was in the king's house, heard that they had put Jeremiah in the dungeon (the king then sitting in the gate of Benjamin). Ebel-melech went forth out of the king's house, and spake to the king, saying, My lord the king, these men have done evil in all that they have done to Jeremiah the prophet, whom they have cast into the dungeon; and he is like to die in the place where he is, because of the famine; for there is no more bread in the city. Then the king commanded Ebel-melech the Ethiopian, saying, Take from hence thirty men with thee, and take up Jeremiah the prophet out of the dungeon, before he die. So Ebel-melech took the men with him, and went into the house of the king under the treasury, and took thence rags and worn-out garments, and let them down by cords into the dungeon to Jeremiah. And Ebel-melech the Ethiopian said unto Jeremiah, Put these rags and worn-out garments under thine armholes under the cords. And Jeremiah did so. So they drew up Jeremiah with the cords, and took him up out of the dungeon: and Jeremiah remained in the court of the guard."
"Ebel-melech the Ethiopian ..." (Jeremiah 38:7,10,12). Three times here the fact of Ebel-melech's being an Ethiopian is expressly mentioned. Why? It indicates that in all the land of Judah only a despised foreigner found the grace to intercede for Jeremiah!

"A eunuch ..." (Jeremiah 38:7). There is no need for men to define this as merely "a prominent official in the government." "The Hebrew text shows that the word (eunuch) is to be taken in its proper meaning, and not in the metaphorical sense of an officer of the court."[7] There is nothing strange about a eunuch's being in the court of Zedekiah. "Since the king had many wives, a eunuch was the overseer of the harem; and as the Mosaic law forbade the castration of a Hebrew (Deuteronomy 23:2), Zedekiah's eunuch was an Ethiopian."[8]
"Take thirty men ... and take up Jeremiah ..." (Jeremiah 38:10). The radical critics suppose that was too many men to take, and "Against the authority of all the versions of the Hebrew text, and solely upon the appearance in the Septuagint (LXX) and a single manuscript of the number three in this place have changed the number."[9] The king, knowing what was needed, both for the task itself, and for protection of the rescue group, sent thirty men; and there is no need whatever to allow fallible, unbelieving men, to change the sacred text upon any whim they might have. Why were so many needed? At least four men would have been needed to pull Jeremiah up from a mud-bath reaching up to his neck. One or two men would have been needed to go get the ropes; two more would have been necessary to get the rags and worn-out garments; and one, Ebel-melech the Ethiopian would have commanded the operation. The others, fully armed, would have protected the rescue mission from all interference by the princes. We are still waiting for some radical critic to explain how all of this could have been done with three men!

The providence of God in this rescue of Jeremiah is very evident. "On that day when the greatest of the Benjaminites (Jeremiah) was in his greatest need, the king was already in the Gate of Benjamin, as if waiting to hear his case."[10]
Speaking of the specious arguments vainly proposed in favor of changing the number in this mission from thirty to three, Keil stated that. "The arguments are quite invalid";[11] and Feinberg declared that, "Such slight evidence is insufficient to overrule the MT, and only this kind of hypercriticism would call in question Biblical numbers on such grounds."[12]
Verse 14
PRIVATE MEETING OF ZEDEKIAH AND JEREMIAH
"Then Zedekiah the king sent, and took Jeremiah the prophet unto him into the third entry that is in the house of Jehovah: and the king said unto Jeremiah, I will ask thee a thing; hide nothing from me. Then Jeremiah said, If I declare it unto thee, wilt thou not surely put me to death? and if I give thee counsel, thou wilt not hearken unto me. So Zedekiah the king sware secretly unto Jeremiah, saying, as Jehovah liveth, that made us this soul, I will not put thee to death, neither will I give thee into the hand of these men that seek thy life."
"The third entry into the house of Jehovah ..." (Jeremiah 38:14). Nothing is definitely known about this entry into the temple. "It was probably an entry from the palace into the temple; and it must have been a private place, else it would not have been chosen for this interview."[13]
"As Jehovah liveth, that made us this soul ..." (Jeremiah 38:16). "This very unusual addition to the formula of a oath was no doubt intended to strengthen it ... For the usual formula, see 1 Samuel 20:3; 25:16."[14] By his acknowledgment here that God had made his soul, Zedekiah also implied his belief that God continued to have power over it.

Verse 17
JEREMIAH'S MESSAGE TO ZEDEKIAH
"Then said Jeremiah unto Zedekiah, Thus saith Jehovah, the God of hosts, the God of Israel: If thou wilt go forth unto the king of Babylon's princes, then thy soul shall live, and his city shall not be burned with fire; and thou shalt live, and thy house. But if thou wilt not go forth to the king of Babylon's princes, then shall this city be given into the hand of the Chaldeans, and they shall burn it with fire, and thou shalt not escape out of their hand. And Zedekiah the king said unto Jeremiah, I am afraid of the Jews that are fallen away to the Chaldeans, lest they deliver me into their hand, and they mock me. But Jeremiah said, They shall not deliver thee. Obey, I beseech thee, the voice of Jehovah, in that which I speak unto thee: so it shall be with thee, and thy soul shall live. But if thou refuse to go forth, this is the word that Jehovah hath showed me: Behold, all the women that are left in the king of Judah's house shall be brought forth to the king of Babylon's princes, and these women shall say, Thy familiar friends have set thee on, and have prevailed over thee: now that thy feet are sunk in the mire, they are turned away back. And they shall bring out all thy wives and thy children to the Chaldeans; and thou shalt not escape out of their hand, but shalt be taken by the hand of the king of Babylon: and thou shalt cause this city to be burned with fire."
Significantly, the message of Jeremiah to the king in this circumstance was exactly the same as it was given in Jeremiah 21:8-10.

Why did Zedekiah not heed the prophetic warning of Jeremiah? He feared the taunting mockery of the Jews who had already defected to Babylon; but Jeremiah revealed here that if he did not heed God's Word, he would be even more severely taunted by the members of his household, his extensive harem being mentioned here.

One of the reasons why Zedekiah refused to believe Jeremiah might have been the fact that Ezekiel had prophesied that Zedekiah should never see Babylon, Josephus has the following.

"Zedekiah did not believe their prophecies for the following reasons: (1) it happened that Ezekiel and Jeremiah agreed with one another in what they had said in all other things, that the city should be taken, and that Zedekiah himself should be taken captive; but Ezekiel disagreed with Jeremiah, and said that Zedekiah should not see Babylon, while Jeremiah said to him, that the king of Babylon should carry him away thither in bonds (Ezekiel 12:13)."[15]
Thus, Zedekiah was only another sinner who fancied that he had found a contradiction in God's Word! Well, we know what happened. He went to Babylon just like the prophets said, but he never saw the place because Nebuchadnezzar slew his sons before him and then put out his eyes! This wicked king was neither the first nor the last to make the same mistake.

Long before Zedekiah, the wicked Ahab also believed that he had found a contradiction in God's Word. Elijah the Tishbite prophesied to Ahab that in the same place where the dogs had licked up the blood of Naboth, namely the vineyard of Naboth where the pool of Samaria was located, and in which the harlots bathed themselves, there in that very place, the dogs would lick up the blood of Ahab. Three years later, another prophet of God, Micaiah, prophesied that Ahab would fall in battle at Ramoth-Gilead. (See 1 Kings 21:19,22:20-37). A clear contradiction, right? So Ahab went on up to Ramoth Gilead, was struck by a random arrow, bled all day, fell at Ramoth-Gilead; and then the soldiers took the blood-soaked chariot to the old site of Naboth's vineyard and washed it out by the pool of Siloam where the harlots bathed; and the dogs licked up Ahab's blood in the very place where he had murdered Naboth, just like the prophet had said.

Today, when sinners excuse themselves for not heeding the Word of God on the grounds that they think the Bible contradicts itself, they are doomed to the same kind of disappointment.

This picture of the transfer of Zedekiah's harem was a prophecy of the fall of Jerusalem; because, "In those times, a conquering king customarily took over the harem of a defeated monarch."[16]
Verse 24
ZEDEKIAH PLEDGES JEREMIAH TO SECRECY
"Then said Zedekiah unto Jeremiah, Let no man know of these words, and thou shalt not die. But if the princes hear that I have talked with thee, and they come unto thee, and say unto thee, Declare unto us now what thou has said unto the king; hide it not from us, and we will not put thee to death; also what the king said unto thee: then, thou shalt say unto them, I presented my supplication before the king, that he would not cause me to return to Jonathan's house, to die there. Then came all the princes unto Jeremiah, and asked him; and he told them according to all these words that the king had commanded. So they left off speaking with him; for the matter was not perceived. So Jeremiah abode in the court of the guard until the day that Jerusalem was taken."
"My supplication ... that he would not cause me to return to Jonathan's house, to die there ..." (Jeremiah 38:26). The mention of Jonathan's house in this passage is alleged to support the notion that only one imprisonment is in view in these two chapters; but such a view is a total misunderstanding.

This was a master-stroke on the part of Zedekiah. By the mention of Jeremiah's petition not to be sent back to Jonathan's house, the princes would have concluded immediately that Zedekiah, displeased with their placement of Jeremiah in the miry cistern, had told Jeremiah that he would send him back to the house of Jonathan where Jeremiah would have been silenced as in the second imprisonment; and they would have instantly supposed that this "second plea" of Jeremiah not to be sent back to the house of Jonathan was a response to Zedekiah's threat, a threat that never took place at all, but from this misunderstanding of the real nature of Jeremiah's supplication, doubtless caused them to accept what they understood as Zedekiah's action as compatible with what they desired.

Thus Jeremiah told nothing but the truth, but not all of the truth, and it served the wishes of both Zedekiah and Jeremiah perfectly. We have yet to find the writing of any scholar which acknowledges what to us is the perfect explanation of this episode.

We have no patience whatever with "scholars" who criticize the "ethics of Jeremiah," suggesting that perhaps he told a lie on this occasion. Nonsense! Jeremiah obeyed his king, which he was honor bound to do; what he said was absolutely true. Of course, it was not "the whole truth," but Jeremiah was under no oath nor any responsibility whatever to tell those crooked murderers the "whole truth." It was not Jeremiah's error that his supplication not to be sent back to the house of Jonathan had occurred at the end of the second imprisonment, and not at the end of the third.

One may only marvel at the genius of Zedekiah who arranged this skillful deception of the crooked princes who were his bitterest enemies.

Keil and many other commentators have pointed out that Jeremiah 38:28 here actually belongs to Jeremiah 39, and "forms the introductory sentence of the passage ending in Jeremiah 39:3."[17]
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Verse 1
JEREMIAH 39

THE FALL OF JERUSALEM
For many years, God's prophets had foretold the fall of the reprobate city of the Chosen People, but the Israelites refused to believe it; but, in this chapter, we have the record of the disaster itself when it fell. At last, the iniquity of God's people had reached a point of no return; their day of grace was past; and Jerusalem was given over to "the sword, the famine, and the pestilence," as so often stated in Jeremiah.

There are no less than four Biblical accounts of the fall of Jerusalem: (1) the account recorded in this chapter; (2) the account in Jeremiah 52; (3) the record in 2 Kings 25; (4) and yet another in 2 Chronicles 36.

As should be expected, there are variations and differences in these several accounts, just as there are in the four Gospel accounts of the crucifixion of Jesus Christ; and we learned in our studies of the New Testament that such variations prove the accuracy and historicity of the whole record. It is of no value whatever to concern oneself with all of the alleged discrepancies found in narratives of this kind. The principle facts are open to no question or doubt whatever; and in the same manner that four eyewitness accounts of a traffic accident are impossible of verification on every little detail, so it is in these four accounts. Exploring them is an absolutely worthless endeavor. We accept the whole truth about the fall of Jerusalem as the composite accumulation of all that is written in the sacred text. All that is written in the Bible concerning the fall of Jerusalem is true, but men are not always able to understand at this late date just exactly how it all happened, nor is such an understanding necessary.

The length of the siege which was terminated in the record of this chapter lacked, "only one day of being exactly eighteen months, lasting from January 588 B.C. to July 587 B.C."[1]
There are similarities in Jeremiah's account to portions of the accounts given in Kings and Chronicles; but as Keil noted, "This does not mean that either account was derived from the other."[2] The language here is definitely that of Jeremiah. Remember, the Biblical writers were describing the same events from different vantage points.

Jeremiah 39:1-3
"And it came to pass when Jerusalem was taken (in the ninth year of Zedekiah king of Judah, in the tenth month, came Nebuchadrezzar king of Babylon and all his army against Jerusalem, and besieged it; In the eleventh year of Zedekiah, and the fourth month, the ninth day of the month, a breach was made in the city); that all the princes of the king of Babylon came in, and sat in the middle gate, to wit, Nergel-sharezer, Samgar-nebo. Sarsechim, Rabsaris, Nergel-sharezer, Rabmag, with all the rest of the princes of the king of Babylon."
Some have erroneously supposed the siege to have lasted two years or more, due to the mention of "the ninth year of Zedekiah" in Jeremiah 39:1; but differences in the methods of reckoning the years of a reigning monarch account for the error.

The principal event mentioned here is that the Babylonians breached the walls of Jerusalem and set up their own administrative system in the principal gate of the city. This signaled the fall of the city.

The names of these Babylonian princes could not possibly be of much interest to anyone. It appears to us that scholars take an inordinate amount of interest in these Babylonian names. Ash tells us that some of these proper names are the names of titles, not of persons; we have one name repeated.[3] (Were there two generals by this name?) What difference does it make?

It has been determined from, "a large clay prism found at Babylon, which lists high officials of the Babylonian court,"[4] that three of the names in this list are indeed the titles of the persons mentioned; but the same author explains that "we do not know the meaning of two of these."[5]
Verse 4
THE CAPTURE OF ZEDEKIAH
"And it came to pass that, when Zedekiah, the king of Judah and all the men of war saw them, then they fled, and went forth out of the city by night, by the way of the king's garden, through the gate betwixt the two walls: and he went out toward the Arabah. But the army of the Chaldeans pursued after them, and overtook Zedekiah in the plains of Jericho: and when they had taken him, they brought him up to Nebuchadrezzar the king of Babylon to Riblab in the land of Hamath; and he gave judgment upon him."
"When the king ... and the men of war ... saw them ..." (Jeremiah 39:4). The word "saw" in this passage simply means, "when they perceived, or understood, what had happened." One often hears a blind person say, "we went and saw" this or that. A similar usage is found here. We may be certain that the king fled the city as soon as he definitely knew that Nebuchadrezzar's army had entered it. Nothing certain is known about the exact location of the king's garden, or the gate by which he escaped, nor can we trace the route of his departure.

"Nebuchadrezzar at Riblah in the land of Hamath ..." (Jeremiah 39:5). "This place was a stronghold on the Orontes river, 35 miles north-east of Baalbeck, in an area that provided an abundant supply of fuel and food. Pharaoh-Necho II made it his headquarters at the time of the defeat of Jehoahaz; and Nebuchadnezzar made it the base of his operations in the final campaign to destroy Jerusalem in 588-587 B.C."[6] This place was about 200 miles north and east of Jerusalem; but Nebuchadnezzar remained there and entrusted the siege of Jerusalem to his military subordinates.

At Riblah, Nebuchadnezzar was fully equipped for his murderous business of executing all of his enemies. Here he gave judgment against Zedekiah.

Verse 6
ZEDEKIAH'S PUNISHMENT
After the ancient custom of terrible and inhumane punishment of defeated enemies, Nebuchadnezzar imposed his ruthless sentence upon Zedekiah and his nobles, sons, and friends.

"Then the king of Babylon slew the sons of Zedekiah in Riblah before his eyes: also the king of Babylon slew all the nobles of Judah. Moreover he put out Zedekiah's eyes, and bound him in fetters to carry him to Babylon."
"He put out Zedekiah's eyes ..." (Jeremiah 39:7). Feinberg tells us that ancient kings liked to perform this act of cruelty, and often did it with their own hands.[7] The word in the Hebrew from which the verb comes in this place is from a root which means "to dig out," indicating that the entire eyeball was popped out of the victim's skull. Another form of blinding was that of bringing a red hot iron to the surface of the eye. What made this especially pitiful to Zedekiah was the fact of his witnessing the execution of his sons and the nobles of Judah as the very last events that he would ever be able to remember seeing.

In Jeremiah 52:11, it is stated that Zedekiah remained a prisoner in Babylon until the day of his death, but no hint of just when that death occurred is given.

Verse 8
JERUSALEM DESTROYED
"And the Chaldeans burned the king's house, and the houses of the people, with fire, and brake down the walls of Jerusalem. Then Nebuzaradan the captain of the guard carried away captive into Babylon the residue of the people that remained in the city, the deserters also that fell away to him, and the residue of the people that remained. But Nebuzaradan the captain of the guard left some of the poor of the people, who had nothing, in the land of Judah, and gave them vineyards and fields at the same time."
"And the houses of the people ..." (Jeremiah 39:10). It is strange that the temple was not included in this list of the things destroyed; and some commentators think that the omission was due to a damaged text. In any case, the temple also was among the things burned with fire (Jeremiah 52:13). Harrison suggested that the place should read: "The royal palace, the Lord's temple, and the houses of the populace."[8] The text, however, is accurate as it stands. In the Bible, one must read all that the Bible says on any given subject in order to know the whole truth; and here we have another illustration of that fact.

Verse 11
GOD'S PROTECTION OF JEREMIAH
"Now Nebuchadrezzar gave charge concerning Jeremiah to Nebuzaradan the captain of the guard, saying, Take him, and look well to him, and do him no harm; but do unto him as he shall say unto thee. So Nebuzaradan the captain of the guard sent, and Nebushazban, Rab-saris, and Nergel-sharezer, Rab-mag, and all the chief officers of the king of Babylon; they sent and took Jeremiah out of the court of the guard, and committed him unto Gedaliah the son of Ahikam, the son of Shaphan, that he should carry him home. So he dwelt among the people."
"Rab-saris ... Rab-mag ..." (Jeremiah 39:13). These names were the titles belonging to certain high officers of Babylon. "Rabsaris means `chief of the eunuchs.' "[9] "The precise meaning of Rab-mag is unknown."[10] It has been suggested that the title means, "the chief butcher," or "chief executioner."

"Took him out of the court of the guard ..." (Jeremiah 39:14). Keil believed that this mention of the court of the guard was because that was the last place the Bible revealed as his location until this incident, stating that, "At the exact moment of his liberation, Jeremiah was no longer in the court of the prison of the palace at Jerusalem, but had already been carried away as a captive to Ramah."[11]
Keil's opinion here was based on the fact that in Jeremiah 40:1 it is declared that, "Nebuzaradan liberated Jeremiah at Ramah, where he had taken him in chains" among all the captives awaiting their transfer to Babylon.

We. find no difficulty at all here. The taking of Jeremiah "out of the court of the prison in the king's house," mentioned here was probably so commanded in the order to his generals from Nebuchadnezzar; and Nebuzaradan's obedience to that order occurred in the liberation of Jeremiah at Ramah. There is also the possibility that Jeremiah had indeed already been liberated from the prison in the king's courtyard; but in the subsequent circulation of Jeremiah among the Jewish people, the soldiers, who would not have recognized him, had rounded him up with the other captives awaiting transfer to Babylon, and carried him bound to Ramah. Let it be remembered that we are here dealing with a brief summary, and such quibbles can never be decided without a ton of additional information which no man has, such as, "when did the order of Nebuchadnezzar reach his commanding general; had the house of the king already been burned; exactly where was Jeremiah when the general got his orders; was Jeremiah released twice, once from the prison, and again at Ramah; was Jeremiah's release from the courtyard prison a formal and official release, or did he and all the other prisoners escape when the palace burned, etc., etc.?"

Such information is irrevocably lost in the ruin of Jerusalem; and there is no way for men living twenty-five centuries after the event to provide complete explanations of all the mysteries in Biblical passages. Our joyful duty is to believe it in the full confidence that God's Word is true and every man a liar.

"Gedaliah ..." (Jeremiah 39:14). This man was appointed by Nebuchadnezzar as governor of the conquered Judah and its remnant of the remaining poor people to whom the Babylonians had divided the fields and vineyards of the area. He was in control for the next five years; and Jeremiah was safe in his hands.

"Take him home ..." (Jeremiah 39:14). Some think this meant the king's house which presumably belonged to the new governor; but the palace had already been burned, It probably means that "wherever Gedaliah the new governor lived," there also Jeremiah would be quartered and protected. "Christians also have a firm assurance of God's loving care and concern for their welfare,"[12] as in Matthew 10:28-30; 28:18-20.

Verse 15
GOD REWARDS EBEL-MELECH
"Now the word of Jehovah came to Jeremiah, while he was shut up in the court of the guard, saying, Go, and speak to Ebel-melech the Ethiopian, saying, Thus saith Jehovah of hosts, the God of Israel: Behold, I will bring my words upon this city for evil, and not for good; and they shall be accomplished before thee in that day. But I will deliver thee in that day, saith Jehovah; and thou shalt not be given into the hand of the men of whom thou art afraid. For I will surely save thee, and thou shalt not fall by the sword, but thy life shall be for a prey unto thee; because thou hast put thy trust in me, saith Jehovah."
"Go, and speak to Ebel-melech ..." (Jeremiah 39:15). Ebel-melech was in the king's house; and apparently there would have been impediment against Jeremiah's seeking an interview with the Ethiopian who had saved his life. Evidently, this word to Jeremiah's benefactor probably came, "shortly after Jeremiah's final interview with Zedekiah, but is not reported earlier in order not to break the sequence of events."[13]
"Thou shalt not be delivered into the hand of the men of whom thou art afraid ..." (Jeremiah 39:17). Right here is the explanation of why thirty men were needed (not three) for the rescue mission on behalf of Jeremiah. Ebel-melech had every reason to fear those evil princes who had tried to murder Jeremiah, and who would have certainly prevented his rescue if it had not been protected by an armed group of men.

Those evil princes would certainly have murdered Ebel-melech if they had found an opportunity; but that opportunity never came, thanks to the orders Nebuchadnezzar gave to his "head butcher" to put all of those reprobate "nobles" to death. "Ebel-melech's trust in God proved to be his salvation, a situation that is normative also for Christians (Acts 16:31)."[14]
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Verse 1
JEREMIAH 40

JEREMIAH LIVES WITH THE NEW GOVERNOR; GEDALIAH
This and the following five chapters deal principally with the history of Jeremiah's life after the fall of Jerusalem.

It seems to distress some commentators that this chapter begins with a statement that applies to all six of these chapters, "The word which came to Jeremiah from Jehovah" (Jeremiah 40:1) Thompson stated that. "These words normally precede an oracle, but none follows."[1] He labeled the formula as a parenthesis. Cheyne expressed his disapproval of the words here thus: "The formula seems to announce a prophecy, but no prophecy follows!"[2]
Such comments spring from the ignorance of writers who have never learned that, in the holy Bible, the history written by God's prophets is just as divinely inspired as are the oracles, or predictive prophecies. "The formula `thus saith Jehovah' is appropriate, not merely for a prediction of the future, but to an account of the past, if written by an inspired prophet!"[3]
The Dean of Canterbury was speaking the high truth when he wrote the above quotation; because, in the Bible, there is no special classification of "historical books," such being a merely human and inaccurate classification. The Son of God Himself classified all of the so-called "historical books" as actually belonging to the Nebhiim, a division endorsed by Jesus himself in Luke 24:44, in which passage Jesus quoted the classical division of the Old Testament into its three, and only three, divisions, (1) The Torah, (2) The Psalms (inclusive of the poetical books), and (3) The Prophets. Jesus used the words, "The Law, the Psalms, and the Prophets"; but these three divisions were called by the Jews, (1) The Torah, (2) The Kethubhim, and the Nebhiim. 
Regarding the length of Gedaliah's reign, "Barnes placed it at less than two months";[5] Halley said, "It was less than three months,"[6] and Green admitted that, "How long it lasted, we cannot tell."[7]
Gedaliah, as judged from his auspicious beginning, would surely have been an efficient and successful governor; but the Jewish cup of iniquity was not yet full. A descendant of the House of David treacherously murdered the new governor while partaking of his hospitality, as related in the next chapter.

Jeremiah 40:1-4
GEDALIAH WAS APPOINTED GOVERNOR
"The word which came to Jeremiah from Jehovah, after that Nebuzaradan the captain of the guard had let him go from Ramah, when he had taken him being bound in chains among all the captives of Jerusalem and Judah, that were carried away captive unto Babylon. And the captain of the guard took Jeremiah, and said unto him, Jehovah thy God pronounced this evil upon this place; and Jehovah hath brought it, and done according as he spake: because ye have sinned against Jehovah, and have not obeyed his voice, therefore this thing is come upon you. And now, behold, I loose you this day from the chains which are upon thy hand. If it seem good unto thee to come with me into Babylon, come, and I will look well unto thee; but if it seem unto thee to come with me into Babylon, forbear: behold, all the land is before thee; whither it seemeth good and right unto thee, thither go."
"The captain ..." let him go from Ramah (Jeremiah 40:1). Many writers have difficulty discussing what is written in the Bible, being continually troubled with what they call "difficulties!" Graybill wrote: "It is difficult to reconcile the statement here that Jeremiah was released after being held a prisoner at Ramah with the inference of the previous chapter (Jeremiah 39:13,14) that the Babylonian princes freed him from the Jerusalem prison."[8] The simple answer is that Jeremiah was released twice. Could there be any wonder that something like that occurred in the confusion and disordered bedlam of the siege and destruction of a great city? See our more complete discussion of this under Jeremiah 39:14. It is high time that men stopped criticizing the Bible and started reading it!

Another alleged "difficulty" concerns Jeremiah 40:2,3, in which the captain of the guard uses the very language of Jeremiah in describing what happened to Jerusalem. "Some believe that such a quotation is incongruous in the mouth of a Babylonian";[9] and from this false judgment deny the integrity of the passage. Such an error again springs from the lack of information on the part of the critics. They should know that both the Assyrians and the Babylonians were familiar with the religion of conquered peoples; and they were skilled in the use of all those religions in their psychological warfare.

A startling example of using the religion of opponents against them is that of Rabshakeh (2 Kings 18:19-25), in which event Rabshakeh pointed out that Hezekiah had destroyed the high places of Jehovah all over Judaea, and claimed that Jehovah had sent him (his master Sennacherib) to attack and destroy Jerusalem!

In addition to all this, Nebuzaradan had without doubt spent much time with Gedaliah (about to be appointed governor), and from him had learned all about Jeremiah's life-long campaign to persuade Israel to submit to Babylon, and the reasons that underlay God's decision to destroy the nation of Judah. Upon what other basis, may it be supposed, would the Babylonians have released Jeremiah?

Thus, as Feinberg noted, "Nebuzaradan knew of Jeremiah's preaching and was merely quoting it in Jeremiah 40:2-3, upon an appropriate occasion."[10]
"Because ye have sinned against Jehovah ..." (Jeremiah 40:3). The word "ye" here is plural, referring not to Jeremiah, but to the whole nation."

In addition to the familiarity with Gedaliah, there were countless deserters to the Babylonians who most certainly would have told them about Jeremiah's preaching.

Verse 5
"Now while he was not yet gone back, Go back then, said he, to Gedaliah the son of Ahikam, the son of Shaphan, whom the king of Babylon hath made governor over the cities of Judah, and dwell with him among the people; or go whithersoever it seemeth right unto thee to go. So the captain of the guard gave him victuals and a present, and let him go. Then went Jeremiah unto Gedaliah the son of Ahikam to Mizpah, and dwelt with him among the people that were left in the land."
"Now while he was not yet gone back ..." (Jeremiah 40:5). The Revised Standard Version noted that the Hebrew text here is obscure, rendering it, "If you remain, then return to Gedaliah, ... etc."

In this abbreviated account, Jeremiah's answer is not recorded, but his choice was obvious enough. He elected to remain in poverty and hardship with the poor remnant of the people left behind to make a new beginning in Judah.

"Jeremiah went with Gedaliah ... to Mizpah" (Jeremiah 40:6). There were several places called Mizpah, but this one was, "a Benjaminite town near Gibeon and Ramah a few miles northwest of Jerusalem."[11]
Verse 7
THE PEOPLE COME TO GEDALIAH
"Now when all the captains of the forces that were in the fields, even they and their men, heard that the king of Babylon had made Gedaliah the son of Ahikam governor in the land, and had committed unto him men, and women, and children, and the poorest of the land, of them that were not carried away captive to Babylon; then they came to Gedaliah to Mizpah, to wit, Ishmael the son of Nethaniah, and Johanan and Jonathan the sons of Kareah, and Seraiah the son of Tanhumeth, and the sons of Ephai the Netophathite, and Jezuniah the son of the Maacathite, they and their men. And Gedaliah the son of Ahikam the son of Shaphan sware unto them and to their men, saying, Fear not to serve the Chaldeans: dwell in the land, and serve the king of Babylon, and it shall be well with you."
"The forces that were in the fields ..." (Jeremiah 40:7). These were straggling remainders of the defenders of Jerusalem. There were only seven of these "captains" of small groups; and they had not been considered important enough for Nebuzaradan to bother with "mopping them up."

"Dwell in the land and serve the king of Babylon ..." (Jeremiah 40:9). Gedaliah's message was one of peace and encouragement. As representative of the king of Babylon, Gedaliah assured them that there would be no reprisals. Those persons against whom Nebuchadnezzar sought revenge were already dead or on their way into captivity; and all that remained for the pitiful remnant of a once proud nation to do was to settle down in peace and submission to their new masters.

Verse 10
SURROUNDING NATIONS COME TO GEDALIAH
"As for me, behold, I will dwell at Mizpah, to stand before the Chaldeans that shall come unto us: but ye, gather ye wine and summer fruits and oil, and put them in your vessels, and dwell in your cities which ye have taken. Likewise when all the Jews that were in Moab, and among the children of Ammon, and in Edom, and that were in all the countries, heard that the king of Babylon had left a remnant of Judah, and that he had set over them Gedaliah, the son of Ahikam, the son of Shaphan; then all the Jews returned out of all places whither they were driven, and came to the land of Judah, to Gedaliah, unto Mizpah, and gathered wine and summer fruits very much."
"I will dwell at Mizpah ... to stand before the Chaldeans ..." (Jeremiah 40:10). Mizpah was probably chosen as the headquarters of Gedaliah because it was apparently spared of any devastation during the war. Archaeologists have found no evidence of its destruction.

"Gather ye wine and summer fruits ..." (Jeremiah 40:10). The city had fallen in July; winter was coming on with spring and part of the summer gone; and Gedaliah here urged the people to concern themselves with the food problem. They were confronted with the necessity of survival largely upon dried fruits and vegetables; and there was also the prospect of an olive harvest.

"In your cities which ye have taken ..." (Jeremiah 40:10) This means: (1) in the cities which you have adopted as residences, or (2) in the cities you have taken over following the end of the war.

"Out of all the places whither they were driven ..." (Jeremiah 40:12). Many of the Jews during the siege of Jerusalem had fled to surrounding places of refuge; but now they returned from throughout the whole region.

Verse 13
THE PLOT AGAINST GEDALIAH'S LIFE
"Moreover Johanan the son of Kareah, and all the captains of the forces that were in the fields, came to Gedaliah to Mizpah, and said unto him, Dost thou know that Baalis the king of the children of Ammon hath sent Ishmael the son of Nethaniah to take thy life? But Gedaliah the son of Ahikam believed them not. Then Johanan the son of Kareah spake to Gedaliah in Mizpah secretly, saying, Let me go, I pray thee, and I will slay Ishmael the son of Nethaniah, and no man shall know it: wherefore should he take thy life, that all the Jews that are gathered unto thee should be scattered, and the remnant of Judah perish? But Gedaliah the son of Ahikam said unto Johanan the son of Kareah, Thou shalt not do this thing: for thou speakest falsely of Ishmael."
"Baalis king of Ammon hath sent Ishmael to take they life ..." (Jeremiah 40:14). It seems incredible that Gedaliah should have disbelieved a rumor like this, which was backed up by "all the forces in the fields." It seems that everybody knew about it.

Why did Baalis desire to remove Gedaliah? Gedaliah as a friend of Jeremiah had opposed the coalition proposed by Ammon and other nations, of which we read back in Jeremiah 27. Also, by the device of fishing in troubled waters, he probably hoped to make himself the master of the land of Judah.

His enlistment in the plot of Ishmael, who was of royal blood of the House of David, was probably easy enough. Ishmael, of royal descent probably fancied himself superior in every way to Gedaliah, and avidly desired vengeance against him, hoping to replace him.

What a tragedy Gedaliah became! He was a man of integrity and ability but totally lacking in the skill of evaluating men and their veracity. He might also have been overconfident.

In any case, the fears which Johanan expressed concerning the scattering of the people in the event of Gedaliah's death were soon confirmed. The tenure of Gedaliah which began with such hope perished miserably in the thrust of the sword of Ishmael. (See the next chapter). The Jews who had begun to gather in Judaea were again scattered.
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Verse 1
JEREMIAH 41

ISHMAEL'S MURDER OF GEDALIAH
All of the events of this chapter revolve around the shameful and treacherous murder of the new governor Gedaliah by Ishmael. The chapter divisions are: (1) the murder of the governor (Jeremiah 41:1-3); (2) the murder of the pilgrims (Jeremiah 41:4-7); (3) captives at Mizpah taken (Jeremiah 41:8-10); (4) Ishmael defeated, escapes to Ammon (Jeremiah 41:11-15); and (5) the people gathered by Johanan to go to Egypt (Jeremiah 41:16-18).

The length of Gedaliah's tenure as governor is disputed. In an earlier chapter, we suggested that Jeremiah was enabled to enjoy the protection and peace of Gedaliah's house for a period of some five years; and that was based upon the recent conviction of Jewish and other scholars that Gedaliah's government lasted until 582 B.C. In the previous chapter, we encountered the opinions of many of the older scholars that his government lasted only a matter of two or three months. We have no certain information on exactly how long it lasted.

Feinberg has this regarding the date: "Two dates have been given for the assassination of Gedaliah: 586 B.C. and 583-582 B.C. Keil-Delitzsch and others support the first date; but a number of more recent commentators prefer the second. They point out that the text does not require that the events of this chapter occurred in the same year as the fall of Jerusalem; and, upon the basis of Jeremiah 52:30, they believe that the Babylonian reaction to the assassination of Gedaliah took place five years after the event."[1]
Bright, Hyatt, and others whom we have frequently quoted in this commentary support the later date. We shall let the matter stand as not certainly known.

Jeremiah 41:1-3
THE MURDER OF THE GOVERNOR
"Now it came to pass in the seventh month, that Ishmael the son of Nethaniah, the son of Elishama, of the seed royal, and one of the chief officers of the king, and ten men with him, came unto Gedaliah the son of Ahikam to Mizpah; and there they did eat bread together in Mizpah. Then arose Ishmael the son of Nethaniah, and the men that were with him, and smote Gedaliah the son of Ahikam the son of Shaphan with the sword, and slew him, whom the king of Babylon had made governor over the land. Ishmael also slew all the Jews that were with him, to wit, with Gedaliah, at Mizpah, and the Chaldeans that were found there, the men of war."
"Of the seed royal ..." (Jeremiah 41:1). It is believed that Ishmael was descended from David through Elishama (2 Samuel 5:16), and that this royal connection might have originated Ishmael's vengeful hatred of Gedaliah, being bitterly jealous that Nebuchadnezzar had passed over Ishmael, a member of the royal house of David, to make Gedaliah governor!

In all the records of Israel's wickedness, there is hardly anything that surpasses the dastardly deed of Ishmael here recorded. He not only violated God's law, but the universal Eastern custom in the law of hospitality, that no man eats another man's bread, and then murders him! Ishmael disappears from history in this chapter and fully deserved the oblivion in which he was swallowed up.

The concern and sympathy of the Jewish people for their noble governor who was cut down by the despicable Ishmael was crystallized and memorialized in the Jewish fast of "the seventh month" (October) (Zechariah 7:5; 8:19), during the Inter-testamental period of their history.

"Slew all the Jews that were with him ..." (Jeremiah 41:3). It is believed that this is a reference, not all the Jews in Mizpah, but to all of those at the meal during which Gedaliah was slain. Also, the men of war would appear to refer merely to Gedaliah's personal bodyguard of Babylonian soldiers.

Verse 4
THE MURDER OF THE PILGRIMS
"And it came to pass the second day after he had slain Gedaliah, and no man knew it, that there came men from Shechem, from Shiloh, and from Samaria, even fourscore men, having their beards shaven and their clothes rent, and having cut themselves, with meal-offerings and frankincense in their hand, to bring them unto the house of Jehovah. And Ishmael the son of Nethaniah went forth from Mizpah to meet them, weeping all along as he went: and it came to pass, as he met them, he said unto them, Come to Gedaliah the son of Ahikam. And it was so, when they came into the midst of the city, that Ishmael the son of Nethaniah slew them, and cast them into the midst of the pit, and the men that were with him."
"Weeping all along as he went ..." (Jeremiah 41:6). The perfidious behavior of Ishmael was totally wicked. His weeping was hypocrisy; his pretended intention of helping the pilgrims was a lie; his murderous treachery was unlimited.

Scholars have attempted to guess why Ishmael destroyed those pilgrims, but the only suggestion that makes a little sense is that Baalis the king of Ammonites had instructed Ishmael, his partner in the plot, to terrorize the people with such atrocities in order to prevent any order from prevailing in the land. Also, it has been thought that Ishmael wanted to prevent any word of the murder from being carried far and near into all countries by such a company as that of the pilgrims. Then too, there is the supposition that Ishmael was merely a murderer who killed people for the gratification of his sadistic blood-lust. In any case, it was indeed a deed of infamy!

The shaven heads, the rent clothes, the cuts on their bodies, and the offerings in their hands, "Symbolized the distress of the pilgrims over the desertion and the destruction of the house of God."[2]
Some significant facts are implied by this account of the slain pilgrims. (1) The Jews still honored the commandment to worship God at one altar only, namely, the One in Jerusalem. (2) Also, even though the temple was destroyed, the ruins of it were considered sacred and "holy unto the Lord." "By the Jewish people, the Western wall of the temple in Jerusalem until this day is considered sacred."[3]
The senseless murder of those seventy pilgrims is utterly inexplicable, unless, as stated by Smith, "Ishmael intended to fill the whole land with terror, utterly frustrate Gedaliah's work, and destroy the last possibility of the land being in peace, which was also very likely the object of Baalis the king of Ammon."[4]
Verse 8
THE TAKING OF PRISONERS AT MIZPAH
"But ten men were found among them that said unto Ishmael, Slay us not for we have stores hidden in the field, of wheat, and of barley, and of oil, and of honey. So he forbare, and slew them not among their brethren. Now the pit wherein Ishmael cast all the dead bodies of the men whom he had slain, by the side of Gedaliah (the same was that which Asa the king had made for the fear of Baasha the king of Israel), Ishmael the son of Nethaniah filled it with them that were slain. Then Ishmael carried away captive all the residue of the people that were at Mizpah, even the king's daughters, and all the people that remained in Mizpah, whom Nebuzaradan the captain of the guard had committed to Gedaliah the son of Ahikam; Ishmael the son of Nethaniah carried them away captive, and departed to go over to the children of Ammon."
"Slay us not, for we have stores hidden ..." (Jeremiah 41:8). This was merely a bribe, greedily accepted by Ishmael, the wondering being that he did not immediately slay them also, as soon as he discovered their store of hidden supplies. It was customary in those times to hide such supplies in excavations (cisterns and the like) by covering them with a layer of earth.

"The same (pit, or cistern) was that which Asa the king had made ..." (Jeremiah 41:9). The purpose of this is to explain that the cistern which Ishmael filled with the bodies of those whom he murdered was no ordinary cistern, but a very large one, originally intended to supplement the water supply of the whole city. Now any ordinary cistern would require several hundred men to fill it; and from this revelation here, we are compelled to conclude that it was actually some tremendous number of people who fell before the ruthless sword of this terminal rascal of the house of David.

"Then Ishmael carried away captive ..." etc. (Jeremiah 41:10). There would appear to have been a great many of these captives; and the prompt maneuver of Ishmael in an attempt to carry them into the land of the Ammonites indicates, as Jamieson said, that, "He probably meant to sell them all as slaves to the Ammonites."[5]
"The king's daughters ..." (Jeremiah 41:10). "These were not only the actual children of Zedekiah, but such other female members of the royal entourage as the Chaldeans had not cared to take away to Babylon."[6] It is not so stated in this passage, but it appears likely that Jeremiah was among the captives whom Ishmael was in the act of transporting to the land of the Ammonites.

Verse 11
ISHMAEL IS DEFEATED;

HE ESCAPES TO AMMON "But when Johanan the son of Kareah, and all the captains of the forces that were with him, heard of all the evil that Ishmael the son of Nethaniah had done, then they took all the men, and went to fight with Ishmael the son of Nethaniah, and found him by the great waters that are in Gibeon. Now it came to pass that when all the people that were with Ishmael saw Johanan the son of Kareah, and all the captains of the forces that were with him, then they were glad. So all the people that Ishmael had carried away captive from Mizpah turned about and came back, and went unto Johanan the son of Kareah. But Ishmael the son of Nethaniah escaped from Johanan with eight men, and went to the children of Ammon."
This is a drastically abbreviated account. Johanan knew all about Ishmael and no doubt anticipated his carrying captives away for sale to the Ammonites, pursued him, overtook him, and thoroughly defeated him at Gibeon, even killing two of his ten-man body-guard.

"The great waters that are in Gibeon ..." (Jeremiah 41:12). This is a reference to a rather large natural lake in the area.

"They turned ... and went unto Johanan ..." (Jeremiah 41:14). This the captives could not have done unless Johanan had already thoroughly defeated Ishmael and sent him fleeing for his life to the Ammonites. With what is said here, Ishmael disappears from Biblical history, a fitting exit indeed for the kind of man he was.

Verse 16
JOHANAN TO LEAD THE PEOPLE TO EGYPT
"Then took Johanan the son of Kareah, and all the captains of the forces that were with him, all the remnant of the people whom he had recovered from Ishmael the son of Nethaniah, from Mizpah, after that he had slain Gedaliah the son of Ahikam, to wit, the men of war, and the women, and the children, and the eunuchs, whom he had brought back from Gibeon. And they departed and dwelt at Geruth Chimham, which is by Bethlehem, to go to enter into Egypt, because of the Chaldeans, for they were afraid of them, because Ishmael the son of Nethaniah had slain Gedaliah the son of Ahikam, whom the king of Babylon made governor over the land."
"And they dwelt at Geruth Chimham ..." (Jeremiah 41:17). Little is known of this place except what is stated here, that it was near Bethlehem. The name Chimham, however, in 2 Samuel 19:37, is mentioned as the name of a man David the king rewarded for a favor done the king during the rebellion of Absalom. Chimham was the son of a very wealthy and powerful man, Barzillai, a friend of David the king. From this, it may be supposed that Geruth Chimham was a large estate near Bethlehem, of sufficient size to accommodate the considerable population that had been gathered by Johanan.

"To go to enter into Egypt ..." (Jeremiah 41:17). This decision, no doubt, was made by Johanan and supported by the fear of the people who supposed that the Babylonians might arrive any day and take vengeance upon the people for their murder of the governor appointed by the Chaldeans. "They may have feared that the Chaldeans would not understand who was at fault, and therefore punish the innocent; or they may have thought that the Chaldeans would see the entire episode as an attempted revolt, and would not distinguish the innocent from the guilty."[7] However, the decision was a terrible mistake.

It was contrary to God's will for the people to return to Egypt; and, besides that, Egypt was by no means out of the reach of the Babylonians. Johanan had been true and correct in his warning Gedaliah of Ishmael; but now he would become a key factor in moving a remnant of Israel back under the power of the Pharaohs.

42 Chapter 42 

Verse 1
JEREMIAH 42

PROPHETIC WARNING FOR ISRAEL TO STAY IN PALESTINE
The divisions of this chapter are: (1) the people request God's Word of Jeremiah (Jeremiah 42:1-3); (2) Jeremiah promises to pray for them, and the people promise to obey God's Word (Jeremiah 42:4-6); (3) after ten days, God replies (Jeremiah 42:7-8); (4) the command to remain in Judea (Jeremiah 42:9-12); (5) severe warning against moving to Egypt (Jeremiah 42:13-18); (6) and a prophecy of destruction for those going to Egypt (Jeremiah 42:19-22).

Jeremiah 42:1-3
REQUEST FOR JEREMIAH'S PRAYERS AND PROPHECIES
"Then all the captains of the forces, and Johanan the son of Kareah, and Jezaniah the son of Hoshaiah, and all the people, from the least even unto the greatest, came near, and said unto Jeremiah the prophet, Let, we pray thee, our supplication be presented before thee, and pray for us unto Jehovah thy God, even for all this remnant (for we are left but a few of many, as thine eyes do behold us), that Jehovah thy God may show us the way wherein we should walk, and the thing that we should do." This passage confirms the presence of the prophet as being a part of the company rescued by Johanan from Ishmael. It was not necessary to "go to him," for he was already among them. hence the words, "all the people ... came near" (Jeremiah 42:1).

"Pray for us ..." (Jeremiah 42:2). The prophet had previously been forbidden to pray for the rebellious people (Jeremiah 7:17; Jeremiah 11:14, and Jeremiah 14:11); "But he was now free to do so."[1] Jeremiah at once agreed to do so, but not on the basis that the God to which he prayed was any other than the God of all the people. The people said "pray to thy God (Jeremiah 42:3,4); but Jeremiah said, "I will pray to your God (Jeremiah 42:4).

"That God may show us the way ... and the thing that we should do ..." (Jeremiah 42:3). Some scholars believe that this was a hypocritical request; but it may be that the people really thought they desired to know God's will, when actually, they merely wanted God to confirm what they had already decided to do. We do not certainly know which it was.

"Jezaniah ..." (Jeremiah 42:1). This man's name is given as Azariah in Jeremiah 43:2; but, as Ash said, "He may have had two names, or there may be a textual confusion."[2]
Verse 4
JEREMIAH TO PROPHESY; PEOPLE PROMISE OBEDIENCE
"Then Jeremiah the prophet said unto them, I have heard you; behold, I will pray unto Jehovah your God according to your words; and it shall come to pass that whatsoever thing Jehovah shall answer you, I will declare it unto you; I will keep nothing back from you. Then they said to Jeremiah, Jehovah be a true and faithful witness amongst us, if we do not according to all the word wherewith Jehovah thy God shall send thee to us. Whether it be good, or whether it be evil, we will obey the word of Jehovah our God, to whom we send thee; that it many be well with us, when we obey the voice of Jehovah our God."
This promise seems to be sincere enough, since it even calls upon God Himself to be a witness against them if they should fail to keep their vow.

Verse 7
AFTER TEN DAYS; GOD REPLIED
"And it came to pass after ten days, that the word of Jehovah came unto Jeremiah. Then called he Johanan the son of Kareah, and all the captains of the forces that were with him, and all the people from the least even to the greatest."
"After ten days ..." (Jeremiah 42:7). Upon other occasions, God had replied almost at once to the prophet; but here, as in the case of the prophecy against Hananiah, the Word of God came after a delay of ten days. Why? We cannot agree with such writers as those mentioned by Keil, who thought the delay was for the purpose of allowing Jeremiah time to "get further news," or for Jeremiah's own "meditations to mature." As Keil noted, "Such an interpretation is unscriptural and rests upon a denial of divine inspiration."[3] The basic understanding of the Bible requires absolutely that its readers understand what is written, not as the words of men, but as the "Word of God through men!"

Feinberg's word on this is: "The prophets never confused God's revelation with their personal desires, judgments, or conclusions. They would not announce God's will until they were certain that they knew what it was. The Scripture always distinguishes between the subjective thoughts of the prophets and the objective Word of God."[4]
Two radical critics, Hitzig and Graf, stated that the ten-day delay in God's reply to Jeremiah was for the purpose of "Giving Jeremiah time to collect information and make up his mind."[5] However, as Smith observed, "That would turn Jeremiah into a wise politician instead of a divine prophet!"[6]
The 10-day delay was disciplinary, giving the people time themselves to pray and await the arrival of God's Word. Instead of that, it seems that the people pushed forward their preparations for going into Egypt; for, as events proved, they were determined to do their own will in that matter, not the will of God.

Verse 9
ISRAEL COMMANDED TO STAY IN PALESTINE
"And (Jeremiah) said unto them, Thus saith Jehovah, the God of Israel, unto whom ye sent me to present your supplication before him: If ye will abide in this land, then will I build you, and not pull you down, and I will plant you, and not pluck you up; for I repent me of the evil that I have done unto you. Be not afraid of the king of Babylon, of whom ye are afraid,; be not afraid of him, saith Jehovah: for I am with you to save you, and to deliver you from his hand. And I will grant you mercy, that he may have mercy upon you, and cause you to return to your own land."
From here through Jeremiah 42:22 Jeremiah revealed the prophetic word from God as doing the following things: (1) It promised them security and salvation if they would obey. (2) It warned them against disobedience. (3) It emphatically commanded them not to go down into Egypt. (4) It warned them against self-deception of a heart which asks for guidance when it has already made its decision.

The remnant who were determined to go into Egypt were afraid of the king of Babylon, who was indeed a terrible and powerful enemy; but God Himself promised to save the people from him, if they would only obey their God. "In the year 582 B.C. Nebuchadnezzar did again return to Jerusalem and take more captives (See Jeremiah 52:30),"[7] that event being associated (by some scholars) with the actual date of Gedaliah's assassination. But God, if the people had obeyed his word, would easily have saved everyone of them exactly as he had promised. Many of God's blessings and promises were cancelled because of the disobedience of his children.

Verse 13
WARNINGS AGAINST DISOBEDIENCE
"But if ye say, We will not dwell in this land; so that ye obey not the voice of Jehovah your God. saying, No; but we will go into the land of Egypt, where we shall see no war, nor hear the sound of the trumpet, nor have hunger of bread; and there will we dwell: now therefore hear ye the word of Jehovah, O remnant of Judah: Thus saith Jehovah of hosts, the God of Israel, if ye indeed set your faces to enter Egypt, and go to sojourn there; then it shall come to pass, that the sword which ye fear, shall overtake you there in the land of Egypt; and the famine whereof ye are afraid, shall follow hard after you there in Egypt; and there ye shall die. So shall it be with all the men that set their faces to go into Egypt to sojourn there: they shall die by the sword, by the famine, and by the pestilence; and none of them shall remain or escape from the evil that I will bring upon them."
In view of the long record of the prophecies of Jeremiah which the Jews had already seen fulfilled exactly, it appears almost incredible that they would have stubbornly gone right on down into Egypt after a warning like this; but they went!

No comment is appropriate here except a word of grief and disappointment that the remnant of Judah should have been so blindly disobedient to the word of the Lord.

Verse 18
FINAL WORD TO THOSE BOUND FOR EGYPT
"For thus saith Jehovah of hosts, the God of Israel: As mine anger and my wrath have been poured forth upon the inhabitants of Jerusalem, so shall my wrath be poured forth upon you, when ye shall enter into Egypt; and ye shall be an execration, and an astonishment, and a curse, and a reproach; and ye shall see this place no more."
"The Lord's reply to the people's request regarding God's will for them extends through this Jeremiah 42:18; but the last four verses of the chapter constitute an epilogue, in which Jeremiah once more pleads with the people to do God's will."[8]
The summary of God's whole message was (1) remain in Judaea, and God will bless you, build you up, etc. (2) Go to Egypt, and you will incur the wrath of God; and the last one of you that go shall die there by the sword, the famine, or the pestilence. (3) Furthermore, the very things that make you afraid to remain in Judah shall befall you in Egypt.

Verse 19
CERTAIN DOOM AWAITS THEM IN EGYPT
"Jehovah hath spoken concerning you, O remnant of Judah, Go ye not into Egypt: know certainly that I have testified unto you this day. For ye have dealt deceitfully against your own souls; for ye sent me unto Jehovah your God, saying, Pray for us unto Jehovah our God; and according unto all that Jehovah our God shall say, so declare unto us, and we will do it. And I have this day declared it to you; but ye have not obeyed the voice of Jehovah your God in anything for which he hath sent me unto you. Now therefore know certainly that ye shall die by the sword, by the famine, and by the pestilence, in the place whither ye desire to go to sojourn there."
"Ye have not obeyed the voice of Jehovah ..." (Jeremiah 42:21). Some scholars object to this statement and suppose that by bringing in Jeremiah 43:1-3 prior to this paragraph they might improve the sense. This is not necessary at all, for two reasons: (1) these words are not simple past tense, but the prophetic tense in which the future is spoken of as having already occurred, so certain is the fulfillment of God's Word; and (2) by reason of the people's rushing headlong to get ready for their departure to Egypt during that ten days in which the prophet had waited for the word of Jehovah, Jeremiah had already learned their answer. They were fully determined to go to Egypt, no matter what the Lord might say. "Jeremiah's answer here was from God, "from Him who knows the hearts of men."[9] This word from the holy prophet is similar to that of Moses in his final address to Israel, who told Israel, "I know thy rebellion, and thy stiff neck, and that you will corrupt yourselves" (Deuteronomy 31:27,29).
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Verse 1
JEREMIAH 43

JUDAH MOVES TO EGYPT; TAKING JEREMIAH AND BARUCH
This is a tragic chapter indeed. "Think of it! Abraham's descendants returned to Egypt long after their liberation from it. With great suffering they had been delivered from their bondage in Egypt, only to return nearly nine hundred years later a defeated, hopeless remnant!"[1]
There is probably nowhere to be found a better comment upon the incredible blindness of human politicians than the one afforded by this chapter.

The chapter divisions are: (1) Judah's leaders reject God's word (Jeremiah 43:1-4); (2) Jeremiah and Baruch taken to Egypt (Jeremiah 43:5-7); (3) Prophecy of conquest of Egypt (Jeremiah 43:8-11); and (4) Prophecy against the gods of Egypt (Jeremiah 43:12-13).

Jeremiah 43:1-4
JUDAH'S LEADERS REJECT GOD'S WORD
"And it came to pass that when Jeremiah had made an end to speaking unto all the people all the words of Jehovah their God, wherewith Jehovah their God had sent him unto them, even all these words, then spake Azariah the son of Hoshaiah, and Johanan the son of Kareah, and all the proud men, saying unto Jeremiah, Thou speakest falsely: Jehovah our God hath not sent thee to say, Ye shall not go into Egypt to sojourn there; but Baruch the son of Neriah setteth thee on against us, to deliver us into the hands of the Chaldeans, that they may put us to death, and carry us away captive to Babylon. So Johanan the son of Kareah, and all the captains of the forces, and all the people, obeyed not the voice of Jehovah, to dwell in the land of Judah."
"And all the proud men ..." (Jeremiah 43:2). The two prominent leaders, Azariah and Johanan, were backed up by a group of men, called here "the proud men." The versions provide further insight into the meaning of these words: "the insolent men" (Revised Standard Version); "the arrogant men" (the Good News Bible). They were the bold and confident unbelievers who constituted the vast majority of that apostate generation of the Chosen People, having no regard whatever, either for Almighty God, or God's prophets.

We do not believe that there was anything whatever in the allegations of those Jewish leaders of either truth or probability. For example, their suggestion that Baruch was the author of Jeremiah's prophecies here was an outright falsehood. What a preposterous proposition it was that, "The prophet who would not trim his message for the king himself would have allowed himself to be manipulated by his secretary!"[2]
"All the people obeyed not ..." (Jeremiah 43:4) The insolent, loud-mouthed, arrogant, and confident claims of the false leaders quickly swept away all objections to their policies; and they proceeded at once to Egypt. Jeremiah did not defend himself against the charge of prophesying a falsehood, but trusted in the future to reveal who was true and who was false.

Verse 5
THE RETURN OF JUDAH TO EGYPT
"But Johanan the son of Kareah, and all the captains of the forces, took all the remnant of Judah, that were returned from all the nations whither they had been driven, to sojourn in the land of Judah; the men, and the women, and the children, and the king's daughters, and every person that Nebuzaradan the captain of the guard had left with Gedaliah the son of Ahikam, the son of Shaphan; and Jeremiah the prophet, and Baruch the son of Neriah. And they came into the land of Egypt; for they obeyed not the voice of Jehovah: and they came unto Tahpanhes."
"Johanan... took all the remnant ... and Jeremiah... and Baruch... and came into the land of Egypt ..." (Jeremiah 43:5-7). From this, it is certain that both Jeremiah and his amanuensis Baruch were unwilling participants in this migration back to Egypt.

Tragic as this pitiful maneuver actually was, "It resulted in the fulfillment of Jeremiah's prophecy that Jerusalem would be uninhabited (Jeremiah 24:8-10). This migration to Egypt accomplished the utter de-population of the land; and the sole hope of the nation was then (and afterward) centered in the Babylonian exiles."[3] In the light of the unbelieving arrogance and conceit of that whole generation of apostates, there was nothing whatever that God could have done with them, unless it had been preceded by the sincere repentance and reformation of the people, that being, according to all indications, an utterly impossible thing to have anticipated.

"Tahpanhes ..." (Jeremiah 43:7). This was an important fortified city on the eastern Delta of the Nile, where Pharaoh had a summer home and some kind of an administrative center. It seems to be the same place which Herodotus called Daphnai, now thought to be the modern Tell-Defenneh, some 27 miles south-southwest of Port Said.[4]
The immigrants probably stopped here in order to procure permission of Pharaoh to enter Egypt, and to explore possible ways of making a living.

Verse 8
JEREMIAH PROPHESIES THE CONQUEST OF EGYPT
"Then came the word of Jehovah unto Jeremiah in Tahpanhes, saying, Take great stones in thy hand, and hide them in mortar in the brickwork, which is at the entry of Pharaoh's house in Tahpanhes, in the sight of the sons of Judah; and say unto them, Thus saith Jehovah of hosts, the God of Israel: Behold, I will send and take Nebuchadnezzar the king of Babylon, my servant, and will set his throne upon these stones that I have hid; and he shall spread his royal pavilion over them. And he shall come and smite the land of Egypt; such as are for death, shall be given to death, such as are for captivity to captivity, and such as for the sword to the sword."
We reject such irresponsible comment on this paragraph as that of Thompson who stated that, "Jeremiah's prophecy was not fulfilled literally."[5] On the contrary, both the Babylonian historian Berossus "confirms the conquest of Egypt by Nebuchadnezzar";[6] and the Jewish historian Josephus flatly declared that, "Nebuchadnezzar fell upon Egypt to subdue it; and he slew the king that then reigned and set up another. He also took those Jews that were there captives, and led them away to Babylon."[7] In the light of both Babylonian and Jewish historians agreeing that such a conquest did indeed occur, we consider the historical evidence heavily weighted in favor of the exact and circumstantial fulfillment of Jeremiah's prophecy here. Yes, we are aware that there is a fad among current scholars who accept only the writings of Josephus which they think can be used to support their critical theories, rejecting all others; but we have no confidence in such rejections of the only known historian of that era among the Jews.

Herodotus contradicted some of the things that Josephus wrote; but the reverse is also true. Josephus contradicted some of the things Herodotus wrote. The ability to decide who was correct in a given matter is simply not to be found in any man living thousands of years after the events.

There is also some fragmentary archaeological evidence that Nebuchadnezzar indeed invaded Egypt. "Three of Nebuchadnezzar's inscriptions have been found near Tahpanhes."[8] "An ancient inscription confirms the fact that Nebuchadnezzar invaded Egypt in 568 B.C, when Amasis was Pharaoh."[9]
It should always be remembered in the case of deciding whether or not prophecies were fulfilled by historical events, that the fragmentary information which has drifted down through history concerning those ancient times is totally inadequate to justify the extravagant assertions of some critics denying that certain prophecies were fulfilled. As Green noted, "The paucity of knowledge concerning the period is such that it is impossible to know what happened."[10] In addition to that impediment, there is in this very chapter the question of exactly what is meant by the sacred text. For example, the word translated "obelisks" in Jeremiah 43:12, "pillars" in some translations, etc., actually means "images" and is so used in Isaiah.

Regarding this matter, we appreciate the words of Cheyne who stated that "some have wrongfully controverted"[11] the proposition that Jeremiah's prophecies were actually literally fulfilled.

Verse 12
PROPHECY AGAINST THE GODS OF EGYPT
"And I will kindle a fire in the houses of the gods of Egypt; and he shall burn them, and carry them away captive: and shall array himself with the land of Egypt, as a shepherd putteth on his garment; and shall go forth from thence in peace. He shall also break the pillars of Bethshemesh, that is in the land of Egypt; and the houses of the gods of Egypt shall he burn with fire."
"As a shepherd putteth on his garment ..." (Jeremiah 43:12). Keil gave special attention to the words thus rendered and gave as his opinion that they are properly translated thus: "As easily as any shepherd in the open field wraps himself in his cloak," adding that, "Other explanations of the word are far-fetched and lexically untenable."[12]
We would like to call attention to the preposterous mistranslation of this passage in the Good News Bible. "As a shepherd picks his clothes clean of lice, so the king of Babylon will pick the land of Egypt clean." Such words are simply not in the text. James Moffatt's Translation of the Bible (1929) didn't do any better: "He shall scour the land of Egypt as a shepherd picks vermin out of his plaid."

"Bethshemesh ..." (Jeremiah 43:13). The Revised Standard Version renders this place Heliopolis on the probability that they might be the same. If that identity is correct, the Egyptian temple of the Sun God was located there.
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Verse 1
JEREMIAH 44

JEREMIAH'S FINAL PROPHECY
Other prophecies of Jeremiah appear in subsequent chapters; but this chapter is generally viewed as containing the final prophecy, chronologically, that came through this great sixth century B.C. servant of God. Right up to the very end, his life apparently continued to be an almost unending series of tragedies.

"The exact date of this chapter cannot be determined; but it came a long time after the events recorded in the preceding chapter."[1] This conclusion is drawn from the fact that the Jewish immigrants as seen in this chapter were living in various cities from one end of Egypt to the other, indicating the passage of considerable time.

Chapter divisions are: (1) Jeremiah warned the Jews that disobedience would bring upon them the same fate that befell Jerusalem (Jeremiah 44:1-7); (2) he declared that idolatry would destroy them (Jeremiah 44:8-10); (3) sword, famine and pestilence are threatened (Jeremiah 44:11-14); (4) the people declare that they will continue to worship the Queen of Heaven (Jeremiah 44:15-19); (5) Jeremiah refutes their false arguments (Jeremiah 44:20-23); (6) Jeremiah gave a sign that God would keep his word (Jeremiah 44:24-30).

Jeremiah 44:1-7
DESTRUCTION - THE PRICE OF DISOBEDIENCE
"The word that came to Jeremiah concerning all the Jews that dwelt in the land of Egypt, that dwelt at Migdol, and at Tahpanhes, and at Memphis, and in the country of Pathros, saying, Thus saith Jehovah of hosts, the God of Israel: Ye have seen all the evil that I have brought upon Jerusalem, and upon all the cities of Judah; and, behold, this day they are a desolation, and no man dwelleth therein, because of their wickedness which they have committed to provoke me to anger, in that they went to burn incense, and to serve other gods that they knew not, neither they, nor ye, nor your fathers. Howbeit I sent unto you all my servants the prophets, rising up early and sending them, saying, Oh, do not this abominable thing that I hate. But they hearkened not, nor inclined their ear to turn from their wickedness, to burn no incense to other gods. Wherefore my wrath and my anger are poured forth, and was kindled in the cities of Judah and in the streets of Jerusalem; and they are wasted and desolate, as it is this day. Therefore now thus saith Jehovah, the God of hosts, the God of Israel: Wherefore commit ye this great evil against your own souls, to cut off from you man and woman, infant and suckling, out of the midst of Judah, to leave you none remaining."
The scene of this paragraph was at Pathros, in the southern end of Egypt, where, apparently, the Jews had gathered from all over Egypt to attend a festival honoring the Queen of Heaven. The women seem to have been taking the leading part in it. Into that wicked company Jeremiah came, challenging them to repent and turn to God, citing Jerusalem and the cities of Judah in their state of devastation as their certain penalty if they continued in their wickedness.

"Migdol... Tahpanhes... Memphis... Pathros ..." (Jeremiah 44:1). "The first three are in Lower Egypt, near Cairo; Pathros signifies Upper Egypt, all the way to Aswan."[2]
"No man dwelleth therein ..." (Jeremiah 44:2). Jeremiah had prophesied that this desolation would overtake Jerusalem (Jeremiah 24:8-10); and that fact should have conditioned some of the people, at least, to believe the prophet; but it did not.

"They hearkened not, nor inclined their ear to turn from their wickedness ..." (Jeremiah 44:5). "Israel's refusal to `walk in' the law and the statutes of Yahweh is a central theme in Jeremiah."[3] In this very last message of the great prophet, how wonderful it is to see that not a syllable has disappeared from his prophecies. In spite of the rebellious hatred of his own people, Jeremiah has been true to God all the way. The message here at the end is what it always was, "Repent or Perish." It is still the message of God, "Except ye repent, ye shall all likewise perish!" (Luke 13:5).

Verse 8
GOD'S HATRED OF IDOLATRY
"In that ye provoke me to anger with the works of your hands, burning incense to other gods in the land of Egypt whither ye are gone to sojourn; that ye may be cut off, and that ye may be a curse and a reproach among all the nations of the earth? Have ye forgotten the wickedness of your fathers, and the wickedness of the kings of Judah, and the wickedness of their wives, and your own wickedness, and the wickedness of your wives, which they committed in the land of Judah, and in the streets of Jerusalem? They are not humbled, even unto this day, neither have they feared, nor walked in my law, nor in my statutes, that I set before your fathers."
"The wickedness of their wives ... of your wives ..." (Jeremiah 44:9). The mention of the wives of their kings as being leaders in wickedness brings to mind the hundreds of wives and concubines of Solomon who demanded and received the building of pagan temples for themselves in Israel; and it will be remembered that Jezebel the wife of Ahab brought with her from Sidon an entire institution of pagan priests of Baal.

"My law.., and my statutes ..." (Jeremiah 44:10) We have often noted that the long shadow of the Pentateuch falls over every single subsequent word in the Holy Bible; and here we have specific reference to it.

"Ye provoke me... burning incense to other gods ..." (Jeremiah 44:8). What is wrong with burning a little incense to some pagan god? However innocent and harmless it may sound to some ears, there are the most shameful implications in such actions, as we shall note further under Jeremiah 44:15.

Verse 11
SWORD; PESTILENCE AND FAMINE THREATENED
"Therefore thus saith Jehovah of hosts, the God of Israel: Behold I will set my face against you for evil, even to cut off all Judah. I will take the remnant of Judah, that have set their faces to go into the land of Egypt to sojourn there, and they shall all be consumed; in the land of Egypt shall they fall; they shall be consumed by the sword and by the famine; they shall die, from the least even unto the greatest, by the sword and by the famine; and they shall be an execration, and an astonishment, and a curse, and a reproach. For I will punish them that dwell in the land of Egypt, as I have punished Jerusalem, by the sword, by the famine, and by the pestilence; so that none of the remnant of Judah, that are gone into the land of Egypt to sojourn there, shall escape, or be left to return into the land of Judah, to which they have a desire to return to dwell there: for none shall return save such as shall escape."
The thrust of this paragraph is the emphasis on the hopelessness of any of the Jewish sojourners in Egypt of having any part whatever in the future plans of God for the salvation of all mankind. All of the sacred promises to Abraham, Isaac, and Jacob were at this point to be severed completely from the Jewish remnant in Egypt, and would rest solely with the captives in Babylon.

The reasons for this are easy to see. The temptations to idolatry in Egypt would be stronger than Israel would resist. As for God's eternal purpose of human redemption, it was of no further concern to those selfish sensualists sojourning in Egypt. They still dreamed of going back to Judah, but they were in Egypt forever.

Verse 15
JUDAH'S NEW GOD; THE QUEEN OF HEAVEN
"Then all the men who knew that their wives burned incense to other gods, and all the women that stood by, a great assembly, even all the people that dwelt in the land of Egypt, in Pathros, and answered Jeremiah, saying, As for the word that thou hast spoken unto us in the name of Jehovah, we will not hearken unto thee. But we will certainly perform every word that is gone forth out of our mouth, to burn incense unto the QUEEN OF HEAVEN, and to pour out drink-offerings unto her, as we have done, we and our fathers, our kings and our princes, in the cities of Judah, and in the streets of Jerusalem; for then had we plenty of victuals, and were well, and saw no evil. But since we left off burning incense to the QUEEN OF HEAVEN, and pouring out drink-offerings unto her, we have wanted all things, and have been consumed by the sword and by the famine. And when we burned incense to the QUEEN OF HEAVEN, and poured out drink-offerings unto her, did we make her cakes to worship her, and pour out drink-offerings unto her, without our husbands?"
The capital letters for QUEEN OF HEAVEN in the above paragraph are a variation from our text. This is to emphasize the adoption of a new god by the Jewish sojourners in Egypt.

THE QUEEN OF HEAVEN
There was nothing either honorable or innocent in the worship of this ancient sex-goddess by God's people. Who was the Queen of Heaven? She is identified primarily with Ashteroth, Astarte, Ishtar, Venus, Aphrodite and other female goddesses of antiquity. She was worshipped as the goddess of fertility and was the female equivalent of Baal.

"The immoral rites of the worship of this deity entered Canaan from Babylon, long before God sent the children down into Canaan to extirpate it and replace it with the knowledge of the true God."[4]
The type of sexual orgies that went along with such worship is clearly visible in Numbers 25, in which event Israel demonstrated their preference for that kind of worship over that which God had commanded, a preference which they maintained down to the events of this chapter.

"The Israelites turned to the worship of the Queen of Heaven as Ashteroth soon after their arrival in Canaan; it was depraved in the extreme; it was rife in the times of Samuel (1 Samuel 7:3-4); after Saul's death, his armour was placed in the temple of Ashteroth at Beth-shan (1 Samuel 21:10); and Solomon gave it royal sanction (2 Kings 23:13)."[5] "In the times of Jeremiah, prior to the exile, the Chosen People had given themselves over to the worst and vilest forms of heathen worship in their worship of the Queen of Heaven."[6] Furthermore, it appears from the events in these last two chapters that it was Israel's desire to continue uninterruptedly their worship of this vile goddess that sparked their willingness to go back to Egypt.

"All the women that stood by ..." (Jeremiah 44:15). "This was probably an idolatrous festival (to the Queen of Heaven) in which the women were taking a leading part."[7] With regard to the part which the women played in such a festival, Numbers 25 gives the daughters of Moab as examples! Cheyne agreed that, "This special mention of the women suggests that the occasion of the gathering was a festival in honor of the Queen of Heaven."[8]
"Since we left off burning incense to the Queen of Heaven ..." (Jeremiah 44:18). This appears to be a reference to that period in the days of Josiah the king, whose widespread reforms had, for a season, suppressed the shameful paganism which had taken the land. "They senselessly attributed the disasters to Judah to Josiah's reforms, claiming that idolatry had done more for them than had the Lord."[9] Not once did the people connect their disasters with their sins! Nothing is more blinding than infidelity; and the type of theological acrobat that can suppose sin to be a better benefactor than the righteousness of God is here revealed to have been a very ancient specimen, the prototype of many such theological gymnasts in our own day."

Like the harlot in Hosea, Israel "Did shamefully, and said, I will go after my lovers, that give me my bread and my water, my wool and my flax, my oil and my drink" (Hosea 2:5); and she did not know that it was her God who gave all those things she desired.

As the women concluded this shocking reply to Jeremiah, that said, in effect, "And don't think for a minute that we do all this without our husbands consent!"

"Did we (do all this) ... without our husbands ..." (Jeremiah 44:19)? "Vows taken by women, in order to be valid, were required by the Law of Moses to be with their husband's consent (Numbers 30:7-16)";[10] and it is certainly amazing that these women here seem to have been boasting that they had engaged in this shameful worship "according to law." Indeed, indeed! This is the key to the error in their thinking that they could do all of those sinful things and yet keep on worshipping God! The result was a kind of syncretism, much like that which Jezebel attempted to set up between Christianity and paganism in Thyatira (Revelation 2:20-14).

"Did we make cakes to worship her ...?" (Jeremiah 44:19) "The cakes were made in the form of a crescent, representing the moon,"[11] believed to have been especially sacred to the Queen of Heaven.

This worship of the Queen of Heaven had all kinds of astrological connotations, similar to that of practically all of the mythological gods and goddesses of antiquity. They were severally identified with the sun, the moon, and the stars, and with certain planets in particular. When Stephen referred to the Israelites having worshipped "the host of heaven" (Acts 7:42), the reference was precisely to these ancient deities.

Verse 20
JEREMIAH REFUTES THEIR FALSE ARGUMENT
"Then Jeremiah said unto all the people, to the men and to the women, even to all the people that had given him that answer, saying, The incense that ye burned in the cities of Judah, and in the streets of Jerusalem, ye, and your fathers, and your kings and your princes, and the people of the land, did not Jehovah remember them, and came it not into his mind? so that Jehovah could no longer bear, because of the evil of your doings, and because of the abominations which ye have committed; therefore is your land become a desolation, and an astonishment, and a curse, without inhabitant, as it is this day. Because ye have burned incense, and because ye have sinned against Jehovah, and have not obeyed the voice of Jehovah, nor walked in his law, nor in his statutes, nor in his testimonies; therefore is this evil happened unto you, as it is this day."
"Did not Jehovah remember them ...?" (Jeremiah 44:21). This is the equivalent of Jeremiah's asking, "Do you think all of those people really got by with their shameless worship of the Queen of Heaven? If you do, take a look at their land as it is this very day!

This was the only refutation that the false arguments of the Queen's worshippers really needed, if they had only had the sense to appreciate it. Alas, it is true, as Hegel said in his Philosophy of History (1807), "What experience and history teach is this: people and governments never have learned anything from human history, or acted upon the principles deduced from it."[12] Just so it was with those Jews who went sojourning in Egypt; they became ensnared in the shameless idolatry of Egypt and lost their relationship with the Creator.

Verse 24
JEREMIAH'S SIGN THAT GOD WOULD KEEP HIS WORD
"Moreover Jeremiah said unto all the people, and to all the women, Hear the word of Jehovah, all Judah that are in the land of Egypt: Thus saith Jehovah of hosts, the God of Israel, saying, Ye and your wives have both spoken with your mouths, and with your hands have fulfilled it, saying, We will surely perform our vows that we have vowed, to burn incense to the QUEEN OF HEAVEN, and to pour out drink offerings unto her: establish then your vows, and perform your vows. Therefore hear ye the word of Jehovah, all Judah that dwell in the land of Egypt: Behold, I have sworn by my great name, saith Jehovah, that my name shall no more be named in the mouth of any man of Judah in all the land of Egypt, saying, as the Lord Jehovah liveth. Behold, I watch over them for evil, and not for good; and all the men of Judah that are in the land of Egypt shall be consumed by the sword and by the famine, until there be an end of them. And they that escape the sword shall return out of the land of Egypt into the land of Judah, few in number; and all the remnant of Judah that are gone down into Egypt to sojourn there, shall know whose word shall stand, mine or theirs. And this shall be the sign unto you, saith Jehovah, that I will punish you in this place, that ye may know that my words shall surely stand against you for evil: Thus saith Jehovah, Behold, I will give Pharaoh-Hophra king of Egypt into the hand of his enemies, and into the hand of those that seek his life; and I gave Zedekiah king of Judah into the hand of Nebuchadnezzar, who was his enemy and sought his life."
"And with your hands have confirmed it ..." (Jeremiah 44:25). This suggests that Jeremiah might have been looking at the cakes then in the hands of the women who had come to worship the Queen of Heaven.

"Establish then your vows, and perform your vows ..." (Jeremiah 44:25). This does not mean that Jeremiah approved of their false worship. It is the equivalent of his saying, "Very well, go ahead with your vows, but be prepared to accept the consequences."

"The burning of incense ..." (Jeremiah 44:24). This action, frequently spoken of throughout the chapter is not limited to any single action, but, "It includes, besides, all the other elements of idolatrous worship."[13] This figure of speech, used throughout both the Old Testament and the New Testament is called synecdoche."

"My name shall no more be named ..." (Jeremiah 44:26). This would be true because of two things. (1) The syncretistic worship of both God and the pagan deity would result in God's name being used less and less frequently until it disappeared altogether (the invariable result of syncretism), and (2) "No Jews will be left alive in Egypt."[14]
"I will give Pharaoh-Hophra ..." etc. (Jeremiah 44:30). The sign which Jeremiah here promised was: (1) the capture of Pharaoh-Hophra by his deadly enemies, (2) his imprisonment, and (3) his death, three elements in God's punishment of Zedekiah.

"In the writings of Herodotus, Pharaoh-Hophra is called Apries; he was defeated by the people of Cyrene, and a mutiny followed, after which Amasis became Pharaoh; after treating Hophra kindly for some years, Amasis finally gave him over to his enemies, by whom he was strangled. Thus, the words of Jeremiah here were literally fulfilled."[15]
It is not known if Jeremiah lived to see the fulfillment of God's word in this matter or not. We do know that at some time while in Egypt, Jeremiah was slain by those who hated him because of the sacred word of God which he faithfully delivered to the people.
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Verse 1
JEREMIAH 45

GOD'S PROMISE TO BARUCH
This small chapter has a personal message from the Lord to Baruch. Its appearance in the Book of Jeremiah at this place could be either by design or by accident, as the chapters in this wonderful prophecy do not appear to be organized, in any consistent pattern. Keil stated that, chronologically, it belongs after Jeremiah 36;[1] and Green located it a little more exactly as coming between Jeremiah 36:8 and Jeremiah 36:9.[2] Neither the question of exactly when Jeremiah wrote these words, nor how they came to be placed where they appear is of any special importance.

In any case, it forms an excellent appendix to the portion of Jeremiah dealing with Jeremiah's relationship to Judah, being also a good introduction to the prophecies against the nations which appear immediately afterward.

Several writers whom we have consulted make statements about Baruch which we cannot accept. One writer said that, "He was noted for the influence which he had upon Jeremiah"; but the only evidence of anything like that came from the lips of those consummate liars who led that expedition to Egypt, and we find ourselves unable to believe a single word which they said. Still others seem to believe that Baruch himself may have composed sections of the prophecy. We do not believe that is correct, for every account we have of Baruch's writing states that he did so "at the mouth of Jeremiah." Baruch was not the prophet; that honor belonged to Jeremiah.

Jeremiah 45:1-5
THE PROMISE TO BARUCH
"The word that Jeremiah the prophet spake unto Baruch the son of Neriah, when he wrote these words in a book at the mouth of Jeremiah, in the fourth year of Jehoiachim the son of Josiah, king of Judah, saying, Thus saith Jehovah, the God of Israel, unto thee, O Baruch: Thou didst say, Woe is me now! for Jehovah hath added sorrow to my pain; I am weary with my groaning, and I find no rest. Thus shalt thou say unto him, Thus saith Jehovah: Behold, that which I have built will I break down, and that which I have planted I will pluck up; and this in the whole land. And seekest thou great things for thyself?, seek them not; for, behold, I will bring evil upon all flesh, saith Jehovah; but thy life will I give unto thee for a prey in all places whither thou goest."
"In the fourth year of Jehoiachim ..." (Jeremiah 45:1). "This prophecy is dated 604 B.C. when the first roll (`these words') was written (Jeremiah 36:ff)."[3]
"I am weary with my groaning ..." (Jeremiah 45:3). "There were three grounds, probably, for Baruch's discouragement: (1) he was overwhelmed with the prophet's words on the seriousness of the peoples' sin and the shattering consequences of it; (2) he had probably already suffered some indignities because of his association with the `prophet of doom,' and may have anticipated more to come; and (3) he saw his own personal air castles of ambition and advancement come crashing down around him."[4]
"And this in the whole land ..." (Jeremiah 45:4). God's reply reveals that when a whole society is being destroyed, there will certainly be hardship and disaster for many individuals, and warns Baruch to give up his thoughts of ambition and self-advancement. They could not come in that situation where God was plucking up and tearing down the kingdom of Israel.

"But thy life will I give unto thee for a prey in all places whither thou goest ..." (Jeremiah 45:5). Nevertheless would bless his faithful children, not with the prosperity and peace for which they longed; but he would grant them life, when all around them were perishing. What a precious gift is life, under whatever conditions!

"For a prey ..." (Jeremiah 45:5). "This means that God will allow Baruch to escape with his life, as in Jeremiah 21:9; Jeremiah 28:2, and Jeremiah 39:18."[5] However, the words, "In all places whither thou shalt go," are somewhat ominous, indicating that, "Baruch will be obliged to avoid destruction by flight, but that God will thereby save his life."[6]
The discerning comment of Albert Barnes is a fitting conclusion to my comments on this little chapter.

"The long catalog of calamities pronounced against Israel by Jeremiah made a painful impression upon Baruch's mind. He was ambitious, of noble birth, being the grandson of Maaseiah the governor of Jerusalem during the times of Josiah; he was a scribe and probably looked forward to high office of state. This short prophecy commands Baruch to give up his ambitions and to be satisfied with being able to escape with his life. When the last memorials of Jeremiah's life were added to the history of the fall of Jerusalem, Baruch added this chapter in his old age; and then, being humbled by the weight of years, and by the sorrows of private and public ,disasters, he probably read this little chapter with far different feelings from those which he had when first Jeremiah revealed to him what the Lord had prophesied concerning his faithful scribe."[7]
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Verse 1
Beginning here and through Jeremiah 51, we have a collection of Jeremiah's prophecies against various Gentile nations, "Arranged geographically, beginning with Egypt, and then moving to Philistia, Moab, Ammon, Edom, Syria, Elam, and Babylon."[1]
The Septuagint (LXX) has a different arrangement, but that cannot possibly raise any question about the arrangement here. The Septuagint (LXX) is notoriously undependable in many particulars, nor is the question of "which is the original?" a valid inquiry. Jeremiah wrote the prophecies here; and the arrangement of them was either that of Jeremiah himself, or that of his dependable secretary Baruch. The arbitrary, unscientific, and subjective changes found in the LXX, often cited in the works of Keil, require no particular attention.

Many critics debate the Jeremiahic authorship of these prophecies; but, "There is no substantive evidence"[2] whatever to support a denial of Jeremiah's authorship. As Keil expressed it, regarding some of the adverse arguments, "They can have weight only with those who a priori deny that the prophet could have made any prediction."[3] As we approach the end of the century, the death of the whole system of radical criticism of the Bible is inevitably approaching. As Thompson (writing in the eighth decade of this century) stated it, "Nineteenth and early twentieth century critical scholars were prepared to reject much of these final chapters of Jeremiah; but such a position is no longer possible." [4] Indeed it is not. This writer has encountered no argument whatever against the integrity and authenticity of this final section of Jeremiah that is worthy of any special attention whatever.

What went wrong with radical criticism? We do not question the sincerity of some of the critics, nor do we deny that they have, in certain instances, contributed to Biblical knowledge; but, in spite of this, the great corpus of radical criticism is totally worthless, not because of the critics' lack of skill in following their rules of criticism, but because the rules and axioms which they have adopted are not merely unscientific but absolutely false. We shall not discuss this here.

See pages 264-272 in Vol. 11 of the New Testament Series for a study of the false rules of New Testament critics; and to those mentioned there, we must add the a priori denial of radical critics that predictive prophecy is even a possibility. Such a rule announces the outcome before the study even starts! Who could allow a referee of a sports contest to announce the score before the game started?

Nevertheless, that is the stock in trade used by radical critics, allowing one of them to describe the prophecy of Micah that the Messiah, "whose goings forth are known from of old, even from everlasting" would be born in Bethlehem, eight centuries before it happened (Micah 5:2), as a reference, "To the time when David was being called to the kingship." (Note that a radical critic here applied this prophecy to an event that had already happened centuries earlier). See pp. 341-346, in Vol. 2, of the Minor Prophets Series for a full discussion of the critical rule regarding predictive prophecy, and for many specific reasons why it is impossible to believe such a rule.

The chapter division in this chapter are: (1) the two superscriptions (Jeremiah 46:1-2); (2) the advance of the magnificent Egyptian army (Jeremiah 46:3-4); (3) the route of that army (Jeremiah 46:5-12); (4) Babylon to punish Egypt (Jeremiah 46:13-17); (5) a leader like Tabor and Cannel (Jeremiah 46:18-19); (6) gliding away like a snake (Jeremiah 46:20-24); (7) No-Amon to be destroyed (Jeremiah 46:25-26); (8) prophecy for Israel (Jeremiah 46:27,28).

Jeremiah 46:1-2
"The word of Jehovah which came to Jeremiah the prophet concerning the nations. Of Egypt: concerning the army of Pharaoh-necho king of Egypt, which was by the river Euphrates in Carchemish, which Nebuchadnezzar king of Babylon smote in the fourth year of the Jehoiachim the son of Josiah, king of Judah."
There are two superscriptions here, the first pertaining to the subsequent chapters through Jeremiah 51, and the second pertaining to Egypt. We should have expected these prophecies against the Gentile nations, because in God's call of Jeremiah, God placed him "over the nations" as the official prophet who would declare their fate (Jeremiah 1:10). Several of God's prophets pronounced doom against the nations, as did Isaiah, Amos, and others.

"By the river Euphrates in Carchemish ..." (Jeremiah 46:2). The battle fought here about 605 B.C.[5] was one of the decisive battles of history, for it spelled the end of Egyptian domination and heralded the arrival of Babylon as the new world power. It was fought at a strategic location several miles north of the Chebar's junction with the Euphrates. The word "Carchemish" means "Fort of Chemosh," the god of the Moabites (2 Kings 23:13).[6]
"In the fourth year of Jehoiachim ..." (Jeremiah 46:2). A number of very significant names and dates cluster around this event.

Jeremiah was contemporary with the five final kings of Judah, from Josiah to the ruin of the nation, and with Nebuchadnezzar the greatest monarch of the neo-Chaldean empire, and with these four kings of Egypt: Psammetik I (664-609B.C.), Pharaoh-necho II (609-594 B.C.), Psammetik II (694-588 B.C.), and Pharaoh-Hophra (588-568 B.C.).[7]
The king of Egypt in this battle of Carchemish was Pharaoh-necho who had killed Josiah at Megiddo in 609 B.C.; and, in a sense, the Jews would have considered this victory over Necho at Carchemish some four years later as a proper vengeance for the death of Josiah.

"The Babylonian Chronicle stated that Nebuchadnezzar marched against Egypt again in 601 B.C., with both sides suffering very heavy losses. This was probably the event that tempted Jehoiachim to revolt against Babylon (2 Kings 24:1)[8]
Verse 3
THE ADVANCE OF EGYPT AT CARCHEMISH
"Prepare ye the buckler and shield, and draw near to battle. Harness the horses, and get up (mount) ye horsemen, and stand forth with your helmets; furbish the spears, and put on the coats of mail."
These words with their sharp, staccato commandments and brilliant descriptive power remind us of the glorying words in the prophecy of Nahum re: the overthrow of Nineveh.

"The buckler and shield ..." (Jeremiah 46:3). The buckler was used by the lightly armed infantry, and the shield was handled by the heavier ranks of the soldiery who were generally the stronger of the two.[9]
"Put on the coats of mail ..." (Jeremiah 46:4). Those who are familiar with the KJV cannot fall to be astounded at a switch like this, for the KJV renders this passage, "Put on the brigandines!" Well, it happened like this. The word "brigandines" actually means "coats of mail," worn by soldiers, and in time came to mean "soldiers"; and the conduct of many soldiers throughout history gradually changed the meaning of "brigandines" to "rogues" or "scoundrels." The current word "brigand" derives from it and means "a robber" or a "bandit," especially, "one of a band of plundering outlaws or soldiers." This connection also resulted in such a title as Brigadier General, meaning the commander of a brigade! This appears to this writer as an item of intense interest.

Verse 5
THE ROUTE OF THE EGYPTIAN ARMY
"Wherefore have I seen it? they are dismayed and turned backward; and their mighty ones are beaten down, and are fled apace, and look not back: terror is on every side, saith Jehovah. Let not the swift flee away, nor the mighty man escape; in the north by the river Euphrates they have stumbled and fallen. Who is this that riseth up like the Nile, whose waters toss themselves like the rivers: and he saith, I will rise up, I will cover the earth; I will destroy cities and the inhabitants thereof. Go up, ye horses; and rage ye chariots; and let the mighty men go forth: Cush and Put, that handle the shield; and the Ludim, that handle and bend the bow. For that day is a day of the Lord, Jehovah of hosts, a day of vengeance, that he may avenge himself of his adversaries: and the sword shall devour and be satiate, and shall drink its fill of their blood; for the Lord, Jehovah of hosts, hath a sacrifice in the north country by the river Euphrates. Go up into Gilead, and take balm, O virgin daughter of Egypt: in vain dost thou use many medicines; there is no healing for thee. The nations have heard of thy shame, and the earth is full of thy cry; for the mighty man hath stumbled against the mighty, they are fallen both of them together."
"Wherefore have I seen it? ..." (Jeremiah 46:5). These words are the dramatic introduction to a startling change in the scene, from that of the arrogant, advancing army of Egypt, to that of a hopelessly beaten and routed army.[10]
"Terror is on every side, saith Jehovah ..." (Jeremiah 46:5). Here is the key that demands our understanding of this passage, not as a record of something that has already occurred, but as a divine promise of what is going to happen. Therefore, this prophecy must be dated before the battle of Carchemish.

What brought about the defeat of such a large and impressive force? "It was panic, supernaturally induced, that did it."[11] In this long paragraph, note the words "terror" (Jeremiah 46:5), "they have fled ... look not back" (Jeremiah 46:5), "the mighty man hath stumbled against the mighty" (Jeremiah 46:12), etc.

These verses (Jeremiah 46:3-12) do not contain a triumphal song over a defeat that has already taken place, but a prophecy of a defeat about to take place.[12]
"Cush ... Put... Ludim, etc. ..." (Jeremiah 46:9). These places were the sources of the mercenary troops upon which the Pharaohs relied to build and replenish their armies. The Ethiopians, or Nubian Negroes, made up a large part of these. Such foreign mercenaries were never very reliable; and a later Pharaoh-Hophra lost his kingship because of a mutiny against him.

"A day of the Lord ..." (Jeremiah 46:10). It is not "the day of the Lord," for there are no eschatological echoes in the place.

"A day of Jehovah of hosts, a day of vengeance ..." (Jeremiah 46:10). The Egyptians had quite recently slain the good King Josiah, and their defeat was a vengeance against that disaster for Israel. The possible reference here to Egypt's slaying of Josiah (in 609 B.C.), if this alleged reference is correct, would indicate that the exact date of this prophecy would fall between 609 B.C. and 605 B.C., but well before the fall of Carchemish to Babylon.

"The Lord hath a sacrifice in the north country by the river Euphrates." Contrary to all that the proud Egyptian army anticipated, they were destined to be sacrificial victims in that day at Carchemish when the Lord would provide himself a sacrifice of their entire army!

Verse 13
BABYLON TO PUNISH EGYPT
"The word that Jehovah spake to Jeremiah the prophet, how that Nebuchadnezzar king of Babylon should come up and smite the land of Egypt. Declare ye in Egypt, and publish in Migdol, and publish in Memphis, and in Tahpanhes: say ye, Stand forth and prepare thee; for the sword hath devoured round about thee. Why are thy strong ones swept away? they stood not, because Jehovah did drive them. He made many to stumble, yea, they fell one upon another: and they said, Arise, and let us go again to our own people, and to the land of our nativity, from the oppressing sword. They cried there, Pharaoh king of Egypt is but a noise; he hath let the appointed time pass by."
"Why are thy strong ones swept away? ..." (Jeremiah 46:15). This statement seems to challenge Egypt to accept the reason for her terrible defeat at Carchemish, namely, the type of troops upon which the Pharaohs depended for their military operations, the mercenaries. Note that the soldiers of Pharaoh are here represented as saying, "let us return to the land of our nativity," which was not Egypt at all, but the various places from which the mercenaries had been recruited.

"The punishment (invasion?) of Egypt promised here in Jeremiah 46:13ff, came after their defeat at Carchemish, but the exact circumstances have not been determined. Some believe it refers to the Babylonian pursuit of the Egyptians after Carchemish (605 B.C.). A second view argues that it occurred in 601 B.C., when, according to the Babylonian Chronicle, Nebuchadnezzar and Necho fought inconclusively at the Egyptian border. A third option favors 568-567 B.C., when Nebuchadnezzar invaded Egypt. It is possible that the statement was not made in connection with any particular historical event."[13]
We fully agree with the last sentence in the above quotation. Did not Nebuchadnezzar "punish" Egypt in all of those instances? Certainly.

"Pharaoh ... is but a noise; he hath let the appointed time pass by ..." (Jeremiah 46:17) These critical words spoken against Pharaoh were probably by his mercenary soldiers. Whoever used such words, their meaning is variously given: "King Bombast" (the New English Bible), "Much-noise-but-he-lets-the-chance-slip-by," (the Jerusalem Bible), "Loudmouth" (Harrison).[14]
The meaning of such derogatory names was that: "Pharaoh was a mere empty sound, and that he had allowed the allotted years of prosperity, which, as Herodotus testified, he had enjoyed at the beginning of his reign, to pass by, and having misused them, nothing then remained but his min."[15]
Verse 18
A LEADER LIKE TABOR AND CARMEL TO EMERGE
"As I live, saith the King, whose name is Jehovah of hosts, surely like Tabor among the mountains, and like Carmel by the sea, so shall he come. O thou daughter that dwellest in Egypt, furnish thyself to go into captivity; for Memphis shall become a desolation, and shall be burnt up, without inhabitant."
"He shall tower above ..." (Jeremiah 46:18). "This speaks of Nebuchadnezzar."[16] Mount Tabor, though not as high as Mount Hermon, was very prominent by reason of its dramatic elevation above the surrounding area. Carmel was that great coastal mountain that jutted out into the Mediterranean sea and was a noted landmark in Israel.

"Memphis shall become a desolation ... without inhabitant ..." (Jeremiah 46:19). Here is predictive prophecy at its best. Even if the radical critics could prove that Jeremiah wrote after the event of some of the things he predicted (which, of course, they cannot do), what can they do with a word like this? Memphis indeed became a desolation. By the times of Alexander the Great it was no longer an important place; and to-day, it is known throughout the world as "the great cemetery."[17]
Verse 20
GLIDING AWAY LIKE A SNAKE
"Egypt is a very fair heifer, but destruction out of the north is come, it is come. Also, her hired men in the midst of her are like calves of the stall; for they also are turned back, they are fled away together, they did not stand, for the day of their calamity is come upon them, the time of their visitation. The sound thereof shall go like the serpent; for they shall march with an army, and come against her with axes, as hewers of wood. They shall cut down her forest, saith Jehovah, though it cannot be searched; because they are more than the locusts, and are innumerable. The daughter of Egypt shall be put to shame; she shall be delivered into the hand of the people of the north."
"A very fair heifer ..." (Jeremiah 46:20). Memphis, prominently mentioned in this section, was the shrine of the Sacred Bull of Egypt; and the graves of the many successive animals which served as the living symbol of that God (Apis), each in a private tomb once decorated the ancient city. On this account, the identification of Egypt here as a "heifer" is thought to be sarcastic.

"Hired men ... like calves of the stall ..." (Jeremiah 46:21). "Egypt's mercenaries were but as fat calves in the hands of the butcher!"[18] They probably ate well, looked good, and made a beautiful parade; but they were worthless as fighting men.

"The sound thereof shall go like the serpent ..." (Jeremiah 46:22). The serpent was sacred to one of the most prominent Egyptian gods; and this symbol of the whole nation is probably sarcastically referred to in this verse. The woodsmen are represented as clearing the forest, and the serpent slithers away to hide! It is as if one said of the USA, "The eagle is trapped and is flapping his wings in vain!"

"They shall cut down her forest ... though it cannot be searched ..." (Jeremiah 46:23). The total loss of their forested land was an incredibly effective punishment that Nebuchadnezzar inflicted upon Egypt.

"The daughter of Egypt shall be put to shame ..." (Jeremiah 46:24). "This refers to the exposure of Egypt as she was delivered into the hands of Babylon, an exposure of which Jeremiah had been an eyewitness during the fall of Jerusalem to the same foe; and he had seen the women and girls become objects to satisfy the lust of the Babylonian troops. Jeremiah had previously warned Jerusalem in similar language (Jeremiah 6:12; 38:23, etc.)."[19]
Verse 25
NO-AMON TO BE DESTROYED
Jehovah of hosts, the God of Israel, saith, Behold, I will punish Amon of No, and Pharaoh, and Egypt with her gods, and with her kings, even Pharaoh, and them that trust in him: and I will deliver them into the hands of those that seek their lives, and into the hands of Nebuchadnezzar the king of Babylon, and into the hands of his servants; and afterward it shall be inhabited, as in the days of old, saith Jehovah."
Unlike the prophecy of Isaiah regarding Babylon, and of Nahum regarding Nineveh, Jeremiah here prophesied that the destruction of Egypt would not be perpetual. Twenty-six centuries afterward, the prophecies still stand as the prophets said, still fulfilled by history. Why? Because the prophecies are God's words, not the words of men.

"Amon of No ..." (Jeremiah 46:25). "Amon was the chief god of Upper Egypt, and No (Thebes) was the capital and principal city of the area."[20]
Verse 27
PROPHECY FOR ISRAEL
"But fear not thou, O Jacob my servant, neither be dismayed, O Israel: for, lo, I will save thee from afar, and thy seed from the land of their captivity; and Jacob shall return, and shall be quiet and at ease, and none shall make him afraid. Fear not thou, O Jacob my servant, saith Jehovah, for I am with thee: for I will make a full end of all the nations whither I have driven thee; but I will not make a full end of thee, but I will correct thee in measure, and will in no wise leave thee unpunished."
These verses state emphatically that nothing whatever will be able to thwart the eternal purpose of God in providing redemption for all mankind through the posterity of Abraham, Isaac, and Jacob.

Despite the fact of the Chosen people having lost their status as God's wife, and the awful truth that the whole nation had become a degenerate, corrupt vine instead of the noble vine that God had planted, they will not be able to countermand or destroy God's intention. They indeed failed, but God did not fail.

Furthermore, note the fact here that God promises continued punishment of Israel, as fulfilled repeatedly throughout the long centuries between the Old Testament and the New Testament. God's marvelous achievement in bringing in at last through the precious Virgin of Nazareth, that Child who was cradled in the manger of Bethlehem, despite the absolute refusal of the Chosen People to fulfill their obligations in the project, must be ranked as the Greatest Miracle of All Time.

"These two verses are a repetition of Jeremiah 30:10-11, with those variations which Jeremiah always made when quoting himself."[21]
Keil noted that, "This promise of salvation for Israel, coming at the close of this prophecy of the judgment on Egypt, is similar to the promise of salvation to Israel inserted in the threat against Babylon (Jeremiah 50:4-7; 51:5,6,10,35,36,45,46,50); and this similarity furnishes proof in behalf of the genuineness of the verse."[22]
This chapter gives an extensive view of the turbulent times for mankind when one world-power, such as Egypt, was supplanted by another like Babylon. Human life was in all such situations considered a very cheap and expendable factor; and the sorrows of the human race appear to have been almost beyond the powers of our imagination fully to comprehend them. The tragic record of Adam's race in rebellion against their true God is the only thing needed to explain and justify the need of an ultimate Judgment in which the rebellious portion of Adam's posterity shall indeed be wiped off the face of earth (Zephaniah 1)!
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Verse 1
JEREMIAH 47

THE PROPHECY AGAINST PHILISTIA
This little chapter deals with the prophecy against the Philistines, and also the coastal cities of Tyre and Sidon, in other words, the western coastline of Palestine.

The big problem to which commentators usually address most of their comments on this chapter regards Jeremiah 47:1.

Jeremiah 47:1
"The word of Jehovah that came to Jeremiah the prophet concerning the Philistines, before that Pharaoh smote Gaza."
"Before that Pharaoh smote Gaza ..." (Jeremiah 47:10). What makes this difficult is that there is no hint here of "which Pharaoh" is meant. Three different dates are suggested for the capture of Gaza mentioned here. (1) Pharaoh-Necho marched against Babylon in 609 B.C., that being when Josiah opposed him and was killed at Megiddo. It is not certainly known, but it is supposed that Pharaoh-Necho might have taken and fortified Gaza at the beginning of that campaign in order to secure his eventual retreat. (2) It has also been suggested that this same Pharaoh-Necho, severely defeated at Carchemish, took Gaza and fortified it, as a bastion against Nebuchadnezzar's following him into Egypt. (3) Another king, Pharaoh-Hophra (588-570 B.C.) is alleged to have taken Gaza in an expedition against Tyre and Sidon. J. R. Dummelow mentions all three of these possibilities.[1]
The trouble with finding any certainty in the answer is due to, "Our ignorance of contemporary history."[2]
Other dates for Pharaoh's capture of Gaza, as mentioned here, have been proposed as 608 B.C.,[3] and 605-604 B.C.[4]
Our own preference for the date is grounded in our conviction that the Jeremiahic prophecy of the Babylonian campaign against Jerusalem, Egypt, Philistia, and the whole region was written well in advance of the actual advance of the Babylonians, and in fact, at a time when Egypt, not Babylon, was the power most people feared. The weight of this first verse, as we understand it is, therefore: "At a time when Pharaoh of Egypt was the dominating power, even at that early time, Jeremiah prophesied the great flood of the Babylonian invasion `from the north.'"

Another excellent reason for dating this prophecy prior to 609 B.C., is seen in the fact that, according to the Babylonian Chronicle for the year 604 B.C., "Nebuchadnezzar marched against Ashkelon, took its king captive, carried off booty, and prisoners, turning the city into ruins and a heap of rubble."[5] This of course, is a complete fulfillment of Jeremiah's prophecy.

We cannot believe that Jeremiah's prophecy of that destroying flood from the north was a "prophecy after the event," but that it came long before the actual destruction; and that conviction limits this writer to the conclusion that the date of the prophecy was before the death of Josiah in 609 B.C. Certainly, our guess on this is as good as anyone's! We are glad to note that R. K. Harrison, writing in the Tyndale Commentaries also favored this date.[6]
Jeremiah is not the only one who prophesied against the Philistines. Amos 1:6-8; Ezekiel 25:15-17; Isaiah 14:28-31; and Zephaniah 2:4-7, are others.

HISTORY OF THE PHILISTINES
The Philistines were a vigorous people who migrated to the eastern shore of the Mediterranean Sea from the Island of Crete in very early times, in fact, giving their name (Palestine) to the whole area. Israel never was able to drive them out of the land; but, under king David, they did submit to the government of Israel.

However, in the days of the divided kingdom, they quickly regained their independence, which they maintained through many military operations against them through the ages, which gradually weakened them, leading to their final conquest by the Maccabees in the second century B.C. From this time, they seem to have been totally merged with Israel.

Their principal cities were Ekron, Ashkelon, Ashdod, Gath and Gaza.

Verse 2
"Thus saith Jehovah: Behold, waters rise up out of the north, and shall become an overflowing stream, and shall overflow the land and all that is therein, the city and them that dwell therein; and the men shall cry, and all the inhabitants of the land shall wail. At the noise of the stamping of the hoofs of his strong ones, at the rushing of his chariots, at the rumbling of his wheels, the fathers look not back to their children for feebleness of hands."
"Waters rise up out of the north ..." (Jeremiah 47:2). Isaiah also compared the ravages of the great Assyrian army as the Euphrates River at flood (Isaiah 8:7,8); and here Jeremiah uses the same metaphor to describe the ravages of the Babylonians.

"Fathers look not back to their children for feebleness of hands ..." (Jeremiah 47:3). This depicts the terror stricken fathers as so overcome with fear that they could not even try to protect their children. It is an exceedingly powerful comment on the kind of terror inspired by the terrible armies of the Babylonians.

Verse 4
"Because of the day that cometh to destroy all the Philistines, to cut off from Tyre and Sidon every helper that remaineth: for Jehovah will destroy the Philistines, the remnant of the isle of Caphtor. Baldness is upon Gaza; Ashkelon is brought to naught, the remnant of their valley: how long wilt thou cut thyself."
"Remnant of the isle of Caphtor ..." (Jeremiah 47:4). "Caphtor is usually identified with Crete."[7]
The mention of Tyre and Sidon here puzzles some writers, but, apparently, all that is meant is that the way was then open for Babylon to destroy those cities also, but no prophecy that their destruction would follow.

"Baldness is upon Gaza ... how long wilt thou cut thyself" (Jeremiah 47:5). These were signs of grief and sorrow and are a prophecy of the terrible doom in store for Philistia.

"The remnant of their valley ..." (Jeremiah 47:5). John Bright stated that, "This makes no sense!"[8] But such a comment only means that the commentator does not understand it. Neither can this writer tell what it means; but we heartily agree with Bright that the rendition given in the LXX, which reads, "The remnant of the Anakim (the giants)," while tempting, "May be nothing but a guess on the part of the LXX."[9]
Verse 6
"O thou sword of Jehovah, how long will it be ere thou be quiet? put up thyself into thy scabbard: rest, and be still. How canst thou be quiet, seeing Jehovah hath given thee a charge? Against Ashkelon, and against the seashore, there hath he appointed it."
"Jeremiah's reference to the sword of Jehovah is one of his most awesome figures. The sword of the Lord symbolizes righteous judgment. That judgment which is now falling upon Judah is also coming upon other countries. The Philistines also must drink of the cup of the wrath of God."[10]
There are two addresses in these verses to the personified Sword of Jehovah: (1) The Philistines cry out for the sword to rest, and be still. (2) The prophet answers, "How canst thou, seeing Jehovah hath given thee a charge?"

"There hath he appointed it ..." (Jeremiah 47:7). Jehovah hath appointed his sword to bring terrible vengeance upon wicked peoples. And what is God's sword?

(1) It is his supernatural power, like that "flaming sword" turning in all directions that prevented Adam's race from re-entering the Garden of Paradise.

(2) It is also the literal sword, and all kinds of armament that belonged to many wicked nations, whom God used to punish others, they themselves, in turn, receiving their own punishment. The king of Assyria is called "God's razor" (Isaiah 7:20); and the armies of pagan Rome were referred to as God's armies in the prophecy of the destruction of Jerusalem (Matthew 22:7)

Terrible indeed as God's judgments surely were, Adam's race has not yet mastered the lesson that the infinitely Holy God can not and will not tolerate wickedness. It should be remembered that in the instance of the Great Deluge, all mankind perished at one time! and that once more, at the conclusion of this dispensation of God's grace, there will be a second and final destruction of all flesh from the face of the earth, only the redeemed being spared.

48 Chapter 48 

Verse 1
JEREMIAH 48

THE PROPHECY AGAINST MOAB
There are three remarkable differences in this prophecy, as compared with others, as cited by Green. "These are (1) its unusual length, (2) its use of material from other prophets, and (3) the large number of place names in it."[1]
A number of other prophets also received messages from God regarding the eventual judgment of Moab; and, "These include: Isaiah 15-16; 25:10; Ezekiel 25:8-11; Amos 2:1-3; and Zephaniah 2:8-11."[2] Also, this is not the first prophecy regarding Moab that came through Jeremiah. See Jeremiah 9:26; Jeremiah 25:21; and Jeremiah 27:3.

We have already commented upon all of these passages except the one in Ezekiel; and there are not many new things to cover in this chapter. See my commentaries on Amos, Zephaniah and Isaiah.

The reason for God's judgment against Moab is not far to seek. From the days of the false prophet Balaam and afterward, Moab rebelled against the true God, adopted the horrible worship of Chemosh, and reveled in the licentious worship of the Canaanite Baalim. The Moabite women, under the suggestion of Balaam, had pulled off a wholesale seduction of the Israelites at Baal-Peor (Numbers 25:1ff), in which a thousand of the princes and judges of Israel fell, leading all Israel into paganism from which the Israelites never totally recovered.

The origin of the Moabites, of course, will be remembered as beginning in the incestuous union of Lot and his daughters, the same event from which the Ammonites also sprang (Genesis 19). The Moabites always hated Israel, and "They had actually taken part with the Chaldeans against Judaea (2 Kings 24:2)."[3]
Actually, there are no critical problems worth bothering with here; but some writers still insist on repeating some of the old shibboleths of the radical critics, prattling about "which is the original," with regard to similar passages to the writings of other prophets to which Jeremiah referred in this chapter. All the passages are "original." This we shall continue to believe until some critic convinces us that Almighty God could not possibly have given the same words, or similar words, to more than one prophet! Besides, as regards this chapter, the Dean of Canterbury noted the following.

"The passages borrowed from other authors by Jeremiah are so interwoven with Jeremiah's own words that we cannot omit them as interpolations without destroying the whole. Also passages most certainly belonging to Jeremiah, and in many of the alterations of the borrowed passages, one recognizes so strongly Jeremiah's mode of expression, that one has no resource except to acknowledge the whole to be Jeremiah's."[4]
Jeremiah 48:1-4
JEHOVAH vs. CHEMOSH; THE DOWNFALL OF MOAB (Jeremiah 48:1-10)
"Of Moab, Thus saith Jehovah of hosts, the God of Israel: Woe unto Nebo! for it is laid waste; Kiriathaim is put to shame, it is taken; Misgab is put to shame and broken down. The praise of Moab is no more; in Heshbon they have devised evil against her: Come, and let us cut her off from being a nation. Thou also, O Madmen, shall be brought to silence; the sword shall pursue thee. The sound of a cry from Horonaim, desolation and great destruction. Moab is destroyed; her little ones have caused a cry to be heard."
"Nebo ..." (Jeremiah 48:1). "This is not the mountain from which Moses viewed the Promised Land, but the city of Numbers 32:3,38, built by the Reubenites."[5]
"Kiriathaim ..." (Jeremiah 48:1). "A city six miles south of Dibon."[6] Dibon was where the Moabite Stone was found.

"Heshbon ..." (Jeremiah 48:1). This was an important city, belonging originally to Moab; but then captured by Sihon and made his capital (Numbers 21:26); after its conquest by Israel under Moses, it was given to the Reubenites (Numbers 21:21-24; 32:37). By the times of Jeremiah, the city was at the zenith of its prosperity and had been retaken by Moab.[7]
But in the times of a certain Alexander, Heshbon again became a Jewish city.[8] Moab eventually was lost as a nation, except for the hope expressed in Jeremiah 48:47 (below).

"In Heshbon they have devised evil against her ..." (Jeremiah 48:2). It is believed that this is a prophecy that the Babylonians would plan their subjugation of Moab at Heshbon. There is a play on the word. "Heshbon" means "to plan"; and the words "plan evil" are similar in the Hebrew.

"Misgab ..." (Jeremiah 48:1) and "Madmen ..." (Jeremiah 48:2). Nothing is known of either of these towns; and the dictionaries available to us have no notes on them whatever.

"Horonaim ..." (Jeremiah 48:3). "This is the same as the city of Avara, mentioned by Ptolemy; the name means `the double caves' (Nehemiah 2:10; Isaiah 15:5).[9]
"Her little ones have caused a cry to be raised ..." (Jeremiah 48:4). The "little ones" referred to here were in all probability the infant sacrifices offered to the savage old god Molech, or Chemosh. That horrible rebellion against God in offering such sacrifices was certainly one of the reasons that brought the wrath of God upon Moab. See more about that pagan god under Jeremiah 48:7.

Verse 5
"For by the ascent of Luhith with continual weeping shall they go up; for at the descent of Horonaim they have heard the distress of the cry of destruction. Flee, save your lives, and be like the heath in the wilderness. For because thou hast trusted in thy works and in thy treasures, thou also shalt be taken, and Chemosh shall go forth into captivity, his priests and his princes together. And the destroyer shall come upon every city, and no city shall escape; the valley also shall perish, and the plain shall be destroyed; as Jehovah hath spoken. Give wings unto Moab, that she may fly and get her away: and her cities shall become a desolation, without any to dwell therein. Cursed be he that doeth the work of Jehovah negligently; and cursed be he that keepeth back his sword from blood."
"Ascent of Luhith... descent of Horonaim ..." (Jeremiah 48:5). Whether fleeing to a high mountain or descending into the caves at Horonaim, the people would hear the cry of destruction. "`Luhith' is unknown";[10] but the mention of "ascent" suggests that it was some kind of summit, or high place.

"Flee, save your lives, be like the heath in the wilderness ..." (Jeremiah 48:6). Textual uncertainties in Jeremiah 48:6 have led to several different translations here. "The word here rendered `heath' is also rendered as `tamarisk,' `sand-grouse,' or `wild ass' (See KJV, ASV, the English Revised Version (1884), the New English Bible, the Jerusalem Bible, and LXX).[11]
"Chemosh shall go forth into captivity ..." (Jeremiah 48:7). "Chemosh is referred to on the Moabite Stone as Ashtar-Kemosh. Ashtar in Canaan was the god of the morning star."[12] Thus we have another example of the Israelites and their kinsmen "worshipping the host of heaven" (Acts 7:42ff). In fact, many of the ancient gods and goddesses of paganism were identified with the sun, the moon, various stars and planets

Chemosh, the national god of the Moabites, is here prophetically doomed to captivity, and that meant also that the whole nation of Moab would suffer in a similar way. Like all other manmade gods, Chemosh was of no help whatever to Moab in the day of their calamity.

Jeremiah 48:10 here is a mystery, especially the last clause, of which Robinson said, ,'Here the prophet incites to the slaughter with a curse."[13] However, we reject that interpretation. The only true application of such a command would be to those instruments whom God commissioned to punish rebellious nations for their wickedness. Certainly, Pope Gregory VII's making this his favorite verse has no possible justification.[14]
Verse 11
DESTRUCTION AND DISILLUSIONMENT
"Moab hath been at ease from his youth, and he has settled on his lees, and hath not been emptied from vessel to vessel, neither hath he gone into captivity: therefore his taste remaineth in him, and his scent is not changed. Therefore the days come, saith Jehovah, that I will send unto them that pour off, and they shall pour him off; and they shall empty his vessels, and break their bottles in pieces. And Moab shall be ashamed of Chemosh, as the house of Israel was ashamed of Bethel their confidence. How say ye, we are mighty men, and valiant men for the war? And they are gone up into his cities, and his chosen young men are gone down to the slaughter, saith the King whose name is Jehovah of hosts. The calamity of Moab is near to come, and his affliction hasteth fast. All ye that are round about him, and all ye that know his name; say, How is the strong staff broken, the beautiful rod!"
"Settled on his lees ..." (Jeremiah 48:11). This expression came from the wine-making industry. The best wine cannot be produced without a process of draining off the liquid from the dregs repeatedly, and by pouring the wine from vessel to vessel during the fermentation process. If this is not done, the color of the wine, its taste and quality are inferior. The metaphor of Moab being settled on their lees meant that they had been very fortunate, due to their location, and had not been exercised, as a people, by the hardships and calamities which, had they suffered such, might have hardened and prepared the people for what would eventually come upon them. It was simply a case of a nation growing, fat, lazy and incompetent, a situation which this writer fears is gradually coming upon our own country at this very moment. For over a hundred years all of our wars have been fought on the other man's homeland, not ours.

"They shall pour him off ..." (Jeremiah 48:12). This is a metaphor, meaning that the Babylonians will fall upon Moab, which will be helpless before them and will suffer total ruin.

"Ashamed of Chemosh . .. as Israel was ashamed of Bethel ..." (Jeremiah 48:13) Israel was indeed ashamed of Bethel. That city was where Jeroboam established the sinful altar for Israel, setting up the calf worship there. This is where all Israel "kissed the calf" (Hosea 13:2); but kissing the calf did them no good whatever when Shalmanezer fell upon Samaria and mined the nation forever. Israel must indeed have been ashamed of all that calf-kissing when the blow fell! So would it be with Moab and their pagan, man-made Chemosh!

"They are gone up into his cities ..." (Jeremiah 48:15). Textual uncertainties here have led to alternate renditions, "Her cities have gone up in smoke (burnt)." and, "The waster of Moab and of her towns is coming up to the attack, and her chosen youths are gone down to the slaughter."[15]
"The calamity of Moab is come near, and his affliction hasteth fast ..." (Jeremiah 48:16). The certainty of our dealing with a predictive prophecy here is seen in the construction of these sentences. It would have been impossible, after the destruction of Moab had occurred, for any man in his right mind to have made a statement of this kind. Can one imagine a serious writer appearing publicly in Atlanta, Georgia, today and shouting that "General Sherman is advancing upon Atlanta!"?

Barnes noted that this prophecy was given twenty-three years before the events foretold, the fulfillment coming, "Five years after the destruction of Jerusalem."[16]
"The strong staff broken ..." (Jeremiah 48:17). "The emblems of Moab's rule and authority, `the scepter' and `glorious staff' will be broken, showing that their power and national glory will pass."[17]
Verse 18
DEVASTATION AND DERISION
"O thou daughter that dwellest in Dibon, come down from thy glory, and sit in thirst; for the destroyer of Moab is come up against thee, he hath destroyed thy strongholds. O inhabitant of Aroer, stand by the way, and watch: ask him that fleeth, and her that escapeth; say, What hath been done? Moab is put to shame; for it is broken down; wail and cry; tell ye it by the Arnon, that Moab is laid waste."
"Come down ... sit in thirst ..." (Jeremiah 48:18). The thought here is the same as that of Isaiah 47:1-5, in which Babylon was spoken of as a deposed queen, coming down from a throne to sit on the ground.

"Dibon ..." (Jeremiah 48:18) "... Aroer ..." (Jeremiah 48:19) "... the Arnon ..." (Jeremiah 48:20). Dibon, the same as modern Diban, was located four miles north of the Arnon river and twelve or thirteen miles east of the Dead Sea. The Moabite Stone was found there in 1868. Aroer was situated southwest of Dibon and was the southernmost city of Sihon. There were two other cities of the same name, mentioned in Numbers 32:34, and in 1 Samuel 30:28. The Arnon emptied into the east side of the Dead Sea opposite Engedi, and marked the boundary between Ammon on the north and Moab on the south.

Verse 21
"And judgment is upon the plain country, upon Holon, and upon Jahzah, and upon Mephaath, and upon Dibon, and upon Nebo, and upon Beth-diblathaim. and upon Kiriathaim, and upon Beth-gamal, and upon Beth-meon, and upon Kerioth, and upon Bozrah, and upon all the cities of the land of Moab, far or near. The horn of Moab is cut off, and his arm is broken, saith Jehovah."
"The horn of Moab is cut off ..." (Jeremiah 48:25). Like a bull with his horns cut off and no longer able to fight, or like a boxer with a broken arm, the helplessness of Moab before her enemies is thus metaphorically represented.

"All the cities of Moab, far or near ..." (Jeremiah 48:24). Eleven of these cities are mentioned in this paragraph.

"Holon ... Mephaath ..." Neither of these cities has ever been identified.

"Dibon ... Nebo ..." See above comments on these.

"Jahaz ..." This name occurs in several forms. It was the scene of Israel's triumph over Sihon (Numbers 21:23; Deuteronomy 2:32). The Moabite Stone reports that Israel possessed the town for awhile; but the city was in the hands of Moab in the times of Jeremiah.[18]
"Beth-diblathaim ... Beth-gamul ... Beth-meon ..." Peloubet's Bible Dictionary lists all of these (pp. 87,91). The first of these means, "The house of two fig cakes," very probably a reference to some pagan shrine where the price of admission to their sacred licentiousness was "two fig cakes." The place is identified as Almon-diblathaim.

The second was a Moabite town east of the Jordan river; and the meaning of the name, according to Jamieson was, "The city of camels."[19]
The third name is the contraction of a longer term, Beth-Baal-Meon. It was a Moabite town evidently connected with the worship of Baal.

"Kerioth ..." (Jeremiah 48:24). This was, apparently, at one time the capital city of Moab, for the king evidently lived there when Amos gave his prophecy (Amos 2:2). It should not be confused with the city having the same name in southern Judah. Some identify it with Ar, the ancient capital of Moab. It was the location of a principal sanctuary of Chemosh.[20]
"Bozrah ..." (Jeremiah 48:24). This Moabite city has not been certainly identified. Some equate it with Bezer, one of the cities of refuge, located fifteen miles east of the place where the Jordan enters the Dead Sea. It is not the same as the Edomite city of Bozrah.

Verse 26
"Make ye him drunken for he magnified himself against Jehovah: and Moab shall wallow in his vomit, and he also shall be in derision. For was not Israel a derision unto thee? was he found among thieves? for as often as thou speakest of him, thou waggest the head. Oh ye inhabitants of Moab, leave the cities, and dwell in the rock; and be like the dove that maketh her nest over the mouth of the abyss."
The long hatred between various divisions of the Semitic people is in some ways a mystery. Lot, the ancestor of the Moabites, was a true friend and kinsman of Abraham; but the Moabites, Lot's descendants, are here represented as continual enemies of Israel who spoke contemptuously of them at all times. This was one of the reasons for God's wrath. The prophecy here admonishes the people to hide, if they can, from their forthcoming devastation.

Verse 29
DIRGE OVER A DESOLATE LAND
"We have heard of the pride of Moab, that he is very proud; his loftiness, and his pride, and his arrogancy, and the haughtiness of his heart. I know his wrath, saith Jehovah, that it is naught; his boastings have wrought nothing. Therefore will I wail for Moab; yea, I will cry out for all Moab: for the men of Kirheres shall they mourn. With more than the weeping of Jazer will I weep for thee, O vine of Sibmah: thy branches passed over the sea, they reached even to the sea of Jazer: upon thy summer fruits and upon thy vintage the destroyer is fallen. And gladness and joy is taken away from the fruitful field and from the land of Moab."
Sometimes a new translation provides a deeper insight into the meaning of a passage; and here it is the New English Bible that does so.

"We have heard of Moab's pride, and proud indeed he is. Proud, presumptuous, overbearing, insolent. I know his insolence, says the Lord; His boasting is false, false are his deeds."[21]
"Kirheres ..." (Jeremiah 48:31). "The literal meaning of this word is `city of potsherds.' It is the same as Kirhareseth (2 Kings 3:25; Isaiah 16:7). Today, it is probably El-Kerak, 17 miles south of the river Arnon, and eleven miles east of the Dead Sea."

"Sibmah ... Jazer ... Elealeh ..." (Jeremiah 48:32,34). All three of these places were clustered around Heshbon; Sibmah was three miles northwest, Elealeh was 2 miles North and Jazer was 10 miles North of Heshbon.[22] Isaiah also mentioned the "vines of Sibmah" (Jeremiah 16:8,9) but a careful look at both passages will leave no doubt of the absolute originality of both. The critical nonsense that one sacred writer's mention of something that another sacred writer also mentioned is always and invariably a sign that one of them copied the other is ridiculous; and that stupid rule has been carried to its preposterous extreme in the alleged so-called "doublets" of the New Testament.

"That reached even to the sea of Jazer ..." (Jeremiah 48:32). Translators in some works, trying to guard what they feel is the integrity of the text, have changed the reading here, as in the New English Bible to "the fountains of Jazer," which is totally unnecessary. Sure, there is no "sea" (or `inland lake') at this place today; but this is no indication whatever that there was not a large lake there 2,600 years ago! Visitors to Yellowstone Park are shown the remains of a rather large lake that has disappeared there within the last century, as a natural change wrought by geographical developments. Keil noted this fact. "Since the valley of Jazer, lying among the mountains, is somewhat depressed, it was in ancient times probably filled with water."[23] In the light of what is written here in the Word of God, we can be sure that this is true.

Verse 33
"And I have caused wine to cease from the wine-presses: none shall tread with shouting; the shouting shall be no shouting; from the cry of Heshbon even to Elealeh, even unto Jahaz have they uttered their voice, from Zoar even unto Horonaim, to Eglath-shelishiyah: for the waters of Nimrim also shall become desolate. Moreover I will cause to cease in Moab, saith Jehovah, him that offereth in the high place, and him that burneth incense to his gods. Therefore my heart soundeth for Moab like pipes, and my heart soundeth like pipes for the men of Kirheres: therefore the abundance that he has gotten is perished. For every head is bald, and every beard clipped: upon all the hands are cuttings, and upon the loins sackcloth. On all the housetops of Moab and in the streets thereof there is lamentation everywhere; for I have broken Moab like a vessel wherein none delighteth, saith Jehovah. How is it broken down! how do they wail! how hath Moab turned the back with shame! so shall Moab become a derision and a terror to al] that are round about him."
"The shouting shall be no shouting ..." (Jeremiah 48:33b). The vast wine industry, upon which much of Moab's prosperity depended will be totally destroyed. The workers who treaded out the grapes in the wine-presses continually celebrated their activity by shoutings and songs.

The cry of the distressed population will reach all the way from Zoar, at the southwest corner of the Dead Sea to Horonaim and Eglath-shelishiyah.

The last two place names here are not too positively identified, but Keil placed both of them in southern Moab. The general meaning is surely clear enough. Grief and distress are everywhere.

"My heart soundeth for Moab like pipes ..." (Jeremiah 48:36). This is a reference to the prophet's own grief for the terrible, distress prophesied against Moab. We have a little later in the chapter a dramatic description of how that grief affected all the people. This grief of Jeremiah is significant. He did not prophesy doom because he received any pleasure from it, but because it was his duty to warn the people.

"Every head bald ... every beard clipped ... sackcloth worn by all ... mourning on all the housetops ... mourning in all the streets ..." (Jeremiah 48:36-38). What a pitiful picture of what Nebuchadnezzar's brutal, licentious, devastating armies did to the peoples of the world. Here is the pride and ruthless ambition of men raging out of control.

Verse 40
DESTRUCTION AND RESTORATION
"For thus saith Jehovah: Behold, he shall fly as an eagle, and shall spread out his wings against Moab. Kerioth is taken, and the strongholds are seized, and the heart of the mighty men of Moab at that day shall be as the heart of a woman in her pangs. And Moab shall be destroyed from being a people, because he hath magnified himself against Jehovah. He that fleeth from the fear shall fall into the pit; and he that getteth up out of the pit shall be taken in the snare: for I will bring upon him, even upon Moab, the year of their visitation, saith Jehovah."
"He shall fly as an eagle ..." (Jeremiah 48:40). The eagle here was Nebuchadnezzar's terrible army. This writer, as a child, witnessed a bald eagle's attack upon a coyote. The helplessness of the doomed animal was pitiful; and the swift, ferocious attack can never be forgotten. Moab was helpless before such a destroyer.

"The fear, and the pit, and the snare ..." (Jeremiah 48:43,44). These verses are almost identical with Isaiah 24:17-18; but if this expression was a popular proverb of that day, which it most probably was, there could be nothing surprising about its being found in Jeremiah as well as in Isaiah. In fact we have the same proverb with different elements in Amos 5:19, "As if a man did flee from a lion, and a bear met him, or went into the house and leaned his hand on the wall, and a serpent bit him!"

Verse 45
"They that fled stand without strength under the shadow of Heshbon; for a fire is gone forth out of Heshbon, and a flame from the midst of Sihon, and hath devoured the corner of Moab, and the crown of the head of the tumultuous ones. Woe unto thee, O Moab! the people of Chemosh is undone; for thy sons are taken away captive, and thy daughters into captivity. Yet will I bring back the captivity of Moab in the latter days, saith Jehovah. Thus far is the judgment of Moab."
The first two of these verses record the fulfillment of Balaam's prophecy against Moab in Numbers 21:28-30; 24:17, some of the very language of the Book of Numbers being here repeated, indicating once again that all of the Pentateuch (not merely Deuteronomy) was, even at this date, in the hands of Israel. As we have repeatedly noted, every line of the Old Testament lies under the shadow of the first five books of the Old Testament.

"Yet will I bring back the captivity of Moab in the latter days, saith Jehovah ..." (Jeremiah 48:47). How could this be, when God had announced that "Moab should be destroyed from being a people?" Halley noted that, "This was probably fulfilled when the Moabites, absorbed into the race of the Arabs, many of whom were present at Pentecost when the Gospel was proclaimed unto all men (Acts 2:11),"[24] were evidently among those converted to Christ. Certainly the "restoration" promised here was definitely stated to be scheduled for the "latter days," the times of the Messiah.

"A similar promise is given to Egypt, Ammon, and Elam (Jeremiah 46:26; 49:6,39)."[25]
"Thus far is the judgment of Moab ..." (Jeremiah 48:47b). This is not a critical comment, but is most likely a note by some scribe, similar to the one in Jeremiah 51:54.

49 Chapter 49 

Verse 1
JEREMIAH 49

PROPHECIES AGAINST AMMON; EDOM; SYRIA; HAZOR; AND ELAM;

Jeremiah 49:1-6
PROPHECY AGAINST AMMON
"Of the children of Ammon. Thus saith Jehovah: Hath Israel no sons? hath he no heir? why then doth Malcam possess Gad, and his people dwell in the cities thereof? Therefore the days come, saith Jehovah, that I will cause an alarm of war to be heard against Rabbah of the children of Amman; and it shall become a desolate heap, and her daughters shall be burned with fire: then shall Israel possess them that did possess him, saith Jehovah. Wail, O Heshbon, for Ai is laid waste; cry, ye daughters of Rabbah, gird you with sackcloth: lament, and run to and fro among the fences; for Malcam shall go into captivity, his priests and his princes together. Wherefore gloriest thou in the valleys, thy flowing valley, O backsliding daughter that trustest in her treasures, saying, Who shall come unto me? Behold, I will bring a fear upon thee, saith the Lord, Jehovah of hosts, from all that are round about thee; and ye shall be driven out every man right forth, and there shall be none to gather together the fugitives. But afterward I will bring back the captivity of the children of Ammon, saith Jehovah."
"Hath Israel no sons ... no heir ..." (Jeremiah 49:1)? To understand this, one needs to recall some of the history of Ammon.

AMMON AND THE AMMONITES
Ammon and Moab, were born to Lot by his incestuous union with his daughters (Genesis 19). Their original home was the extensive area east of the Jordan river, northward from the Moabites, and between the Arnon and Jabbok rivers. During the Amorite invasion, the Ammonites lost some of their territory to Sihon (Numbers 21:21-31), who in turn was conquered by Israel under Moses; and the territory was assigned to the tribe of Gad.

Thus, Israel benefited the Ammonites by destroying their old enemies, making the later conduct of Ammon even more reprehensible. Both during the days of the Judges and in the reigns of Saul and David they frequently fought against Israel (2 Samuel 10).

Amos prophesied against Ammon, particularly condemning them for "ripping up the women with child" (Amos 1:13).

The Ammonites regained their territory, and enlarged it by taking Heshbon from Moab, after Tiglath-pileser carried off the tribes of Israel that were east of the Jordan. They hated Israel and Judah continually, and their king engineered the assassination of Gedaliah (Jeremiah 40).

This prophecy, therefore, begins with the question, "Why is the pagan god Malcam and his Ammonite followers in possession of the land God gave to Gad?" Is it because Gad has no heirs? The message is that God will throw Ammon out of the land they have usurped from Israel.

"Alarm of war to be heard against Rabbah ..." (Jeremiah 49:2). This was the most important Ammonite city and was defended by a strong citadel. It was here that David king of Israel arranged the murder of Bathsheba's husband (2 Samuel 11:15).

Along with Damascus, this place has continued as one of the oldest continually populated cities in the entire area. The modern Rabbah is Amman, capital of the Hashemite kingdom of Jordan.

"Wail, O Heshbon ..." (Jeremiah 49:3). Robinson exclaimed that, "This must be corrupt, because Heshbon was a Moabite city."[1]
But Heshbon, at the time of Jeremiah's prophecy was occupied by Ammon. This was the royal city of Sihon, king of the Amorites, whom Israel defeated (Numbers 32:37). Israel assigned it to Gad; and when an opportunity came, Ammon had taken the city. Generally, however, it was a Moabite city.

"Ai is laid waste ..." (Jeremiah 49:3) This is not the Ai captured by Joshua, for that was on the west side of Jordan. This place is mentioned nowhere else, and the location of it is unknown.

"Malcam shall go into captivity ..." (Jeremiah 49:3). This national pagan deity of the Ammonites was exactly the same as Milcom, or Molech.[2] Solomon erected high places in Jerusalem, not only for Molech, in the Valley of the Son of Hinnom, but also for many other pagan gods and goddesses to please his wives.

Solomon was punished for this, as indicated by Ahijah, and God rent out of the hand of Solomon ten tribes of Israel, giving the ten tribes to Jeroboam I (1 Kings 11:31-33).

That the burning of infant children as sacrifices to this deity was actually practiced by the Israelites is proved by such passages as Deuteronomy 12:31; 18:10-13. Also, it is quite likely that David, after the capture of Rabbah, sacrificed many of the survivors by making them "pass through the fire to Molech." The passage on which this is based is disputed, but this writer, nevertheless, believes that is exactly what happened (2 Samuel 12:26-31).

"Wherefore gloriest thou in the valleys ..." (Jeremiah 49:4)? The exact meaning of the text here is not known, but it is clear enough that "the valleys" were a possession in which the Ammonites trusted and gloried, along with the "treasures" mentioned in the same verse. The trusting in any material thing is sinful; and the "glorying" of mortals in anything whatsoever, except in the grace and forgiveness of God is likewise wrong.

"I will bring fear upon thee ... ye shall be driven out ... there shall be none to gather the fugitives ..." (Jeremiah 49:5). The total ruin of Ammon is prophesied here. The Bible records the fulfillment of it in 2 Samuel 12:25-31. The Ammonites were captured, the crown of their god Malcam, weighing a talent of gold, and set with precious stones, was given to David; and "the spoil of the city was exceeding much."

"But afterward, I will turn back the captivity of the children of Ammon ..." (Jeremiah 49:6). Here again, the "afterward" suggests the times of Messiah. The Ammonites were eventually absorbed into the peoples of Arabia, some of whom were present on Pentecost; and it is very likely that "the three thousand souls saved that day" included some of the descendants of the Ammonites (Acts 2).

Verse 7
THE PROPHECY AGAINST EDOM (Jeremiah 49:7-22)

A. EDOM'S JUDGMENT IS INEVITABLE (Jeremiah 49:7-13)
"Of Edom. Thus saith Jehovah of hosts: Is wisdom no more in Teman? is counsel perished from the prudent? is their vision vanished? Flee ye, turn back, dwell in the depths, O inhabitants of Dedan; for I will bring the calamity of Esau upon him, the time that I shall visit him. If grape-gatherers came to thee, would they not leave some gleaning grapes? if thieves by night, would they not destroy till they had enough? But I have made Esau bare, I have uncovered his secret places, and he will not be able to hide himself: his seed is destroyed, and his brethren, and his neighbors, and he is not. Leave thy fatherless children, I will preserve them alive; and let thy widows trust in me. For thus saith Jehovah: Behold, they to whom it pertained not to drink of the cup, shall assuredly drink. For I have sworn by myself, saith Jehovah, that Bozrah shall become an astonishment, a reproach, a waste, and a curse; and all the cities thereof shall be perpetual waste."
"Is wisdom no more in Teman ...?" (Jeremiah 49:7) Eliphaz the Temanite (Job 2:11) was the famous wise man of his day, Teman being renowned for its allegedly wise men. "The term `Teman' here refers to the whole northern district of Idumea, not merely to a city."[3] The question here is asked in irony and requires that it be understood negatively.

"Inhabitants of Dedan ..." (Jeremiah 49:9). "This place is identified with the modern Alula, some 70 miles southwest of Taima. In the times of Jeremiah it was a flourishing caravan city."[4]
"Would they not leave some gleaning grapes ..." (Jeremiah 49:9)? The questions here imply affirmative answers; but the destruction coming upon Edom would be complete.

"Children... widows... I will preserve them alive ..." (Jeremiah 49:11). God's mercy upon this portion of the posterity of Abraham was here promised; but it was not stated for how long a time. Edom indeed continued for many centuries; but they never forsook their wickedness. So marked was this element of Edomite life that their nation was used in the prophecy of Isaiah to stand for all mankind in the final destruction of Adam's race. This is fully developed in Isaiah 34. See our introduction to this chapter in the commentary on Isaiah for discussion of the phenomenal wickedness of Edom and note the complete justification of God's judgment upon that people.

"Bozrah... shall become a waste ..." (Jeremiah 49:13). "Located 30 miles south of the Dead Sea, Bozrah was the northernmost of the great Edomite cities. The overthrow of both Bozrah and Edom is prophesied both as a historical certainty and as symbolical of the Lord's final dealing with Adam's race."[5]
Verse 14
B. THE NATURE OF EDOM'S JUDGMENT (Jeremiah 49:14-18)
"I have heard tidings from Jehovah, and an ambassador is sent among the nations, saying, Gather yourselves together, and come against her, and rise up to the battle. For, behold, I have made thee small among the nations, and despised among men. As for thy terribleness, the pride of thy heart hath deceived thee, O thou that dwellest in the clefts of the rock, that holdest the height of the hill: though thou shouldest make thy nest as high as the eagle, I will bring thee down from thence, saith Jehovah. And Edom shall become an astonishment: every man that passeth by it shall be astonished, and shall hiss at all the plagues thereof. As in the overthrow of Sodom and Gomorrah and the neighbor cities thereof, saith Jehovah, no man shall dwell there, neither shall any son of man sojourn therein."
"Thou that dwellest in the clefts of the rocks ..." (Jeremiah 49:15). Edom was probably the best fortified nation on earth when Jeremiah prophesied. The rocky vastness of Mount Seir, where Petra (Sela) was located, is a marvel even to this day for all who ever saw the place. Even yet it seems incredible that a nation with such a stronghold could be defeated.

Much of the little Book of Obadiah is incorporated into these prophecies by Jeremiah, and again we have evidence that Jeremiah was familiar with all that any of the prophets before him had written. Obadiah wrote during the ninth century B.C., and Jeremiah prophesied more than two centuries afterward. See Vol. 2 of the minor prophets series of commentaries for a full discussion of Obadiah.

Obadiah is not the only prophet who gave pronouncements of God's wrath upon the Edomites. Others are Ezekiel 25:12-14; 35:1-15; Joel 3:19; Amos 9:12; Isaiah 21:11-12; 34:5-7; 63:1-6. So far I have already commented upon all of these (except the ones in Ezekiel). To all of these, of course, there must also be added the prophecies against Edom through the prophet Jeremiah.

"Sodom and Gomorrah and the neighbor cities ..." (Jeremiah 49:18). What is meant here is that the destruction of Edom would be total and complete like that of Sodom and Gomorrah, and that the old seat of the nation would become uninhabited. This, of course, is true to this very day. The neighbor cities of Sodom and Gomorrah were Admah and Zeboiim (Genesis 18-19; Deuteronomy 29:23-25 )

Verse 19
C. CONSEQUENCES OF GOD'S JUDGMENT ON EDOM (Jeremiah 49:19-22)
"Behold, he shall come up like a lion from the pride of the Jordan against the strong habitation: for I will suddenly make them run away from it; and whoso is chosen, him will I appoint over it: for who is like me? and who will appoint me a time? and who is the shepherd that will stand before me? Therefore hear ye the counsel of Jehovah, that he hath taken against Edom; and his purposes, that he hath purposed against Teman: Surely they shall drag them away, even the little ones of the flock; surely he shall make their habitation desolate over them. The earth trembleth at the noise of their fall; there is a noise whereof is heard in the Red Sea. Behold, he shall come up and fly as the eagle and spread out his wings against Bozrah: and the heart of the mighty men of Edom at that day shall be as the heart of a woman in her pangs."
"Like a lion from the pride of the Jordan ..." (Jeremiah 49:19).

This is a prophecy of the coming of Babylon upon Edom. The "pride of the Jordan" refers to the heavy timber and vegetable growth along the banks if the lower river, productive breeding ground for lions in ancient times.

Did Nebuchadnezzar really come against Edom? Indeed yes. Josephus has this.

"In the fifth year after the destruction of Jerusalem, which was the twenty-third of the reign of Nebuchadnezzar, he made an expedition against Coele-syria; and when he had possessed himself of it, he made war against the Ammonites and the Moabites; and when he had brought all these nations under subjection, he fell upon Egypt and overthrew it, slew their king, and set up another in his place, and took those Jews that were there (the ones who were led away after the death of Gedaliah) captive."[6]
Despite the fact of Josephus' having not mentioned Edom specifically here, the nations all around him were mentioned; and the words all these nations undoubtedly included Edom also.

However, the complete fulfillment of the prophecy against Edom did not take place immediately. It began with the activity of the Chaldeans five years after the destruction of Jerusalem. Keil stated that that destruction "is unquestionably inferred from Jeremiah 49:7ff; Ezekiel 35; Jeremiah 25:9,21, and Malachi 1:3."[7]
Edom's destruction continued when Alexander the Great conquered the world in the fourth century B.C.; Hyrcanus conquered them in 129 B.C., compelling them to accept circumcision and the Mosaic law. They continued until the first century A.D. as a prominent element among the Jews. The dynasty of Herod (an Edomite) perpetrated (1) the slaughter of the innocents, (2) the mockery of Christ, (3) the murder of John the Baptist, (4) the murder of the apostle James, (5) the imprisonment of Peter and of all the apostles, and (6) in the person of Bernice and Drusilla were factors in the persecution and imprisonment of the apostle Paul. The Herods precipitated the final and total judgment against Edom in the Jewish war that resulted in their being exterminated by Vespasian and Titus in 70 A.D. following the sack of Jerusalem.

"Noise heard in the Red Sea ..." (Jeremiah 49:21). Donald Wiseman commented on this: "Better, Reed Sea (The Hebrew has [~yam] [~cuwp]), that is, `marshes by the Bitter Lakes.' "[8] The word has not yet reached many scholars; but the old critical hog wash about [~yam] [~cuwp] meaning Reed Sea has been scientifically disproved and emphatically rejected. The rendition `Reed Sea' was never anything but a crutch of unbelievers who would not believe that Israel crossed the Red Sea. As a matter of fact, the proper meaning of [~yam] [~cuwp] is "End Sea," meaning the Indian Ocean, viewed by ancients as the end of the world. Thus it was actually an arm of the Indian Ocean which Israel really crossed by the miraculous power of God.

(See my full discussion of this (with documented proof) on pp. 177-179 of Vol. 2 (Exodus) in the series of commentaries on the Pentateuch.)

Verse 23
PROPHECY AGAINST DAMASCUS
"Of Damascus. Hamath is confounded, and Arpad; for they have heard evil tidings, they are melted away, there is sorrow on the sea; it cannot be quiet. Damascus is waxed feeble, she turneth herself to flee, and trembling hath seized: anguish and sorrows have taken hold of her, as of a woman in travail. How is the city of praise not forsaken, the city of my joy? Therefore her young men shall fall in the streets, and all the men of war shall be brought to silence in that day, saith Jehovah of hosts. And I will kindle a fire in the wall of Damascus, and it shall devour the palaces of Benhadad."
"There is sorrow on the sea ..." (Jeremiah 49:23). Damascus was not situated on a sea, but on the river Barada; and therefore this expression is a metaphor drawn from the restlessness of the ocean, indicating the grief and sorrow of Damascus, as indicated in the following verse. However, in the Old Testament, rivers (especially the Nile) were sometimes called "seas." This could be another instance of the same usage.

"Hamath ... Arpad ..." (Jeremiah 49:23). During Sennacherib's invasion of Judah, Rabshakeh (his commander) mentioned the pagan gods of these cities, which Sennacherib had destroyed, and from this warned Hezekiah and Jerusalem not to trust in Jehovah (Isaiah 36:18). Hamath marked the farthest extent of the Solomonic empire, which was mentioned as having been restored by Jeroboam I (2 Kings 14:25). This ruthless, pagan city fully deserved the judgment of God pronounced upon then. One of their most intolerable sins was their slaughter of the people of Gilead with "threshing instruments of iron" (Amos 1:3). This happened during the Syrian war against Israel in the reign of Jehu (2 Kings 10:32,33,13:7).

"Fire in the wall of Damascus ..." (Jeremiah 49:27). This verse is almost identical with Amos 1:4. Again it appears that Jeremiah was familiar with the prophets who were before him, Amos having prophesied in the eighth century B.C. There is additional comment on this in Vol. 1 of the Minor Prophets Series, pp. 55,56.

Note that there is nothing in this prophecy that speaks of Damascus as a waste, or without inhabitants. Damascus has continued as an important city even until this day; and the Encyclopedia Britannica gave the population as 383,239 in 1933.[9] This is impressive evidence that these prophecies are the words of God and not the words of men. Oh, but Damascus was on a river! So were Nineveh, and Babylon!

"As of a woman in travail ..." (Jeremiah 49:24, also Jeremiah 49:22). This expression or its equivalent is found many times in Jeremiah's writings.

Verse 28
PROPHECY AGAINST KEDAR AND HAZOR
"Of Kedar, and of the kingdoms of Hazor, which Nebuchadnezzar the king of Babylon smote. Thus saith Jehovah: Arise ye, go up to Kedar, and destroy the children of the east. Their tents and their flocks shall they take; they shall carry away for themselves their curtains, and all their vessels, and their camels; and they shall cry unto them, Terror on every side! Flee ye, wander afar off, dwell in the depths, O ye inhabitants of Hazor, saith Jehovah; for Nebuchadnezzar king of Babylon hath taken counsel against you, and hath conceived a purpose against you. Arise, get you up into a nation that is at ease, that dwelleth without care, saith Jehovah; that hath neither gates nor bars, that dwelleth alone. And their camels shall be a booty, and the multitude of their cattle a spoil: and I will scatter unto all winds them that hath the corners of their hair cut off; and I will bring their calamity from every side of them, saith Jehovah. And Hazor shall be a dwelling place of jackals, a desolation forever: no man shall dwell there, neither shall any son of man sojourn therein."
Little is known of Kedar or Hazor; but from the description here it appears that the people whom God commanded Nebuchadnezzar to destroy were desert-dwellers, living carelessly. Keil suggested that these names "refer to all of the nomadic tribes and shepherd nations of Arabia."[10]
Joshua (Joshua 11:1; 15:23) and Nehemiah (Nehemiah 11:33) both mentioned towns of the name of Hazor in Palestine; but the Hazor here is evidently Arabian.

"Curtains ... vessels ... camels ... tents ... flocks ... cattle ..." (Jeremiah 49:29-32). What else was left in the desert? The devastation of these Arabian tribes would be complete and without mercy.

"This prophecy was evidently fulfilled in Nebuchadnezzar's sixth year (599-598 B.C.) when the Babylonian Chronicle relates that the king of Babylon in Syria sent out companies, and scouring the desert, they took much plunder from the Arabs, their possessions, their domestic animals, and gods. The Babylonians did the same thing again in 581 B.C."[11]
"Them that have the corners of their hair cut off ..." (Jeremiah 49:32). This does not indicate that God is all that much disturbed about one's style of haircut, or dress, but is doubtless a reference to this earmark of some pagan cult in rebellion against God. The mention of "their gods" in the above quotation indicates this probability.

Verse 34
PROPHECY AGAINST ELAM
"The word of Jehovah that came to Jeremiah the prophet concerning Elam, in the beginning of the reign of Zedekiah king of Judah, saying, Thus saith Jehovah of hosts: Behold, I will break the bow of Elam, the chief of their might. And upon Elam will I bring the four winds from the four quarters of heaven, and will scatter them toward all those winds; and there shall be no nation whither the outcasts of Elam shall not come. And I will cause Elam to be dismayed before their enemies, and before them that seek their life; and I will bring evil upon them, even my fierce anger, saith Jehovah; and I will send the sword after them, till I have consumed them: and I will set my throne in Elam, and will destroy from thence king and princes, saith Jehovah. But it shall come to pass in the latter days, that I will bring back the captivity of Elam, saith Jehovah."
Elam was a very ancient kingdom mentioned in Genesis 14:1. Feinberg stated that it was two hundred miles east of Babylon and west of the Tigris river;[12] and Hyatt located it "east of Babylonian and north of the Persian Gulf."[13]
The prophecy, unlike others in this chapter, is dated in the beginning of the reign of Zedekiah in 498 B.C. Scholars, seeking to find some reason why this prophecy was given have surmised that, "At the time of this prophecy through Jeremiah the Elamites were threatening Babylon; and the Jewish exiles (hoping for a quick end of their exile) were expecting Elam to overthrow Babylon."[14] If that is true, the prophecy was then designed to show that no power could stand in the way of Babylon.

"I will break the bow of Elam ..." (Jeremiah 49:35). The Elamites were famous for their skilled use of the bow (Isaiah 22:6), but their skilled bowmen would not be able to stand against the judgment of God.

"Four winds from the four quarters of heaven ..." (Jeremiah 49:36). Jamieson thought this is a reference to "Nebuchadnezzar's army, made up of soldiers from the four quarters of heaven,"[15] from all over the world.

"Till I have consumed them ..." (Jeremiah 49:37). A total destruction of Elam as any kind of deterrent to the power and ambitions of Nebuchadnezzar is prophesied.

"I will set my throne in Elam ..." (Jeremiah 49:38). This occurred when Nebuchadnezzar, God's instrument, "set up his throne in Media, of which Elam was a part."[16]; Jeremiah 43:10 provides an example of how Nebuchadnezzar erected his throne in various countries which he conquered. A similar thing is prophesied here.

"In the latter days, I will bring back the captivity of Elam ..." (Jeremiah 49:39). "In the latter days" is a reference to the times of the Messiah; and it is a fact that Elamites participated in the blessings of the kingdom of God that began on Pentecost.

"How hear we every man in our own language wherein we were born? Parthians and Medes and Elamites, etc." (Acts 2:8,9)? Some of these, no doubt, were baptized on that Pentecost and formed part of the nucleus of the church of Jesus Christ the kingdom of God.

Note that "bringing back the captivity" of a nation was not primarily a promise of release from physical captivity, but a release from the slavery of sin. No captivity of Elam was mentioned.

50 Chapter 50 

Verse 1
JEREMIAH 50

PROPHECY AGAINST BABYLON
Here we have a collection of prophecies against Babylon and also many references to the deliverance of Israel from captivity. The chapter cannot be outlined. True to the pattern throughout Jeremiah, and also applicable to the whole book itself, it appears to be a somewhat haphazard collection of many prophecies including not only many which were previously spoken through Jeremiah, but also including a number of prophecies given through other prophets, notably Isaiah.

NO VALID CRITICISM
Of course, there have been assaults upon the integrity of the chapter as belonging to Jeremiah, and futile efforts to late-date it, but none of these actually has any importance. The "inherent weakness"[1] of such criticism, mentioned by Payne Smith, lies in the simple fact that there is no factual, physical, or textual evidence whatever behind any of them.

"This prophecy (both Jeremiah 50 and Jeremiah 51) contains nothing which Jeremiah could not have written in the fourth year of Zedekiah,"[2] this being the true date of both chapters, as given in Jeremiah 51:59. The subjective guesses and imaginations of men have no substantive weight at all against the plain Word of God. See the writings of C.F. Keil, in which many pages are devoted to a definitive refutation of critical denials regarding this long prophecy.

What some consider the strongest argument against Jeremiahic authorship is the assertion that Jeremiah's writings in early chapters manifest "friendliness" to Babylon, whereas, these two chapters reveal the wrath of God poured out against Babylon. This argument is false, because, "The germ of these two chapters is found in Jeremiah 25:12,26, where God's punishment of Babylon, and his making them an everlasting desolation is categorically stated."[3] In fact, both these chapters together are but an expansion of the thought given there.

All of the "hubba-hubba" about portions of Jeremiah being partly in poetry and partly in prose is absolutely useless. He was the author of both, just as Sir Walter Scott wrote both the Waverley Tales in prose and some of the best poetry in the English language. Cawley and Millard commented on all the criticisms thus: "The (alleged) reasons for rejecting the prophecy as an authentic prophecy of Jeremiah are not conclusive."[4]
This writer has not discovered any reason whatever for allowing any doubt as to the date and authenticity of this extended prophecy. The destruction of the temple and the exile of Israel are predicted in this chapter; and the allegation that those events are "spoken of as past events" is simply an unsupported error invented to support the critical falsehood that predictive prophecy is impossible.

Furthermore, Jeremiah is clearly stated to be the author of this prophecy (Jeremiah 51:60).

With regard to the alleged "literary evidence," based upon similarities of language, Cheyne remarked that, "The number of parallel passages between Jeremiah 51 and Jeremiah 52 and the other writings of Jeremiah is very large, and they agree with no one more than with Jeremiah."[5]
There are actually two themes in these chapters, "The fall of Babylon, and the return of the Jews from exile." a The same author also tells us that the critics who think of Jeremiah as pro-Babylonian, "misunderstand him."[7] Jeremiah did indeed urge the people to submit to Babylon, because it was his duty so to do. He was never pro-Chaldean, for he loved Israel with an undying love; and the same God who had commanded Jeremiah to advise submission earlier, has in these chapters commanded him to reveal the ultimate destruction of Babylon.

Jeremiah 50:1-5
"The word that Jehovah spake concerning Babylon, concerning the land of the Chaldeans, by Jeremiah the prophet. Declare ye among the nations and publish, and set up a standard; publish, and conceal not: say, Babylon is taken, Bel is put to shame, Merodach is dismayed; her images are put to shame, her idols are dismayed. For out of the north a nation cometh up against her, which shall make her land desolate, and none shall dwell therein: they are fled, they are gone, both man and beast. In those days, and in that time, saith Jehovah, the children of Israel shall come, they and the children of Judah together; they shall go on their way weeping, and shall seek Jehovah their God. They shall inquire concerning Zion with their faces thitherward, saying, Come ye, and join yourselves to Jehovah in an everlasting covenant that shall not be forgotten."
"Babylon is taken ..." (Jeremiah 50:2). This seemed an impossible prophecy in the fourth year of Zedekiah, because, at that time, Babylon dominated the whole known world. Yet God announced her destruction.

"Bel is put to shame, Merodach is dismayed ..." (Jeremiah 50:2). "Merodach in the inscriptions was the tutelary god of Babylon; and Nebuchadnezzar named a son Evil-Merodach, indicating that Nebuchadnezzar was especially devoted to that god. Merodach was actually identical with Bel. He was identified with Jupiter among the planets, and he was styled, `King of heaven and earth.'"[8]
"Her idols are dismayed ..." (Jeremiah 50:2). The word for idols in the Hebrew literally means "dung balls."[9] This word was a favorite of Ezekiel who used it 38 times in speaking of pagan idols. The word is also used in Leviticus 26:30.

"Out of the north there cometh up a nation against her ..." (Jeremiah 50:3). We remember that Babylon herself was the country "out of the north" that came against Israel. In the fall of Babylon, this was literally true, because the Medes were northwest of Babylon;[10] and Cyrus captured the city, according to Herodotus, by diverting the Euphrates out of its channel, a diversion that took place up-stream from Babylon, which was northward.

"A mystery in the Hebrew mind attached to the north, the very word `north' in Hebrew meaning `hidden.' The burnt offering was to be sacrificed on the north side of the altar (Leviticus 1:11); and the four cherubim in the vision of Ezekiel were described as coming from the north (Ezekiel 1:4)."[11] In the prophecies, therefore, the mention of unknown future dangers might have referred also to the mysterious and hidden nature of the revelation.

"In those days ..." (Jeremiah 50:4). "These words show that the capture of Babylon, spoken of in Jeremiah 50:2 as a past event, is still future, and that the words there are the prophetic perfects."[12]
"Thitherward ..." (Jeremiah 50:5). "These words show that the writer of this prophecy was in Jerusalem, not Babylon."[13]
Verse 6
"My people have been lost sheep: their shepherds have caused them to go astray; they have turned them away on the mountains; they have gone from mountain to hill; they have forgotten their resting place. All that found them have devoured them; and their adversaries said, We are not guilty, because they have sinned against Jehovah, the habitation of righteousness, even Jehovah, the hope of their fathers. Flee out of the midst of Babylon, and go forth out of the land of the Chaldeans, and be as the he goats before the flocks. For, lo, I will stir up and cause to come up against Babylon a company of great nations from the north country; and they shall set themselves in array against her; from thence she shall be taken: their arrows shall be as of an expert mighty man; none shall return in vain, And Chaldea shall be a prey: all that prey upon her shall be satisfied, saith Jehovah."
"Their shepherds have caused them to go astray ..." (Jeremiah 50:6). These evil shepherds here blamed for Israel's apostasy were their kings, judges, priests, and false prophets.

"I will cause to come against Babylon ... they shall set themselves against her ... she (Babylon) shall be taken" (Jeremiah 50:9). There are no less than six verbs, all in the future tense, which here announce that Babylon "shall be taken," making it an absolute certainty that Jeremiah 50:2 is in the prophetic past perfect tense.

"Be as the heights of the flocks ..." (Jeremiah 50:8). Judah here was admonished to be the leader (like the heights) in fleeing from Babylon. They did not heed this. As a matter of fact, they were hardly willing to leave at all, and many never left. The metaphor here is drawn from the fact that, "Once the sheepfold was opened, the male goats would rush from the enclosure first."[14]
"All that prey upon her shall be satisfied ..." (Jeremiah 50:10). The total destruction of Babylon is here promised, including the destruction even of her walls (Jeremiah 50:15, below). It is known that when Cyrus took the city, he did not need to break down the walls; and some careless commentators have faulted the prophecy in this instance; but they are in error.

"Cyrus did not destroy Babylon when he took it; but a little later in the Persian period the city revolted; and Darius Hystaspis captured it and destroyed its walls in 514 B.C. That was the beginning of the final and total ruin that eventually came to Babylon."[15]
Verse 11
"Because ye are glad, because ye rejoice, O ye that plunder my heritage, because ye are wanton as a heifer that treadeth out the grain, and neigh as strong horses; your mother shall be utterly put to shame; she that bare you shall be confounded: behold, she shall be the hindermost of the nations, a wilderness, a dry land, and a desert. Because of the wrath of Jehovah she shall not be inhabited, but shall be wholly desolate; everyone that goeth by Babylon shall be astonished, and hiss at all her plagues. Set yourselves in array against Babylon round about, all ye that bend the bow; shoot at her, spare no arrows: for she hath sinned against Jehovah. Shout against her round about: she hath submitted herself; her bulwarks are fallen, her walls are thrown down; for it is the vengeance of Jehovah: take vengeance upon her; as she hath done, do unto her. Cut off the sower from Babylon, and him that handleth the sickle in the time of harvest: for fear of the oppressing sword they shall turn everyone to his people, and they shall flee everyone to his own land."
The reasons for God's anger against Babylon are noted here. They rejoiced with a sadistic hatred against the calamities of Israel, aggravating their sorrows in every possible way. They were having a high old time destroying God's heritage and are compared here to a well-fed heifer, or neighing horses.

"Your mother shall be utterly put to shame ..." (Jeremiah 50:12). The mother here is the city of Babylon.

"The hindermost of the nations ..." (Jeremiah 50:12). A study of the prophecies reveals that, although God prophesied the total and final desolation of Babylon, he did not prophecy that this would happen immediately. There would be a long period of her decline: (1) She would be the hindermost of the nations, but still a nation. (2) Then she would be: (a) a wilderness, (b) a dry land and (c) a desert. Many centuries were involved in the complete fulfillment of all that.

Verse 17
"Israel is a hunted sheep; the lions have driven him away; first, the king of Assyria devoured him; and now at last Nebuchadnezzar the king of Babylon hath broken his bones. Therefore thus saith Jehovah of hosts, the God of Israel, Behold, I will punish the king of Babylon and his land, as I have punished the king of Assyria. And I will bring Israel again to his pasture, and he shall feed on Carmel and Bashan, and his soul shall be satisfied upon the hills of Ephraim and in Gilead. In those days, and at that time, saith Jehovah, the iniquity of Israel shall be sought for, and there shall be none; and the sins of Judah, and they shall not be found: for I will pardon them whom I leave as a remnant."
This paragraph mentions two past events, the destruction of Samaria and the Northern Israel in 722 B.C., and that by Nebuchadnezzar in 597 B.C., at which time the first wave of captives were carried to Babylon and Zedekiah became regent king for Nebuchadnezzar. This was four years later.

The message is that God had humiliated and destroyed the king of Assyria at Nineveh, and that he would bring a similar destruction upon Babylon.

"In those days ..." (Jeremiah 50:20)."These words are the usual Messianic formula,"[16] indicating that the pardon and forgiveness promised to Israel will come in the times of the Messiah in their acceptance and obedience to the Gospel of Christ.

Verse 21
"Go up against the land of Merathaim, even against it, and against the inhabitants of Pekod: slay and utterly destroy after them, saith Jehovah, and do according to all that I have commanded thee. A sound of battle is in the land, and of great destruction. How is the hammer of the whole earth cut asunder and broken! How is Babylon become a desolation among the nations! I have laid a snare for thee, and thou art also taken, O Babylon, and thou wast not aware: thou art found, and also caught, because thou hast striven against Jehovah. Jehovah hath opened his armory, and hath brought forth the weapons of his indignation; for the Lord, Jehovah of Hosts, hath a work to do in the land of the Chaldeans. Come against her from the utmost border; open her store-houses; cast her up as heaps, and destroy her utterly; let nothing of her be left. Slay all her bullocks; let them go down to the slaughter: woe unto them, for their day is come, the time of their visitation. The voice of them that flee and escape out of the land of Babylon, to declare in Zion the vengeance of Jehovah our God, the vengeance of his temple."
"The land of Merathaim... land of Pekod ..." (Jeremiah 50:21). Some scholars try to locate these places as provinces of Babylonia, but Keil suggested that the words were invented by Jeremiah,[17] and Graybill gave their meaning as "double bitterness" for Merathaim, and "punishment" for Pekod.[18] The names therefore are symbols of the punishment coming upon them.

"The hammer of the whole earth ..." (Jeremiah 50:23). Babylon is here called the "hammer of the whole earth," and that is a name which historically has been used of "(1) Judas Maccabaeus for his victory over Syria, (2) of Charles Martel, which means `Charles the Hammer,' the victor in the Battle of Tours in 732 A.D., and (3) of Edward I of England, upon whose tomb in Westminster Abbey are the words (in Latin) `Hammer of the Scots.'"[19]
"I have laid a snare for thee ..." (Jeremiah 50:24). "Babylon imagined herself impregnable; but, according to Herodotus, Cyrus took the city by stratagem, diverting the Euphrates out of its channel, and entering the city beneath the gates over the river."[20]
"Bullocks ..." (Jeremiah 50:27). This word is used figuratively "for warriors."[21]
Verse 29
"Call together the archers against Babylon, all of them that bend the bow; encamp against her round about; let none thereof escape: recompense her according to her work; according to all that she hath done, do unto her; for she hath been proud against Jehovah, against the Holy One of Israel. Therefore shall her young men fall in her streets, and all her men of war shall be brought to silence in that day, saith Jehovah.. Behold, I am against thee, O thou proud one, saith the Lord, Jehovah of hosts; for the day is come, the time that I will visit thee. And the proud one shall stumble and fall, and none shall raise him up; and I will kindle a fire in his cities, and it shall devour all that are round about him."
Barnes, stressing Jeremiah 50:28, believed that the capture of Babylon, "was regarded as the vengeance of God upon them for burning the temple";[22] but "in the fourth year of Zedekiah' (the date of this prophecy), the temple had not yet been burned. The holy vessels had been carried away to Babylon, but the burning of the temple occurred a few years later when Jerusalem again fell and Zedekiah was captured.

Jeremiah 50:30 here is the same as Jeremiah 49:26. Jeremiah often repeated his own words.

Verse 33
"Thus saith Jehovah of hosts: The children of Israel and the children of Judah are oppressed together; and all that took them captive hold them fast; they refuse to let them go. Their Redeemer is strong; Jehovah of hosts is his name: he will therefore plead their cause, that he may give rest to the earth, and disquiet the inhabitants of Babylon. A sword is upon the Chaldeaus, saith Jehovah, and upon the inhabitants of Babylon, and upon her princes, and upon her wise men. A sword is upon the boasters, and they shall become fools; a sword is upon her mighty men, and they shall be dismayed. A sword is upon their horses, and upon their chariots, and upon all the mingled people that are in the midst of her; and they shall become as women: a sword is upon her treasures, and they shall be robbed. A sword is upon her waters, and they shall be dried up; for it is a land of graven images, and they are mad over idols. Therefore the wild beasts of the desert with the wolves shall dwell there, and the ostriches shall dwell therein: and it shall be no more inhabited forever; neither shall it be dwelt in from generation to generation. As when God overthrew Sodom and Gomorrah and the neighbor cities thereof, saith Jehovah, so shall no man dwell there, neither shall any son of man sojourn therein."
"They refuse to let them go ..." (Jeremiah 50:33). Although Babylon will not let God's people go, God Himself will deliver them. He is here called "Their Redeemer." The reference is to the concept of the [~go'el] (Leviticus 25:25 and Numbers 35:21), or the near kinsman who was pledged to serve as the protector or avenger of one enslaved, or murdered. Only here, God Himself will be the [~go'el] (the Redeemer) to rescue Israel. Much of this paragraph is found elsewhere in Jeremiah and Isaiah. On Jeremiah 50:34, cf. Isaiah 43:14; 44:6. On Jeremiah 50:39,40, see Isaiah 13:19-22. Jeremiah 50:40 also corresponds with Jeremiah 49:18. It should be noted here that Jeremiah quoted from Isaiah, from both the First Isaiah and the alleged Deutero-Isaiah, a strong evidence of the unity of Isaiah.

"A sword upon thy waters, and they shall be dried up ..." (Jeremiah 50:38). This, of course, is another reference to the method of Cyrus' capture of Babylon by diverting the Euphrates out of its channel. Both Babylon and Nineveh were on mighty rivers, Nineveh upon the Tigris, and Babylon upon the Euphrates. Yet the prophets of God made this distinction in their prophecies against the two cities. Nahum declared of Nineveh that God prophesied, "With an overrunning flood will I make a full end of thee" (Nahum 1:8), whereas Jeremiah here declares that "The waters of Babylon shall be dried up!" What a remarkable proof that what we have here is the Word of God, not the word of men.

Verse 41
"Behold a people cometh from the north; and a great nation and many kings shall be stirred up from the uttermost parts of the earth. They lay hold on bow and spear; they are cruel, and have no mercy; their voice roareth like the sea; and they ride upon horses, everyone set in array, as a man to the battle, against thee, O daughter of Babylon. The king of Babylon hath heard the tidings of them, and his hands are feeble: anguish hath taken hold of him, and pangs as of a woman in travail. Behold, the enemy shall come like a lion from the pride of the Jordan against the strong habitation: for I will suddenly make them run away from it; and whoso is chosen, him will I appoint over it: for who is like me? and who will appoint me a time? and who is the shepherd that can stand before me? Therefore hear ye the counsel of Jehovah, that he hath taken against Babylon; and his purpose, that he hath purposed against the land of the Chaldeans: Surely they shall drag them away, even the little ones of the flocks; surely he shall make their habitation desolate over them. At the noise of the taking of Babylon the earth trembleth, and the cry is heard among the nations."
Jeremiah 50:41-43 here are the same as in Jeremiah 49:19-21 and in Isaiah 6:22-24. See my comments there.

"Many kings shall be stirred up (against Babylon) ..." (Jeremiah 50:41). "At the time Jeremiah wrote this, he could not have known the composition of the invading force against Babylon."[23] "Nevertheless the prophecy was literally fulfilled. `The many kings' is a reference to the vassal-kings assisting their overlord, this being the normal part of a suzerain-vassal treaty; and, when Cyrus conquered Babylon, his army contained a number of such vassal contingents."[24]
Harrison pointed out that Jeremiah 50:44-46 here repeat substantially the prediction against Edom (Jeremiah 49:19-21), but apply it to Babylon. The significant difference is that, "Little Edom's cry would be heard only as far as the Red Sea; but Babylon's anguished howl would be heard throughout the Near East![25]
This prophecy against Babylon is continued through the following chapter, which is the longest in Jeremiah. The two chapters are actually a single prophecy.

51 Chapter 51 

Verse 1
JEREMIAH 51

PROPHECY AGAINST BABYLON (continued)

(The introduction for Jeremiah 50 also applies to this chapter.)

Jeremiah 51:1-5
"Thus saith Jehovah: Behold, I will raise up against Babylon, and against them that dwell in Leb-kamai, a destroying wind. And I will send unto Babylon strangers, that shall winnow her; and they shall empty her land: for in the day of trouble they shall be against her round about. Against him that bendeth, let the archer bend his bow, and against him that lifteth himself up in his coat of mail: and spare ye not her young men; destroy ye utterly all her host. And they shall fall down slain in the land of the Chaldeans, and thrust through in her streets. For Israel is not forsaken, nor Judah, of his God, of Jehovah of hosts; though their land is full of guilt against the Holy One of Israel."
"Them that dwell in Leb-kamai ..." (Jeremiah 51:1). The proper name here is a kind of trick word called an athbash, devised by numbering the Hebrew alphabet from each end (for example, in English X, Y, Z, would be numbered 3,2, 1, etc.; and A, B, C, would be numbered 1,2, 3, etc. Thus, to form an athbash, the letters of a name would be changed. The letter "A" would be written "Z," and the letter "B" would be written "Y," etc.). Leb-kamai here is an athbash for "Chaldea."[1]
No one knows why such a device was used here. It was usually a device for concealing the meaning of a word from all except those "in the know"; but the equivalent of Chaldea, "Babylon," has already been mentioned. We encountered another example of this in Jeremiah 25:26.

Barnes believed that this word for Chaldea, Leb-kamai, was probably "known to everybody";[2] and, if so, it could have been a kind of nickname for Babylonia, such as "Gotham" or "The Big Apple."

"A destroying wind ..." (Jeremiah 51:1). Keil noted that this should be translated, "The spirit of a destroyer."[3] That rendition is most likely correct, because it was not a "wind" that mined Babylon; it was a human destroyer, Cyrus. In Hebrew, the word for "wind" and "spirit" is the same.

"Strangers ... they shall winnow her ..." (Jeremiah 51:2). "These were the Medes (Jeremiah 51:11) who would destroy Babylon."[4] The word "winnow" was a word connected with the threshing industry; and one still hears remarks like, "He gave him a threshing!"

"For Israel ... Judah ... is not forsaken of his God ..." (Jeremiah 51:5). Throughout this chapter, the destruction of Babylon, and the protection and blessing of Israel are mentioned in that order repeatedly.

Verse 6
"Flee out of the midst of Babylon, and save every man his life; be not cut off in her iniquity: for it is the time of Jehovah's vengeance; he will render unto her a recompense. Babylon hath been a golden cup in Jehovah's hand, that made all the earth drunken: the nations have drunk of her wine; therefore the nations are mad. Babylon is suddenly fallen and destroyed; wail for her; take balm for her pain, if so be she may be healed. We would have healed Babylon, but she is not healed: forsake her, and let us go everyone into his own country; for her judgment reacheth unto heaven, and is lifted up even to the skies. Jehovah hath brought forth our righteousness: come, let us declare in Zion the work of Jehovah our God."
The analogy between the literal Babylon here and the spiritual Babylon of Revelation is amazing. Note the following: (1) Both shall be utterly destroyed (2) God's people are commanded to "come out of her." (3) She has a golden cup in her hand. (4) The nations have become drunk with her wine. (5) Her judgment reaches all the way to heaven. (6) Her doom is like a stone cast into the river (see last paragraph of this chapter). (7) She is responsible for all the slain in the land (Jeremiah 51:49). See Vol. 12 (Revelation) in the New Testament commentaries (Revelation 17-18).

"Babylon is suddenly fallen ..." (Jeremiah 51:8), It happened in a single night, the tragic night dramatically described in the fifth chapter of Daniel.

"She is not healed ..." (Jeremiah 51:9). "Israel's wounds could be healed by balm from Gilead, but Babylon's fate was absolute."[5]
"Babylon hath been a golden cup ..." (Jeremiah 51:7). Not only that; she was called "God's hammer" in Jeremiah 50:23. "As God's hammer, she was strong; as his cup of gold, she was rich and beautiful; but nothing could save her from the wrath of God as recompense for her sin."[6]
Verse 11
"Make sharp the arrows, hold forth the shields: Jehovah hath stirred up the spirit of the kings of the Medes; because his purpose is against Babylon, to destroy it: for it is the vengeance of Jehovah, the vengeance of his temple. Set up a standard against the walls of Babylon, make the watch strong, set the watchmen, prepare the ambushes; for Jehovah hath both purposed and done that which he spake concerning the inhabitants of Babylon. O thou that dwellest upon many waters, abundant in treasures, thine end is come, the measure of thy covetousness. Jehovah of hosts hath sworn by himself, saying, Surely I will fill thee with men, as with the canker-worm; and they shall lift up a shout against thee."
"O thou that dwellest upon many waters ..." (Jeremiah 51:13). "The great wealth of Babylon was caused not merely by the Euphrates, but by a vast system of canals, which served for defense as well as for irrigation."[7] Harrison thought that there might be, "A sarcastic reference here to the mythological tale of the Babylonians concerning a great subterranean ocean";[8] but we believe that the obvious reference to the canals of the Euphrates is a far better interpretation.

"The measure of thy covetousness ..." (Jeremiah 51:13). "This is a metaphor taken from weaving; it compares Babylon to a measure of cloth cut out of the loom, which is a figure for death."[9]; Isaiah 38:12 has the same metaphor.

"As with the canker-worm" (Jeremiah 51:14). The canker-worm was a very destructive insect. "It was the locust in the chrysalis stage, the most destructive phase of the locust's life."[10] This creature was the source of many of the worst plagues that ever came upon the people of the Near East. The promise here was that God would fill Babylon with men who would do the same thing to Babylon that the horrible locust plague would do to a field of grain.

Verse 15
"He hath made the earth by his power, he hath established the world by his wisdom, and by his understanding hath he stretched out the heavens. When he utters his voice, there is a tumult in the waters in the heavens, and he causeth the vapors to ascend from the ends of the earth; he maketh lightnings for the rain, and bringeth forth the wind out of his treasuries. Every man is become brutish and is without knowledge; every goldsmith is put to shame by his image; for his molten image is falsehood, and there is no breath in them. They are vanity, a work of delusion: in the time of their visitation they shall perish. The portion of Jacob is not like these; for he is the former of all things; and Israel is the tribe of his inheritance: Jehovah of hosts is his name."
These verses, with the exception of a single word are a verbatim repetition of Jeremiah 10:12-16. See my comment on these verses under that reference.

Verse 20
"Thou art my battle-axe and weapons of war: and with thee will I break in pieces the nations; and with thee will I destroy kingdoms; and with thee will I break in pieces the horse and his rider; and with thee will I break in pieces the chariot and him that rideth therein; and with thee will I break in pieces man and woman; and with thee will I break in pieces the old man and the youth; and with thee will I break in pieces the young man and the virgin; and with thee will I break in pieces the shepherd and his flock; and with thee will I break in pieces the husbandman and his yoke of oxen; and with thee will I break in pieces governors and deputies. And I will render unto Babylon and to all the inhabitants of Chaldea all their evil that they have done in Zion in your sight saith Jehovah. Behold, I am against thee, O destroying mountain, saith Jehovah, which destroyeth all the earth; and I will stretch out my hand upon thee, and roll thee down from the rocks, and will make thee a burnt mountain. And they shall not take of thee a stone for a corner, nor a stone for foundations; but thou shalt be desolate forever, saith Jehovah."
No comment is necessary on Jeremiah 51:20-24, which are merely a somewhat tedious way of saying that God will break in pieces just about everything that pertained to Babylon.

"O destroying mountain ..." (Jeremiah 51:25). Keil uses several pages talking about a volcano here; but we believe Robinson was correct when he said, "The language here is purely figurative."[11] Why did the Lord choose such a metaphor? It could be because of that false mountain called the "Tower of Babel" that had been erected there in the remote past, or because of that Ziggurat, the mountain-like temple of Babylon's pagan religious system. God would roll the whole nation down the multiple terraces of their false mountain.

"Thou shalt be desolate forever, saith Jehovah ..." (Jeremiah 51:26). Thompson complained that, "Cyrus entered Babylon without any appreciable resistance and left the city intact; and this is quite contrary to the description of devastation that appears in Jeremiah 51:26."[12] There are other phases of these prophecies against Babylon that indicate quite clearly that there would be a long period during which Babylon would be the "hindermost" of nations, and that the total desolation promised would be accomplished gradually, but that it would last forever. All of this took place exactly as prophesied. See further comment on this in the previous chapter in the discussion under Jeremiah 51:11-16.

Verse 27
"Set ye up a standard in the land, blow the trumpet among the nations, prepare the nations against her, call together against her the kingdoms of Ararat, Minni, and Ashkenaz: appoint a marshal against her; cause the horse to come up as the rough canker-worm. Prepare against her the nations, the kings of the Medes, the governors thereof, and all the deputies thereof, and all the land of their dominion. And the land trembleth and is in pain; for the purposes of Jehovah against Babylon do stand, to make the land of Babylon a desolation, without inhabitant. The mighty men of Babylon have forborne to fight, they remain in their strongholds; their might hath failed; they are become as women: her dwelling places are set on fire; her bars are broken. One post shall run to meet another, and one messenger to meet another, to show the king of Babylon that his city is taken on every quarter: and the passages are seized, and the reeds they have burned with fire, and the men of war are affrighted. For thus saith Jehovah of hosts, the God of Israel: The daughter of Babylon is like a threshing-floor at the time when it is trodden; yet a little while, and the time of harvest shall come for her."
"Ararat ..." (Jeremiah 51:27). "This is an ancient name for part of Armenia, including the mountains where the ark rested. It was where the sons of Sennacherib went after they murdered him; and Jeremiah mentioned it here, along with the neighboring districts of Mini and Ashkenaz."[13]
"Ashkenaz ..." (Jeremiah 51:27). "These people were the ancient equivalent of barbarians. Their neighbors were Ararat and Minni. They were located southeast of Lake Van."[14]
"Minni ..." (Jeremiah 51:27). "This is the same as Mannai of the Assyrian inscriptions. They were located in the vicinity of the lakes Van and Urmia and seem to have been a very capable people in warfare. They aided the destruction of Nineveh (612 B.C.) and also participated in the capture of Babylon in 539 B.C.)."[15] They were vassals of Babylon in the fall of Nineveh, and of the Medes in the fall of Babylon.

"The rough canker-worm ..." (Jeremiah 51:27). This was the name of the locust in its most devastating phase. See under Jeremiah 51:14, above.

"One post shall run to meet another ... one messenger to meet another ..." (Jeremiah 51:31). The famed courier system of Babylon brought the drunken king (Daniel 5) the news of the city's capture "from every quarter."

"The men of war were affrighted ..." (Jeremiah 51:32). This is no wonder. The enemy were all over the city in total control of it; they had already burned the marshes, destroying any place of hiding or of ambush; the king was hopelessly drunk; and the mighty Babylon was as helpless as a woman untrained in war, with no protection, no armor, no weapons, and no hope. Let it be remembered, however, that this was a prophecy of "what would happen," not a history of what did happen. The prophecy was so accurate, however, that some have mistaken it for history. The mention of the Medes and their allies both here and in Jeremiah 51:11 are all the proof that is needed that here we have predictive prophecy, not history. No writer, writing afterward would have mentioned the Medes without bringing in the Persians.

"Yet a little while, and the time of her harvest shall come for her ..." (Jeremiah 51:33). Note the future verb. We have prophecy, not history. Also, the focus upon Israel here, along with the mention of the fall of Babylon follows the pattern already mentioned, namely, (1) the fall of Babylon, followed by (2) the God of Israel's care for his children.

Verse 34
"Nebuchadnezzar the king of Babylon hath devoured me, he hath crushed me, he hath made me an empty vessel, he hath like a monster swallowed me up, he has filled his maw with my delicacies; he hath cast me out. The violence done to me and to my flesh be upon Babylon, shall the inhabitant of Zion say; and, My blood be upon the inhabitants of Chaldea, shall Jerusalem say. Therefore thus saith Jehovah: Behold, I will plead thy cause, and take vengeance for thee; and I will dry up her sea, and make her fountain dry. And Babylon shall become heaps, a dwelling place for jackals, an astonishment, and a hissing, without inhabitant. They shall roar together like young lions; thy shall growl as lions' whelps. When they are heated I will make their feast, and I will make them drunken, that they may rejoice, and sleep a perpetual sleep, and not wake, saith Jehovah. I will bring them down like lambs to the slaughter, like rams with he-goats."
Harrison's summary of this paragraph has this:

"Nebuchadnezzar has devoured Jerusalem with the greedy gulp of a monster (the New English Bible has "dragon"), and for this excess his land shall be punished. The idiom of recompense (Jeremiah 51:35) is that of Genesis 16:5)."[16]
"I will dry up her sea, and make her fountain dry ..." (Jeremiah 51:36). This writer cannot believe that Almighty God would dignify the mythological tale of a vast underground ocean by here promising to dry it up. Could God dry up something that never existed? Therefore, we reject the notion that, "This is a reference to the mythological wellsprings of life."[17] The Euphrates and its system of canals were the wellsprings of life for Babylon, not some mythological underground sea. See under Jeremiah 51:13, above. Smith supposed that there might also be a reference here to, "The great lake dug by Nitocris to receive the waters of the Euphrates."[18]
"Like a monster ..." (Jeremiah 51:34). See my comment on Isaiah 27:1 regarding the monster mentioned there.

Verse 41
"How is Sheshak taken and the praise of the whole earth seized! how is Babylon become a desolation among the nations! The sea is come up upon Babylon; she is covered with the multitude of the waves thereof. Her cities are become a desolation, a dry land, and a desert, a land wherein no man dwelleth, neither doth any son of man pass thereby. And I will execute judgment upon Bel in Babylon, and I will bring forth out of his mouth that which he hath swallowed up; and the nations shall not flow any more unto him: yea the wall of Babylon shall fall."
"How is Sheshak taken ..." (Jeremiah 51:41). This is an ashbash for Babylon. See under Jeremiah 51:1, above, and under Jeremiah 25:26.

"The sea is come up upon Babylon ..." (Jeremiah 51:42). This is a metaphor for the destroying army, composed of many nations under the lordship of Cyrus.

"I will bring forth out of his mouth ..." (Jeremiah 51:44). This reveals the true identity of the one who swallowed up Jerusalem. It was not a sea-monster at all, but Babylon, because Babylon was the one that God forced to disgorge himself of that which he had swallowed.

Jeremiah 51:41-43 here are the same as Jeremiah 6:22-24. See my comments there.

Verse 45
"My people, Go ye out of the midst of her, and save yourselves every man from the fierce anger of Jehovah, and let not your heart faint, neither fear ye for the tidings that shall be found in the land; for tidings shall come one year, and after that in another year shall come tidings, and violence is in the land, ruler against ruler. Therefore, behold, the days come, that I will execute judgment upon the graven images of Babylon; and her whole land shall be confounded; and all her slain shall fall in the midst of her. Thus the heavens and the earth, and all that is therein, shall sing for joy over Babylon, for the destroyers shall come unto her from the north, saith Jehovah. As Babylon hath caused the slain of Israel to fall, so at Babylon shall fall the slain of all the land."
"All her slain shall fall in the midst of her ..." (Jeremiah 51:47). Harrison noted that this passage will bear the translation: "Just as the whole earth's slain have fallen for Babylon, so at Babylon the whole earth's slain shall fall."[19] Certainly this idea must be in the passage, because of what God said through the apostle John.

"And in her (Mystery Babylon, the Great Harlot) was found the blood of prophets and of saints, and of all that have been slain upon the earth" (Revelation 18:24).

Jeremiah 51:44-46 are taken from Jeremiah 49:19-21. See my comments there.

Verse 50
"Ye that have escaped the sword, go ye, stand not still; remember Jehovah from afar, and let Jerusalem come into your mind. We are confounded, because we have heard reproach; confusion hath covered our faces: for strongers have come into the sanctuary of Jehovah's house. Wherefore, behold, the days come, saith Jehovah, that I will execute judgment upon her graven images; and through all her land the wounded shall groan. Though Babylon should mount up to heaven, and though she should fortify the height of her strength, yet from me shall the destroyers come upon her saith Jehovah."
"Go ye, stand not still ..." (Jeremiah 51:50). See under Jeremiah 51:6, above for comment on this.

"We are confounded ..." (Jeremiah 51:51). God's people appear to be the speakers here. God's thundering reply came in the next verse.

"Fortify the height of her strength ..." (Jeremiah 51:53). This may be either a reference to their famed Ziggurat, or to their high wall that surrounded the 200 square mile interior of the city. Speaking of the great wall, Smith has given us various estimates of its height.

"There is in this an allusion to the vast height of the walls of Babylon, though their actual measurement is very uncertain. Herodotus gave the height as 335 English feet, Pliny 235, Q. Curtius 150, and Strabo 75!"[20]
Incidentally, the above named historians regarding the walls of Babylon are among that company of pagan writers sometimes quoted by radical critics as "authorities" in remarks that are alleged to cast doubt upon or to deny something in the Bible. Can one intelligently suppose that the whole crowd of ancient writers were any more reliable than the sacred writers of the Holy Bible?

Verse 54
"The sound of a cry from Babylon, and of great destruction from the land of the Chaldeans! For Jehovah layeth Babylon waste, and destroyeth out of her the great voice; and their waves roar like many waters; the noise of their voice is uttered: for the destroyer is come upon her, even upon Babylon, and her mighty men are taken, their bows are broken in pieces; for Jehovah is a God of recompenses, he will surely requite. And I will make drunk her princes and her wise men, her governors and her deputies, and her mighty men; and they shall sleep a perpetual sleep, and not wake, saith the King, whose name is Jehovah of hosts. Thus saith Jehovah of hosts: the broad walls of Babylon shall be utterly overthrown, and her high gates shall be burned with fire; and the peoples shall labor for vanity, and the nations for the fire; and they shall be weary."
"They shall sleep ... saith the King ..." (Jeremiah 51:57). Right in the midst of all the records regarding ancient kings, governors, deputies, etc., the real KING is introduced. He is Jehovah of hosts, the God of Israel.

"The broad walls of Babylon ..." (Jeremiah 51:58). Once more, we shall allow the ancient pagan authorities to tell us about those broad walls. "Herodotus gave their breadth as 85 feet, Strabo and Curtius agreed that they were 31 feet";[21] and Donald Wiseman found some pagan authority who gave the width as 25 feet![22] One ancient writer tells us that four chariots could be raced abreast upon the top of Babylon's walls.

Verse 59
"The word which Jeremiah the prophet commanded Seraiah the son of Neriah, the son of Mahseiah, when he went with Zedekiah the king of Judah to Babylon in the fourth year of his reign. Now Seraiah was chief chamberlain. And Jeremiah wrote in a book all the evil that should come upon Babylon, even all these words that are written concerning Babylon. And Jeremiah said to Seraiah, When thou comest to Babylon, then see that thou read all these words, and say, O Jehovah, thou hast spoken concerning this place, to cut it off, that none shall dwell therein, neither man nor beast, but that it shall be desolate forever. And it shall be, when thou hast made an end of reading this book, that thou shalt bind a stone to it, and cast it into the midst of the Euphrates: and thou shalt say, Thus shall Babylon sink, and shall not rise again because of the evil that I will bring upon her; and they shall be weary. Thus far are the words of Jeremiah."
"Seraiah... the chamberlain ..." (Jeremiah 51:59). This man was a brother of Baruch; and his being called the chamberlain indicates that he had charge of such things as accommodations and travel arrangements when Zedekiah made that trip to Babylon in the fourth year of his tenure as vassal king under Nebuchadnezzar, "in 593 B.C."[23]
"Jeremiah gave Seraiah a scroll upon which was written a prophecy against Babylon."[24] This comment is incorrect, because the scroll had not "a prophecy" against Babylon, but, it had all that Jeremiah said, "even all these words" (Jeremiah 51:60). This proves that all the prophecies of Jeremiah against Babylon came early in the reign of Zedekiah (593 B.C.). Jeremiah wrote many other prophecies after that date, but all the prophecies against Babylon were concluded before the event mentioned in this paragraph. "There is no valid reason for questioning either the act recorded here or the account of it. It is dated in the fourth year of the reign of Zedekiah (594-593 B.C.).[25]
As he did in Jeremiah 18:1-17 when he visited the house of the potter, and again in Jeremiah 32:6-15 when he bought a field, Jeremiah here reinforced his prophecy against Babylon by a symbolical action carried out for him by Seriah who read the prophecies first (publicly) and then tied a stone to the scroll and cast it into the middle of the Euphrates.

The importance of this action is seen in the Book of Revelation (Revelation 18:21), where a similar action by a mighty angel of God symbolized the overthrow and destruction of Mystery Babylon the Great.

With regard to that trip which Zedekiah made to Babylon on that occasion in his fourth year as king, Smith sheds some light.

"Zedekiah made that trip possibly with the hope of receiving some favor from Nebuchadnezzar, or because Nebuchadnezzar summoned him to be present for some state occasion; and it is even possible that Nebuchadnezzar suspected the loyalty of Zedekiah and demanded that he appear in Babylon with an explanation of why the ambassadors that year (Jeremiah 27:3) were assembled in Jerusalem from Moab, Ammon, Edom and Phoenicia."[26]
"Thus far the words of Jeremiah ..." (Jeremiah 51:64). This is called a Colophon,[27] an editorial note probably inserted by the scribe who connected Jeremiah 52 to Jeremiah as an historical appendix. Very frequently in our Bible studies, we encounter allegations that editors, redactors, and interpolators have added this or that; but here we really have such an example; and let it be noted, that the addition is clearly distinguished from the words of the author. "Whoever it was that added Jeremiah 52 evidently felt that it was his duty to point out that it was not written by Jeremiah. It is an instance of the scrupulous care the Jews took in guarding the integrity of their sacred books, which God committed to their keeping."[28]
The fact of this comment's appearance here demonstrates that the postulation widely accepted by radical critics that all kinds of comments and additions were added to the original writings of the prophets is simply false. The attitude of the nameless scribe who wrote the final sentence of Jeremiah 51:64 effectively disproves it.

52 Chapter 52 

Verse 1
JEREMIAH 52

A HISTORICAL RECORD OF JEREMIAH'S PROPHECIES FULFILLED
This chapter is usually styled "Historical Appendix"; but its obvious application to the fulfillment of Jeremiah's prophecies suggests the title we have given it.

Although many writers speak of this chapter's being a copy of 2 Kings 24:18-25:30,[1] this is true only of certain verses in this chapter. The chapter does apparently quote from 2Kings, "but with a very significant omission (regarding events leading to the assassination of Gedaliah as given in 2 Kings 25:22-26), and a very significant addition in @@vv. 28-30 where is found material given nowhere else in the Bible."[2]
The appearance here of unique material, along with some variations from the account in 2Kings, including a variant spelling of the name of Nebuchadnezzar, led Keil to the conclusion that both of the accounts in 2Kings and in this last chapter of Jeremiah, "Have a common origin in which the fall of the Kingdom of Judah was more fully described than in the historical books of the canon."[3]
To this writer, it appears that the principal reason for including this chapter from a source independent of Jeremiah was for the specific purpose of demonstrating historically the fulfillment of his marvelous prophecies. It has also been suggested that another reason could reside in the note of hope injected into the final verses regarding the restoration of Jehoiachin to his royal status under the house-arrest of Judah's last king, but as an honored guest at the table of the king of Babylon. The captives might have received that dramatic change in the status of their former king as a good omen related to the end of their captivity and their return to Judah.

There are five things treated in this chapter: (1) Jerusalem falls, and Zedekiah is captured (Jeremiah 52:1-16); (2) the Temple is despoiled (Jeremiah 52:17-23); (3) Zedekiah's advisors were executed (Jeremiah 52:24-27); (4) the three deportations of the Jews are related (Jeremiah 52:28-30); and (5) the record of Jehoiachin's kind treatment by the new king of Babylon (Jeremiah 52:31-34).

Jeremiah 52:1-16
THE FALL OF JERUSALEM AND THE CAPTURE OF IT AND ZEDEKIAH
"Zedekiah was one and twenty years old when he began to reign; and he reigned eleven years in Jerusalem: and his mother's name was Hamutal the daughter of Jeremiah of Libnah. And he did that which was evil in the sight of Jehovah, according to all that Jehoiachim had done. For through the anger of Jehovah did it come to pass in Jerusalem and Judah, until he cast them out from his presence. And Zedekiah rebelled against the king of Babylon. And it came to pass in the ninth year of his reign, in the tenth month, in the tenth day of the month, that Nebuchadrezzar the king of Babylon came, and all his army, against Jerusalem, and encamped against it; and they built forts against it round about. So the city was besieged unto the eleventh year of king Zedekiah. In the fourth month, in the ninth day of the month, the famine was sore in the city, so that there was no bread for the people of the land. Then a breach was made in the city, and all the men of war fled, and went forth out of the city by night by way of the gate between the two walls, which was by the king's garden (now the Chaldeans were against the city round about); and they went toward Arabah. But the army of the Chaldeans pursued after the king, and overtook Zedekiah in the plains of Jericho; and all his army was scattered from him. Then they took the king, and carried him up unto the king of Babylon to Riblah in the land of Hamath; and he gave judgment upon him. And the king of Babylon slew the sons of Zedekiah before his eyes: he slew also all the princes of Judah in Riblah. And he put out the eyes of Zedekiah; and the king of Babylon bound him in fetters, and carried him to Babylon, and put him in prison till the day of his death. Now in the fifth month, in the tenth day of the month, which was the nineteenth year of king Nebuchadrezzar, king of Babylon, came Nebuzaradan the captain of the guard, who stood before the king of Babylon. And he burned the house of Jehovah, and the king's house, and all the houses of Jerusalem, even every great house, burned he with fire. And all the army of the Chaldeans that were with the captain of the guard, brake down all the walls of Jerusalem round about. Then Nebuzaradan the captain of the guard carried away captive of the poorest of the people, and the residue of the people that were left in the city, and those that fell away, that fell to the king of Babylon. But Nebuzaradan the captain of the guard left of the poorest of the land to be vinedressers and husbandmen."
"Through the anger of Jehovah it came to pass ..." (Jeremiah 52:3). Some have complained that this makes it appear that the anger of Jehovah caused Judah's rebellion; whereas, on the other hand, it was the result of it. Such complaints fail to notice the meaning of "through the anger of Jehovah," which does not mean "because of his anger," but is a reference to the fact that through (during) the anger of Jehovah, as revealed by the prophet Jeremiah, and in spite of his repeated warnings against it, they went right on stubbornly in their rebellion.

Practically all of this passage, although somewhat abbreviated, is found in Jeremiah 39:1-9. See comments there. The instructions of Nebuchadnezzar for Jeremiah's safety (Jeremiah 39:11f) are omitted here.

"In prison till the day of his death ..." (Jeremiah 52:11b). This note regarding Zedekiah's imprisonment till death is found "nowhere else in the Bible."[4]
"The nineteenth year of Nebuchadnezzar ..." (Jeremiah 52:12). This same occasion is called "the eighteenth year" of Nebuchadnezzar in Jeremiah 52:29. One mode or reckoning counted the year of accession to the throne, and the other did not. There is no contradiction.[5]
Verse 17
THE TEMPLE WAS LOOTED AND TOTALLY DESTROYED
"The pillars of brass that were in the house of Jehovah, and the bases and the brazen sea that were in the house of Jehovah, did the Chaldeans break in pieces, and carried all the brass of them to Babylon. The pots also, and the shovels, and the snuffers, and the basins and the spoons, and all the vessels of brass wherewith they ministered took they away. And the cups, and the firepans, and the basins, and the pots, and the candlesticks, and the spoons, and the bowls - that which was of gold, in gold, and that which was of silver, in silver, - the captain of the guard took away. The two pillars, the one sea, and the twelve brazen bulls that were under the bases, which king Solomon had made for the house of Jehovah - the brass of all these vessels was without weight. And as for the pillars, the height of one pillar was eighteen cubits; and a line of twelve cubits did compass it; and the thickness thereof was four fingers: it was hollow. And a capital of brass was upon it; and the height of one capital was five cubits, with network and pomegranates upon the capital round about, all of brass: and the second pillar also had like unto these, and pomegranates. And there were ninety and six pomegranates on the sides; all the pomegranates were a hundred upon the network round about."
"That which was of gold, in gold ... of silver, in silver" (Jeremiah 52:19). This means that all the vessels made of silver or gold were melted down and carried away as precious metal.

"The brass ... was without weight ..." (Jeremiah 52:20). It was simply too heavy, and there was too much of it to be weighed. There were no scales in that day adequate for such a task as weighing many tons of brass.

The significance of this paragraph is seen in the light of Jeremiah's words in Jeremiah 27:16-22. In that passage, Jeremiah specifically named many of the things mentioned here, stating that they would all indeed be carried to Babylon. Practically everything in this chapter has the utility of listing the events that fulfilled Jeremiah's prophecies to the letter.

"Ornaments of the brazen pillars (Jeremiah 52:23) are listed nowhere else in the Old Testament."[6]
Verse 24
ZEDEKIAH'S ADVISORS EXECUTED
"And the captain of the guard took Seraiah the chief priest, and Zephaniah the second priest, and the three keepers of the threshold: and out of the city he took an officer that was set over the men of war; and seven of them that saw the king's face, that were found in the city; and the scribe of the captain of the host, who mustered the people of the land; and threescore men of the people of the land, that were found in the midst of the city. And Nebuzaradan the captain of the guard took them, and brought them to the king of Babylon to Riblah. And the king of Babylon smote them, and put them to death at Riblah in the land of Hamath. So Judah was carried away captive out of his land."
This paragraph deals with the execution of the priests, that is, the false priests who had pressured Zedekiah into rebellion against Babylon, threatening death to Jeremiah who opposed their views. Those wicked priests dominate this list. The high priest, his deputy, and the three keepers of the threshold in the temple were included.

The other important officers mentioned here were presumed to have been responsible either for urging or approving the king's rebellious behavior.

"The people of the land ..." (Jeremiah 52:25). By the fact of their being in the midst of the city, probably in some of those "great houses' "they burned, suggests that these were the wealthy aristocrats who had sided with the king in his rebellion. If that was not the case, these were executed merely as reprisals against Jerusalem.

"The king of Babylon smote them, and put them to death ..." (Jeremiah 52:27). This indicates that the men mentioned here were first beaten without mercy, and then executed. Such was Babylonian "justice."

Verse 28
THREE DEPORTATIONS OF JEWS TO BABYLON
"This is the people whom Nebuchadrezzar carried away captive: in the seventh year, three thousand Jews and three and twenty; in the eighteenth year of Nebuchadrezzar he carried away captive from Jerusalem eight hundred thirty and two persons; in the three and twentieth year of Nebuchadrezzar Nebuzaradan the captain of the guard carried away captive of the Jews seven hundred forty and five persons: all the persons were four thousand and six hundred."
Green dated the three deportations mentioned here as having happened in 597 B.C., 587 B.C., and 582 B.C.[7] Cawley and Millard dated them in "597 B.C., 586 B.C., and in 581 B.C."[8]
The astounding thing about these numbers is that some 40,000 or more returned to Judah after the seventy year exile ended; and according to Josephus they left many times that number in Babylon. Were all those Jews, some seventy years later, descended from the relatively small number recorded here? Cawley and Millard, as well as other scholars, suppose that, "Only men who were heads of families"[9] were counted in this enumeration.

Besides that, many of the Jews scattered throughout Palestine by the military action would have, after the war, found their way to Babylon, where they could again be united with their people. Remember that Jerusalem had been effectively wiped out as a suitable place to live. There can hardly be any doubt that, "The total number of the exiles was far higher"[10] than the totals given here.

There is also another explanation of the low numbers of exiles mentioned here, an explanation sanctioned both by Keil and by Dummelow. It concerns the term "seventh" year of Nebuchadrezzar. Robinson and Dummelow both believed that this word is "seventeenth," not "seventh," requiring the understanding that those deportations on the seventeenth and eighteenth years in succession actually refer to the single deportation dated in 587/586 B.C. For technical reasons for this understanding of "seventh," see comments of those scholars.[11] Of course, Hyatt and other liberal scholars would like to keep the number at "seventh" because it poses a "contradiction" with "the ten thousand" deportees mentioned in 2 Kings 24:14.[12]
It never fails to amaze us that radical critics will receive any kind of an "emendation" that favors their purpose; they nevertheless refuse to receive any "emendation" that would relieve an apparent contradiction. Feinberg commented on this.[13]
In view of these things, we favor the emendation that would totally relieve all of the apparent contradictions relative to the number of Jewish exiles. The only objection to this change is that it would speak of a deportation a year before Jerusalem fell; but that is very likely to have happened to all of those people who heeded Jeremiah and defected tothe Babylonian forces prior to the fall of the city. In any case, Keil has very ably defended this emendation.[14] He explained the necessity for changing "seventh" to seventeenth, saying, "It settles all the difficulties and enables us to account for the small number sent to Babylon after the fall of Jerusalem."[15]
Verse 31
JEHOIACHIN WAS TREATED KINDLY
"And it came to pass in the seven and thirtieth year of the captivity of Jehoiachin king of Judah, in the twelfth month, in the live and twentieth day of the month, that Evil-merodach king of Babylon, in the first year of his reign, lifted up the head of Jehoiachin king of Judah, and brought him forth out of prison; and he spake kindly to him, and set his throne above the thrones of the kings that were with him in Babylon, and changed his prison garments. And Jehoiachin did eat bread before him continually all the days of his life: and for his allowance, there was a continual allowance given him by the king of Babylon, every day a portion until the day of his death, all the days of his life."
"Lifted up the head of Jehoiachin ..." (Jeremiah 52:31). This strange expression has a double meaning; but here it had the more favorable of the two. It will be remembered that Pharaoh "lifted up the head of the butler" (Genesis 40:13) and also "lifted up the head of the baker" (Genesis 40:19); but it meant that he promoted the butler and hanged the baker! The same words are frequently used with different meanings in the Bible.

There is a glimpse here of the life-style of Babylonian kings. The kings which they had conquered were actually seated on thrones in the Babylonian king's dining room, no doubt as part of the flattering display of his power; but Jehoiachin did not enjoy that status for 37 years! This passage speaks of his release from prison, of his restoration to royal status, and of his receiving a throne even above those of other monarchs conquered by Babylon. When did all this happen? Dummelow gave this year as 561 B.C.[16]
This historical appendix cites literally dozens of fulfillments of Jeremiah's prophecies; but the prophecy that more than all others appealed to the Jewish mind, namely the end of their exile and their restoration to Judah had not taken place yet; but, to the person who added this chapter, it might have seemed to be a good omen heralding the fulfillment of that prophecy also that the new king of Babylon so favorably changed the status of Jehoiachin, the last king of the House of David. This shows that this chapter was added at some considerable time after the prophet Jeremiah must be presumed to have died. It does not mean that any other portion of Jeremiah may be late-dated.

What is the message of this chapter? John Bright in the Anchor Bible stated it this way, "The Divine Word both has been fulfilled - and will be fulfilled!"[17] Amen!

